Google 



This is a digital copy of a book that was preserved for generations on library shelves before it was carefully scanned by Google as part of a project 

to make the world's books discoverable online. 

It has survived long enough for the copyright to expire and the book to enter the public domain. A public domain book is one that was never subject 

to copyright or whose legal copyright term has expired. Whether a book is in the public domain may vary country to country. Public domain books 

are our gateways to the past, representing a wealth of history, culture and knowledge that's often difficult to discover. 

Marks, notations and other maiginalia present in the original volume will appear in this file - a reminder of this book's long journey from the 

publisher to a library and finally to you. 

Usage guidelines 

Google is proud to partner with libraries to digitize public domain materials and make them widely accessible. Public domain books belong to the 
public and we are merely their custodians. Nevertheless, this work is expensive, so in order to keep providing tliis resource, we liave taken steps to 
prevent abuse by commercial parties, including placing technical restrictions on automated querying. 
We also ask that you: 

+ Make non-commercial use of the files We designed Google Book Search for use by individuals, and we request that you use these files for 
personal, non-commercial purposes. 

+ Refrain fivm automated querying Do not send automated queries of any sort to Google's system: If you are conducting research on machine 
translation, optical character recognition or other areas where access to a large amount of text is helpful, please contact us. We encourage the 
use of public domain materials for these purposes and may be able to help. 

+ Maintain attributionTht GoogXt "watermark" you see on each file is essential for in forming people about this project and helping them find 
additional materials through Google Book Search. Please do not remove it. 

+ Keep it legal Whatever your use, remember that you are responsible for ensuring that what you are doing is legal. Do not assume that just 
because we believe a book is in the public domain for users in the United States, that the work is also in the public domain for users in other 
countries. Whether a book is still in copyright varies from country to country, and we can't offer guidance on whether any specific use of 
any specific book is allowed. Please do not assume that a book's appearance in Google Book Search means it can be used in any manner 
anywhere in the world. Copyright infringement liabili^ can be quite severe. 

About Google Book Search 

Google's mission is to organize the world's information and to make it universally accessible and useful. Google Book Search helps readers 
discover the world's books while helping authors and publishers reach new audiences. You can search through the full text of this book on the web 

at |http: //books .google .com/I 




60000Q334Y 




SERMONS 



ONTHB 



CHRISTIAN LIFE, 



BT 



SAMUEL PAGAN, B.A., 



PERFKTUAL CX7BATB OF LXViEB BRIDGB. 




WIMSTAMLBT AND SON, BOLTON: J. AND C. MOZLBT, LONDON. 

18G9. 



/^^. ^ ^iT^. 



TO 



JOHN GRAY, Esq., 



AND 



LiEUT.-CoL. W. GRAY, M.P., 



THIS VOLUME 



IS 



^mi[i(ih^A, 



IN 



TOKEN OF 



FOB 
THEm PRIVATE VIRTUES 

AND 
CHRISTIAN LIBERALITY, 

BY 

THE AUTHOR 



TABLE OF CONTENTS. 

SERMON I. 
Titus iii, 5, 6. . . salvation. . . Page 1 

SERMON n. 

John iii, 16. god's LOVE A REASON FOE FAITH. • . 12 

SERMON III. 
Ephesians ii, 10. holiness pbogbessiye. . . .22 

SERMON IV. 
2 Chronicles xxxiv, 3. eaely piety 31 

SERMON V. 
2 Corinthians iv, 18. heavenly aims 41 

SERMON VI. 
Joshua X, 24 . besolution 49 

SERMON VII. 
Leviticus xix, 30. . eeveeence 57 

SERMON Vm 
Luke X, 41, 42. . eabthly cabe 67 

SERMON IX. 
Titus ii, 6. sobeb-mindedness. . . . 75 

SERMON X. 
1 Kings xxii, 48, 49. evil companions. . . .85 

SERMON XI. 
John ii, 2. . the sacbedness of mabbiage. . . 94 

SERMON Xn. 
Matt, xviii, 11. saviq[jbs and destboyebs. . . 102 



U CONTENTS. 

SERMON XIII. 
Matthew xx, 28. . life a ministry. . . . Ill 

SERMON XIV. 
Jeremiah viii, 12. . shame for sin. . . . 119 

SERMON XV. 
Luke XT, 21, . . GODLY sorrow 127 

SERMON XVL 
Psalm cxix, 176. conditions op return. . . . 135 

SERMON XVn. 
Luke xviii, 14 justification by merct. . . . 143 

SERMON XVni 
Hebrews x, 14. Christ's perfect sacrifice. . . 153 

SERMON XIX 
Psalm xxii, 26. . the lord's supper. . . ,161 

SERMON XX. 

Ephesiansiv, 30. the seal of the spirit. . . .171 

SERMON XXI. 
Hebrews xii, 22, 24. christ the only mediator. . . 181 

SERMON XXII. 
Mark iv, 39. . Christ's watchful care. . . . 190 

SERMON XXni. 
Luke xi, 2. . god's will to be chosen. . . . 199 

SERMON XXIV. 
Hebrews vi, 11. the assurance of hope. . . . 207 

SERMON XXV. 
1 Corinthians XV, 22. resurrection in christ. . . 217 

SERMON XXVI. 
Revelation xxi, 4 death and life. . . . 227 



SERMON I. 



SALVATION. 

Titus, in, 6, 6. 



Not by works of righteousness which we have done, but 
according to his mercy he saved us ; by the washing of 
regeneration, and renewing of the Holy Ohost ; which 
he shed on us abundantly through Jesus Christ, our 
Saviour. 

The great subject of this Text is our salvation : but 
besides this, it describes the original or first cause of 
our salvation, viz., the mercy of God ; the means of it 
viz., regeneration and renewing ; the worker or agent 
of these, viz., the Holy Ghost ; and the meritorious 
cause of all, viz., Jesus Christ, our Saviour. 

The subject of it, then, is our salvation ; for in it St. 
Paul says, " He saved us." Here then is a subject 
which should deeply interest us all. For what are all 
questions of this present world compared with that of 
our salvation. This is the question of questions. Am 
I saved from a condemned world, which wUl one day 
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sink into endless woe and ruin ? Now, this salvation 
the Apostle does not speak of as something yet to be ; 
but as having already taken place, as begun in fact at 
a past time : for he says, God " saved us " You have 
been already saved, and may be so still. So St. Paul 
speaks, in (1. Cor. 1. 18.) of this salvation as already 
begun : for he says « the preaching of the cross is to 
them that perish foolishness, but unto us who are 
saved it is the. power of God.'' Do not then under- 
stand that your salvation begins only in the next life ; 
the tree must be planted in this time of winter, and 
not in the full blaze of that summer : do not lop off 
this state of things from the eternal state, making a 
chasm between them : there is a great giilph between 
Lazarus and Dives, between the states of men hereafter, 
but there is none between this world and the next. 
The beginnings of all things are here : your faith 
begins here, and in heaven is realized in sight ; your 
life begins here, and expands into eternal life ; your 
holiness begins here and is complete, when as just men 
perfect you see God ; your justification begins here, 
and is finished when the Judge at last declares you 
acquitted ; and so your salvation begins here, and is 
certain when, the tares being bound in bundles to be 
burned, you are gathered as wheat into the Lord's 
bam. Eejoice, then, that you have been brought into 
a state of salvation. Do not doubt it ; but be anxious 
only that j^^ou may continue in it. 

Now, of this salvation the first cause is the mercy of 
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God. " Not by works of righteousness which we have 
done, but according to his mercy he saved us.'* The 
first notice of your salvation was a promise of God, 
that the seed of the woman should "bruize the ser- 
pent's head;" and being by a promise, it could not 
be by your works, but by the mercy of God who 
promised it, when the guilty Adam, and in him all his 
fallen offspring, stood before Him. " In the fulness of 
time God sent his Son, made of a woman," to be " a 
Saviour, Christ the Lord :" and from what was he to be 
a Saviour ? from sin, as is said, " He shall save his 
people from their sins." How then can the salvation 
be by our righteousness ? Could the heathen world, 
which St. John says, " lieth in wickedness," be saved 
by its righteousness ? And as for yourselves, you were 
not only " shapen in iniquity ;" but as children, when 
you had not done any good or evil, but were freely 
chosen of God, as was Isaac, you were made God's 
children, and brought into a state of salvation ; and, 
therefore, to you it could not have been by your 
righteousness that you were saved, but must have been 
by the mercy of God, who will have mercy on whom 
he will have mercy. Speak only then of the mercy of 
God; but speak of this from thankful hearts, and 
evermore declare his goodness in redeeming you from 
death. 

Again, the means of our salvation is " the washing 
of regeneration, and renewing of the Holy Ghost." 
By the washing of regeneration is undoubtedly meant 
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our baptism, called elsewhere "the washing of water;" 
wherein we are regenerate, or bom again. For so our 
Saviour speaks of the effect of Baptism, in which 
alone water is used in his religion, saying, " Except a 
man be bom of water and of the Spirit he cannot enter 
into the kingdom of heaven." That our Baptism is a 
means of regeneration appears also from the i&gure 
under which it is elsewhere described, viz., a burial 
and a resurrection. For so St. Paul says, (Col. 2. 12.) 
" Buried with him in Baptism, wherein also ye are 
risen with him, through the faith of the operation of 
God :" for a burial and a resurrection is a regeneration ; 
even as our burial and resurrection at the last day are 
called " the regeneration." This regeneration is also 
here said to take place in Baptism, and not at some 
other time ; so that our Baptism is undoubtedly the 
means of our regeneration and is "the washing of 
regeneration. This regeneration, however, is only one 
part of the means of our salvation, so far at least as an 
Adult person is concerned. St. Paul in the Text is 
speaking of Adults, whom he had just before described 
as living in many vices. To these at least there is 
something more necessary in order to be saved besides 
regeneration. St. Paul calls it, " the renewing of the 
Holy Ghost," and mentions it as different from re- 
generation and, therefore, as a distinct thing. For our 
regeneration is a change of state or condition, that is, 
from wrath to grace, and is but once, as birth is but 
once ; but the renewing of the Holy Ghost is a change 
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of heart from evil to good, and often takes place, as a 
worn out garden soil may be renewed often. 

This change of heart in the case of an Adult may 
have in some degree gone before baptism, as when men 
turned from idols to God ; and it should often follow 
it, as St. Paul says, " Be renewed in your mind," and 
" our inward man is renewed day by day." But it will 
also accompany regeneration, as one of the earliest 
Christian writers, called Barnabas, says, " We go down 
into the water full of sins and uncleanness, and we 
come up bearing fruit, having in our hearts, through 
the Spirit, fear and hope towards Jesus." 

It is by both these that an Adult can only be saved ; 
and as the renewal of his heart is not without his own 
consent and effort, his care at baptism and afterwards 
should be chiefly directed towards this. 

In regard to Infants they are also undoubtedly saved 
by Baptism. The children of the Israelites were saved 
by passing through the Bed Sea, as well as the men 
and women. They are also among the lost ones whom 
Christ came to save; and they were blessed by him 
and thought meet for the kingdom of heaven, as well 
as the greatest Apostle. But these are saved as yet 
only by the regeneration. They can as yet have no 
conscious will, and, therefore, have no change of heart, 
but still they in their regeneration receive the grace of 
the Holy Spirit, as a spiritual seed of renewal and 
salvation, and which is sufficient for that while they 
are Infants : according to that promise of St. Peter, 
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" Be baptised every one of you for the remission of sins, 
and ye shall receive the gift of the Holy Ghost ; for 
the promise is to you and to your children." that is, 
as the Jewish children came into the land of promise, 
virith their parents ; so do Christian children obtain the 
same promise and the same salvation as baptised 
Adults. 

But if these grow up to riper years, then to continue 
in their salvation, they must also be renewed by the 
Holy Ghost : there is the same evil heart in all, which 
needs renewal ; there is the same duties required of 
all, when they are able to perform them ; the same 
terms of salvation are before all who are in the same 
condition. We must all be planted with Christ, as a 
wild tree with a fruitful one ; and be so planted that 
our own wild nature dies, that is, to sin, while the graft 
lives in us more and more ; so that through life we 
may be planted with him, and die in him, and then 
only we shall be in the likeness of his resurrection. 

Thus, in order to salvation, we all need the washing 
of regeneration, all need the seed of renewal sown in 
Baptism, and all who are of age need actual renewal 
from evil to good in heart and in life. 

*But, if this be so, how is it said in other places, that 
if we ** believe in the Lord Jesus, we shall be saved," 
and by " grace are ye saved through faith ?" How is 
salvation by regeneration and renewal, and also by 
faith ? These are not contrary things. Eegoneration 
is God's work for man ; faith is the condition required 
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on man's part, in those who are of age. Unite these 
two and see in them the whole truth : as our Lord in 
one passage combines both; saying, ''he that believeth 
and is baptised shall be saved.*' Faith is not to be 
considered as a separate thing which saves, but as 
combined with the use of the means of grace. When 
the Jews ** were pricked at the heart," that is, believed 
in Jesus, St. Peter still exhorted them to be " baptised" 
that they might receive " the remission of sins, and the 
gift of the Holy Ghost." So that faith, as a condition 
of salvation, is never to be looked at as a thing separate 
from the means of salvation. 

You see, then, that your salvation is not future, but 
has been, and may be still yours. You see also the 
means of your salvation. What, then, have we to do ? 
We have to retain or recover our gift of salvation. 
How shall we retain it ? by remaining what we were 
made, viz., regenerate, and sons of God ; and by being 
renewed day by day, more and more aiming at the 
perfect image of God being restored in us. As re- 
generate, be as sons of God, believe in God, trust in 
God, love God, fear God, do the works of God as seen 
in the person of Jesus Christ. As having been renewed, 
or having received the seed of renewal, let this proceed 
and come to greater perfection. The work of the 
Spirit ceases not while life lasts : life is his six days 
of creation ; do not rest before the seventh, the eternal 
rest. He is so holy, and you so fallen, that He needs 
and he can renew you as long as you live. Do as St. Paul 



8 SALVATION. 

commands " Be not conformed to this world, but be ye 
^transformed by the renewing of your mind." But if 
any have lost or nearly lost his state of salvation, 
what has he to do ? He must, as the Lord warns, 
" Eemember from whence thou art fallen, and repent, 
and do thy first works.'* He must return by the pain- 
ful way of " Godly sorrow which worketh salvation." 
Else though you have been in the city whose gates are 
salvation, viz., the Church of Christ; yet even as a 
dream when one awaketh, so shall God make voiu: 
image to vanish out of the city, to disappear, and be 
lost for ever. 

Let us then, beware of losing our salvation, as we 
may do : for many an Israelite who passed the Red 
Sea, never set foot in the promised land. And let the 
knowledge that we have received a great benefit be a 
spur and incitement to persevere as sons of God and 
to be daily renewed : as Ignatius, an Apostolic Father 
says, " Let your Baptism remain as arms, your faith 
as an helmet, your love as a spear, your patience as a 
panoply." Let this always urge us on to good, and let 
God never say to us " I have brought up children, and 
they have rebelled against me ;" and let the remem- 
brance that we are in covenant with God be an 
additional reason, lest we break our vows and covenant; 
and thus " tread underfoot the Son of God, and count 
the blood of the covenant wherewith we were sanctified 
an unholy thing." 

Again, the agent or worker of our regeneration and 
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renewal is the Holy Ghost. It was not the water by 
which, as an agent you were regenerated ; that was but 
a means in the hand of an Almighty Creator, who 
prefers common and mean things whereby to work his 
ends, as water for the making of fishes, as dust for the 
formation of man. It was not your own efforts and 
resolutions which caused your renewal ; but it was the 
Spirit which softened your heart, put into your mind 
good desires, and gave you strength to break through 
evil habits. Hemember then, his work for you ; and 
seek that the seal He has put upon you may ever 
retain its sharp edges in holiness of life. Do not 
grieve him who is so good by deeds of sin. Do not 
quench his light, lest you wander towards outer dark- 
ness. Bemember his emblem, the dove ; and be, like 
it, truthful, gentle, and faithful, ever mourning any 
separation from him. Bemember he has made you 
his temple : do not defile that temple by wickedness : 
for that is an act of sacriledge ; but as in a temple, so 
let holy prayers, oblations, and the incense of a good 
life, ever ascend from you towards God. You are his 
workmanship, created in Christ Jesus unto good works; 
then let these works ever be your aim, that, as a 
laden fruit tree, he may see those works, and be 
pleased with them. 

Lastly, the meritorious cause of our salvation is 
"Jesus Christ our Savioiu:." Through his merits we 
have all our benefits. Through his amazing humili- 
ation in becoming man, and dying on the cross for us, 
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grace and the Holy Spirit have come to men. Through 
his care in appointing a ministry and ordaining sacra- 
ments, and through his continual oversight of his 
Church, he causes these to he given individually to 
men. 

Let us then adore and bless him for his care for 
us, and ever in the use of all means of grace behold 
him as the giver. Let us think of His love in having 
become man for us : for it was an amazing act, and 
nothing but love unsearchable could have led to it : it 
is a mystery ; but by how much the mystery exceeds 
our thoughts, by so much more clearly does it proclaim 
His love. Let us love him then : for " if any man love 
not the Lord Jesus Christ, let him be anathema, 
maranatha." But especially let us contemplate His 
death. By this, indeed, the mercy of God has been 
harmonized with his justice, and the problem of man's 
sinfulness, yet desire after holiness has been solved ; 
yet it was an awful death, and one at which the sun 
might well be darkened, as if ashamed to behold it ; 
for in if the pure is treated as an evil doer, the innocent 
dies as a malefactor, life has to endure death, and he 
who knew no sin to bear all sins ; and to us it is more 
awful, for oui' sins caused Him to die, and they alone 
reared His cross and drove the pitiless nails. Shall 
not his death, then, warn us against grieving him by 
our perverseness ? Shall not his death urge us to 
mortify our evil members, yea, to die for the Captain 
of our salvation. Yea, look to that death and cross, if 
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you would master yourselves. It is His cross tliat will 
crucify all sinful affections, teach us meekness, sub- 
mission, patience, resignation, humility, brotherly love, 
forgiveness, and kindness to all ; will teach us not only 
to do these new works, so different from the old works 
we do by nature ; but to labour earnestly to be wholly 
new men, new creatures ; and to preserve our re- 
generation and renewal ; that we may obtain our final 
salvation, and join in the ever-new song, " Salvation 
to our God which sitteth upon the throne, and imto 
the Lamb." 



SERMON IT. 



god's love a reason for faith. 

John, in, 16. 

God 80 loved the world that he gave his only begotten 
Son, that whosoever believeth in him should not ^perish, 
but have everlasting life. 

" God is love," writes St. Jolin, that is, love is one of 
his attributes or qualities ; and, like all his others, is 
infinite. 

If then God have the attribute of love, infinite love, it 
will make itself known. As David says, " Thou, Lord, 
art good, and doest good ;" so we, taking St. John's 
expression, may say. Thou, Lord, art love, and wilt 
show love. 

This love was eternally in God ; and from the same 
love, before time began, proceeded the Son and Holy 
Spirit, as light from fire, co-eternal and co-equal. 

In this blessed Trinity love dwelt eternally; and from 
the same all creatures were made. From love the 
worlds were made : the worlds of angels, how many 
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soever they have been, and all worlds. From the same 
came Adam and all his descendants : the six days of 
his creation were days when love showed itself; and as 
love produces no evil, so every thing then made was 
good. God did not make sin and sorrow, because love 
could not : God made only good ; but he made free, 
that men might yield a reasonable obedience. From 
this freedom came evil : it was not God's work; it was 
the undoing of his work : it was the changing of the 
laws of nature. God's first work was good, must have 
been good. 

Again, when ruin came : ruin brought on by our- 
selves, not by God, still he loved the world. Love 
moved him first to create ; and now arose an additional 
reason for love. It was his own world which had been 
injured; and, therefore, love most strongly urged him 
to restore it. If God be love, then a resurrection is 
moi^e likely than a creation, a restoration than a first 
making. Hence, when the ruin had begun, God, out 
oflovetoman, bound himself under a promise, that 
One, himself to suffer, should bruize Satan's head, and 
take away his power ; With this promise began the 
sacrifice of animals, foreshowing a suffering Saviour ; 
and through all the midnight darkness of the heathen 
world this star of hope of some atonement shone, 
through all the mist of man's misery the sunlight of 
God's love to a fallen world streamed. 

And now let us notice more closely the extent of this 
love. St. John says in the Text, " God loved the 
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world." He does not say, many, much less a few, the 
elect : but he uses a wide and general word, and says, 
" the world." So far was God from only loving the 
elect, that he loved that which is the opposite to the 
elect, viz., the world : for so our Lord distinguishes 
them, when he says to his disciples, " I have chosen, 
or elected, you out of the world." The very world 
outside the elect God loved ; because he loved all his 
creatures. It was the world he loved ; the same world 
which St. John describes, when he says, " We," that 
is, the elect, or Christians, " are of God, and the whole 
world lieth in wickedness." It was the world, lying in 
wickedness, and while it lay in wickedness, when 
darkness covered the earth, and gross darkness the 
people, when the world was, as it were a chaos, and 
darkness, moral darkness, was upon the waters, that 
is, the people, that God loved. The whole he loved, 
however dark, however sunk in wickedness. 

Does the sun shine on all the world ? Then God's 

love is a sun, and it shines on all men. St. Paul says, 

*' God was in Christ reconciling the world unto 

himself." St. John says, " He is the propitiation for 

our sins ; and not for ours only, but also for the sins 

of the whole world." St. Paul says. There is one 

Mediator between God and men," that is, the whole of 

men. So it was sung at Christmas, " On earth peace, 

goodwill toward men." So we say in the Nicene 

Creed, " Who for us men, and for our salvation, came 

down from heaven." God's love in Christ made no 
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distinctions. " He came unto his own ;" the world 
was his own. He ** came not to call the righteous, but 
sinners to repentance ;" therefore he came to call all 
to repentance, for all were sinners ; and hence he bade 
his " Gospel to be preached to every creature.*' Men 
made and still make distinctions : some receive the 
Word, and some do not. " I would have gathered you '* 
he says, "but ye would not." In the great day of 
account po one shall be able to say, God did not love 
me. Love is an attribute of God, and, like all his 
attributes, it is in itself infinite. It can except none, 
who does not except himself. God has " no pleasure 
in the death of the wicked " he " is long-suflFering," 
says St. Peter, " not willing that any should perish, 
but that all should come to repentance ;" and in the 
great day no other reproach shall be heard but one, 
" Israel, thou hast destroyed tliyself." 

Does God, then, love the world, so full of wickedness, 
and will he except thee ? Vast as the world may be, 
he overlooks none ; for all souls are His. He that 
raiseth the lofty mountains made the small blade of 
grass : thou art his work, no less than the millions of 
mankind. All may say. Our Father ; but each may 
say. My God. Has any one erred and strayed too far 
from him and righteousness, that he regards him 
not ? When Simon Peter denied him, he turned and 
looked upon the guilty one, and brought him to himself. 
When the thief on the cross said, " Remember me," 
he, in the midst of his own Passion, promised him an 
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entrance into Paradise. When the prodigal son said, 
I will return, his Father saw him a long way off. Nay, 
he goes even into the greatest wildernesses, where the 
most desolate and unhappy hearts are straying, seeking 
his lost sheep, and every one that can find a voice is 
found of him, and is laid upon his shoulders rejoicing. 
God excepts no one from mercy : do not except thyself. 

God loved the world : then does he love us in our 
sorrows and distresses ? Yes, he loves in sorrow as 
well as in joy. " Whom the Lord loveth he chasteneth,** 
says Solomon. When Lazarus was sick, the disciples 
said, "Lord, behold, he whom thou lovest is sick.'* 
He places us in tribulation because he loves us : he 
puts us into the furnace of affliction many times in the 
course of our life, as the refiner often puts the gold ore 
into the fire, till nothing remains but pure shining 
gold. He puts us into affliction that we may learn 
obedience to him, and peaceableness towards men; 
that we may cease to love this world, and form in this 
dry vale of tears cisterns which will hold no water ; but 
that we may love him whose love alone is true and 
unchangeable. He sends afflictions that men may be 
serious ; for affliction is a rough road, which obliges 
men to take care how they walk. Thus, he afflicts us, 
because he loves us, and wishes to improve us. 

We see, liien, the extent of his love: how it is over 
all, over every individual person ; over every wandering 
sheep, and over all who are afflicted. 

Now let us see the greatness of his love. " God so 
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loved the world that he gave his only begotten Son." 

Here is a mystery, which human thought in vain 
seeks to penetrate. When Abraham gave his son, it 
was at the command of him who rules the world, and 
sends life and death ; but God gave his Son freely. 
Abraham's son was but man, and as man must die ; but 
the Son of God was God, was Life, and had no con- 
nection with death. It was a mystery when God made 
this world to exist along with himself ; but it was a 
greater one when he became Incarnate, and dwelt 
among men. Had he eome, too, free from suffering 
and reigning gloriously, it would have been a mystery; 
but that he should be bom as a child, and suffer on 
the cross, was as if mystery could go no further, as if 
the Almighty could not humble himself to greater 
weakness. He could not sin, but he could be presented 
in the temple, as a child, to be redeemed as a sinner. 
He could not sin, but he could hang on the Cross as 
sin, and be like the brazen serpent, the type of sin ; 
and beyond this even the Almighty could not go. 
Deep is the mystery of the Lord's Incarnation. It 
needed that his forerunner, John the Baptist, should 
be bom miraculously, and all to know he was. It 
needed multitudes of angels to sing before the shepherds, 
" On earth peace, good will towards men." It needed 
wise men to come from the east led by a star, and to 
trouble Herod and all Jerusalem by the inquiry, 
" Where is he that is bom King of the Jews.** It 
needed miracles such as man had never before heard 
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of or seen, to prove to us that God was Incarnate, and 
the Word was made flesh. They do, indeed, prove it, 
and they arise from it : they are the every-day work of 
God walking ahout in human form : the two agree : 
God Incarnate, and works such as no man can do. 
The wonders of the Lord's life prove what he was ; 
and they were necessary to do so ; and when we know 
what he was, one thing, one thing alone, will account 
for such amazing humiliation, and that is God's love, 
strong as his own Almightiness, infinite as his own 
eternity. Human love will do much ; it far surpasses 
the thoughts of cold reason, and overleaps the hounds 
of prudent calculations ; hut God's love in Christ is 
unsearchable, and passeth knowledge ; and it alone is 
the reason why God gave his only begotten Son. 

Such, then, is the greatness of God's love. There- 
fore, we may also add with St. Paul, " He that spared 
not his own Son, but delivered him up for us all, how 
shall he not with him also give us all things." Who 
after this shall be able to say, that grace has not been 
given him to be holy and good ? The gift of Chiist, the 
Holy Spirit, came down to take away from men all 
excuses for their disobedience. Christ, also, is in the 
Lord's supper, and he is the Bread of life, the Life of 
men, full of grace and truth, and imparting of his 
fulness to us all : how, then, shall any say, he has not 
been strengthened ? On the great day, it shall be seen, 
that it has been from our own neglect of the means of 
grace, or from not fitly preparing for them, that we 
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have not had grace in temptation : for, as St. Peter 
says, "His divine power has given us all things which . 
pertain unto life and godliness." 

And now, what was the purpose of God in giving his 
Son ? It was, first, that men should believe. " That 
whosoever believeth," says the Text. In this word, 
" whosoever," is also shown the freeness of God's love 
to all : for it signifies that all may believe, if they will. 
Whatever proofs of religion we may have, or whatever 
influence God's Spirit may have on us ; yet the choice, 
the turning point is in ourselves. " Ye will not come 
to me," that is, ye do not wish to come to me, says our 
Saviour, " that ye might have life ;" and again, " If any 
man will do," that is, wishes to do, " his will, he shall 
know of the doctrine, whether it be of God." If, then, 
it rests with each man's will to believe, that word, 
" whosoever," shows how perfectly free we are ; and, 
consequently, that we shall have ourselves only to 
blame, when on the judgment day we are asked, have 
you believed on the Son of God. 

When, then, God sent his Son that we might believe, 
is it not our duty to do so ? Surely it is so ; as Jesus 
says, " This is the work of God, that ye believe on him 
whom he hath sent," He sent him to save man. His 
coming was God's way of saving man ; and every one 
who disbelieves in him rejects God's way, and, as 
St. John says, makes him a liar. It was the con- 
demnation of the Jews, that " they going about to 
establish their own righteousness, had not submitted 
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themselves unto the righteousness of God." We also 
shall he condemned if we helieve not in God's way of 
righteousness; and, on the contrary, it will he our 
justification, if we helieve, " that the Father sent the 
Son to he the Saviour of the world. 

But, when God has not only sent his Son, hut sent 
him to suffer and die, shall we not much more helieve ? 
If a general should send one of his favourite oflScers to 
a hesieged city with a promise of relief, knowing that 
that officer should pass through great dangers, would 
not the citizens most eagerly helieve in that message, 
when they knew the dangers undergone, and saw the 
officer hefore them wounded and bleeding ? Even so 
the great humiliation, and sufferings of the Son of God 
for us should most strongly urge us to helieve in the 
message and way of salvation made known to us. 

Let not, however, our faith he merely a harren helief 
in a message. For Christ came as the Anointed and 
as a King ; and if he he a king, he has a kingdom of 
which we are memhers, and that kingdom is governed 
by laws, even his commandments. So that no man 
can truly helieve in Christ who does not strive heartily 
to keep his laws ; and any other faith in him than that 
which worketh by love, or shows itself in obedience, is 
dead ; and like all things dead, is an offence in Christ*^ 
kingdom ; nay, will be a greater condemnation to those 
who believe in him, but do not live to him. 

But, secondly, as if duty were not enough to lead us 
to believe, the Text gives another reason why God 
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sent his Son, viz., we should in him " have everlasting 
life," thereby more strongly urging us to believe. By 
this God appeals to our own hopes and fears. In this 
life we see nothing but death, death steaUng on us 
daily ; and he here sets before us everlasting life. By 
all our hopes and wishes, then, of that life, by all our 
fears and dread of eternal death, let us believe on the 
Son of God. Life or death is the next step we take : 
by all our hopes of one, and fears of the other, let us 
believe in him who is the Life, that we may, through 
him, escape eternal death. By our hopes to reign with 
Christ in eternal life, and our fears of the second death 
which has no end, if we already believe, let us continue 
steadfast in faith, joyful through hope, and rooted in 
charity to the end ; for if God has loved us, let us do 
everything to justify that love, and proclaim its 
boundless goodness. 



SERMON III. 



HOLINESS PROGRESSIVE. 
EpHESIANS, II, 10. 

For we are his workmanship j created in Christ Jesm 
unto good works, which God hath before ordained that 
we should walk in them. 

There is a close and intimate connexion between a 
sincere desire to improve in holiness, and our creation 
by Almighty God. To trace this connexion will be 
the object of the present discourse. 

When God created man on the earth, we read, that 
" in the image of God created he him." This image, 
or resemblance, was not in regard to his outward form. 
For God is all Spirit, and a spirit has no outward form 
or shape. But it was in regard to that in which man 
can be like God, viz., in reason and holiness. For 
man was not made like the brute beasts, which are 
incapable of true reason, or of any holiness ; nor like 
that evil spirit, Satan, already existing in the world, 
and whose children men become by imitating him ; but 
like God himself, truly rational, and in his degree holy 
also. For such only can be the meaning of being 
made in the image of God ; and, accordingly, Solomon 
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could say, that '* God hath made man upright." And 
that this ima^e stands for holiness appears also by its 
being said, that when in heaven we become perfect and 
see God, we shall be like him. As, on the contrary, 
when Scripture describes the fallen state of man in 
Seth, the son of fallen Adam, it says, '' Adam begat a 
son in his own likeness, after his image,'* that is, 
darkened in mind, and sinfully disposed, like himself. 
Now, if God Almighty made man holy and upright, 
it is an evident proof of what he designed us to be, viz., 
holy ; and that such a state was the best and happiest 
that a good and beneficent Creator could choose for us. 

That God designed us to be holy, and that such was 
the best state for us is manifest also by the punishment 
which God laid upon Adam and Eve for their trans- 
gression of his command ; which, though the first 
transgression, was sufficient to show that there had 
been a defection and fall from original righteousness. 
This punishment, then, inflicted at once, shows how 
contrary the smallest transgression is to God's design 
in creating us ; as, also, the sorrow and death which 
followed too clearly proclaimed that happiness is 
necessarily attached to holiness, and cannot be 
separated from it. 

Moreover, that God made us to be holy, is manifest 
from his interfering to give the Law through Moses. 
For the Law was not given on purpose to condemn 
man, by showing how sinful he is, but really to guide 
him in the right way; as St. Paul says, " The Law is 
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holy," and "the Law is spiritual," and "the com- 
mandment was ordained to life," that is, to lead us to 
life and salvation. Likewise, the happiness attached 
to obedience under the Law is clearly proclaimed. 
Moses says, (Deut. iv, 40.) " Thou shalt keep therefore 
his statutes and his commandments," " that it may go 
well with thee, and with thy children after thee." So 
David says, " Great is the peace which they have who 
love the Law." 

There cannot, then, be any doubt as to God's 
design when he made us, or that he has attached real 
happiness to an upright and holy life. For as a 
machine, intended for a particular purpose, works 
jarringly, and even ruinously when applied to another 
use ; so we may be quite sure that we cannot be happy 
while we are working contrary to the design of our 
being, and the purpose of our Creator. 

But we are now fallen from perfect righteousness. 
It may be asked, then, is God's design still the same, 
and does happiness still attach to holiness ? Yes, it is 
still the same, and holiness is still the condition of 
happiness even here. I am not speaking of salvation 
and acceptance with God : these must be on different 
terms from what they were. The fact of our being 
fallen shows that by holiness no flesh can be justified ; 
and therefore, St. Paul says plainly in the verse before 
the Text. " By grace ye are saved through faith, and 
that not of yourselves ; it," that is, the salvation, "is 
the gift of God." 
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But God's first design and our happiness, both here 
and hereafter, remain still the same and unchangeable, 
notwithstanding that we are fallen by sin, and saved by 
grace. Thus, Jesus Christ says, " Blessed are they 
which do hunger and thirst after righteousness, for 
they shall be filled ;" and St. Paul says " The grace of 
God which bringeth salvation to all hath appeared, 
teaching us that, denying ungodliness and worldly 
lusts, we should live soberly, righteously, and godly 
in this present world." The very grace and mercy of 
God itself, you see, requires of all the same obedience 
as before. And that this is still the way of happiness, 
to all who look to be saved by Christ, is also manifest* 
For our Lord says ,*" Take my yoke upon you and 
learn of me, for I am meek and lowly in heart, and ye 
shall find rest unto your souls." There is still the yoke 
of obedience, but not a hard one, like the Jewish, or a 
galling one, as that of Satan ; and, therefore, St. James 
calls it the law of liberty, because it not only frees 
from sin, but is easy to bear ; and the bearing of this 
easy yoke our Master says will give us rest, and make 
us far happier than those in a wild untamed state of 
disobedience. 

The design of God, then, is still the same, viz., that 
we should live according to that image of God in which 
we were first created. 

But still the question arises. How is this design of 
God to be carried out in us who are fallen from God, 
and cannot live in that innocence in which Adam was 
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created ? The design cannot be carried out by a 
perfect living in the image of God ; but by a striving to 
regain that image, and by an hungering and thirsting 
after righteousness, as our Saviour says. Our work, 
then, is not one of stationary perfection, but o{ progress 
towards perfection : being, as Scripture calls it, an 
" increase in love " and "in the fruits of righteousness." 
Now we are seeking to recover the image of God ; but 
when just men are made perfect, and see God, they 
will be wholly like him, or in his image. Thus, if a 
well chosen road between two places should, by chance, 
become interrupted, men would not think of making 
some new way, but would endeavour to repair the old 
one ; so we, having once been in the image of God, 
and, therefore, happy, are seeking for happiness by 
having that image of God remade, and repaired in us. 
We are at work, then, on this repair ; at least, we are 
if we are living unto God. A repair is a work of 
progress and advance in building up ; and, hence, we 
read so often in Scripture of " edifying," that is, 
building up in holiness. In accordance with this idea 
of progress our Text speaks : it says, we are " created 
in Christ Jesus unto good works :" it does not say, we 
are created in good works, that is, with a perfect 

nature, but only unto good works, that is, we have to 
strive after a perfect nature. Our creation in Christ 
Jesus is our regeneration at our Baptism, when we 
were bom of the Spirit, and became one with Christ 
Jesus : hence, our regeneration is not the obtaining of 
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anew perfect nature, but a change of state, partly 
through the forgiveness of sin, and partly from gifts of 
God's Spirit and powers of improvement, which we may 
use or not according to the disposition of our will : for 
it is a creation, but only unto good works ; it is no^ 
the restoration of the image of God, but in order to 
that restoration ; and it is the progress of that re- 
storation which is ended and terminated, when after 
death we see God. 

Remembering, then, that our rule as Christians is 
progress, and not perfection, we have in this word, 
progress, a true test of our character, and of our state 
before God. 

. Adam and Eve were perfect, and, so, were tested 
and proved by the smallest deviation and turning from 
obedience. It is not so with us : a righteous man may 
fall seven times a day, and yet rise again. Our test is 
progress ; and hence it is that such false opinions and 
judgments are formed of men. Thus, there are persons, 
who, from their natural temper and disposition, and 
the absence of violent temptations, are reckoned 
innocent and patterns of holiness ; but if these are not 
improving, they are deceiving both themselves and 
others. And, again, some are so harrassed with trials 
as to lose the appearance of having a saintly and 
heavenly temper ; and who yet are from time to time 
conquering their passions, and weaning themselves 
from worldly affections : these, too, deceive others in 
their opinions of them ; for, like a hardy plant in an 
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unfriendly soil, they appear weakly, yet live and even 
flourish by their native strength. Thus, it was in the 
case of that Pharisee and Publican who went up into 
the temple to pray. No doubt the world would have 
called that self-satisfied Pharisee the accepted of God ; 
but the eye that sees our inmost hearts knew better : 
he knew that to be satisfied with ourselves is not the 
way of progress ; but that dissatisfaction with ourselves, 
and confessing of our offences is not only the way to 
the mercy of God, but towards that improvement and 
progress which in the Gospel is required of us. 

Likewise, we may observe that those who are content 
with a mere trust in God's mercy, or a sorrow for their 
sins on their death-bed, without striving after holy and 
obedient tempers and dispositions, are not in the way 
of eternal happiness ; for the thing to be aimed at 
throughout life is not mere confession of sin, but 
improvement of character. 

In like manner, if a man finds his affections chained 
to this world, without any sincere and earnest effort to 
be free, he is self-condemned : for he is not only not 
progressing towards good, but his heart is set the very 
contrary to what it should be. The same also is true 
of the sinful lusts of the flesh, of drunkenness, covetous- 
ness, anger, and such like : whoever is not seeking 
earnestly to be free from these, and whoever is not 
making clear advances and strides towards the entire 
victory over these things has his steps bent the wrong 
way, and is not likely to become restored to the image 
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of God, but to have impressed on him more and more 
the form and character of Satan. 

That only which can bring us peace of mind and 
assurance before God in our present fallen and imperfect 
state is a real and earnest progress in goodness ; not 
only in more easily resisting our temptations, or 
ceasing from deeds positively sinful ; but in an enlarged 
desire and practice of active benevolence, liberality, 
and kindness towards men, and increased attention and 
love for the worship of God. For there must be every 
way progress and improvement ; and that can only be, 
through the Spirit of God helping and preventing us, 
by earnest and repeated efforts and struggles to do right. 

You will remember many figures whereby Scripture 
points out how necessary it is for us to labour and toil 
for life. Thus, your Ufe is compared to working in a 
vineyard, which while it lasts, must be a diligent 
working and free from pride. Again, it is compared to 
a race ; and that, you know, is an earnest striving for 
victory. And, again, it is called a fight, even "the 
good fight of faith," in which our Saviour promises 
only " to him that overcometh," that he sjiall sit with 
him on his throne ; and to fight and overcome, viz., 
ourselves and all temptations, require an earnest eflfort. 

Towards assisting us in improving, our God has 
appointed several means, called the means of grace, 
such as prayer, the Holy Scripture, the Holy Com- 
munion, the Lord's Day, and holy meditation. Now, 
every one neglecting these clearly shows that he is not 
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striving to improTe ; for thev are the Tery means of 
improTement. Adam when in Paradise had his tree of 
life, which corresponded to onr Communion ; he had 
also the seventh day appointed to be a holy day, and 
for the purposes of spiritual improvement. If he 
needed these things to keep him in his perfection, 
much more do we need such like to recover God's 
image, we, of whom the world and evil have now so 
great a hold. 

Now, if we neglect the use of these means, we cannot 
be even seeking after progress in holiness, and every 
one who dislikes the use of the means is self-convicted 
of having no desire of the end. For example, however 
innocently a person employ the Lord's Day, if he does 
not use it as the Lord*s, that is, as devoted to him, for 
the improvement of the soul, he misses the design of 
that day, and shows that he has no real desire to im- 
prove and progress in religion. 

Let us, then, use all the means of grace and im- 
provement, Let us from day to day labour to progress 
in all virtue and godliness ; for this only is the means 
of being happy here and hereafter. However humble 
our occupation here, we have then a glorious end and 
purpose for which to live ; and by practising our duties 
to God and man in that occupation in which God has 
placed us, we shall be progressing and surely preparing 
for that kingdom where just men made perfect see 
God, and are like God. 
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eaely piety. 
2, Chronicles, xxxiv, 3. 

In the eighth year of his reign, while he was yet 
young, he began to seek after the Ood of David his 
father. 

If there be any truth in the proverb, that as the twig 
is bent the tree is inclined, then it is our duty to lead 
children early to do right. But that there is truth in 
it appears from Solomon's proverb, " Train up a child 
in the way he should go ; and when he is old, he will 
not depart from it." There may be exceptions ; but 
as a proverb, or general truth, there is great wisdom 
in this. For though many will say, children turn out 
very differently from what we aimed at ; yet the ques- 
tion is, have they been trained or forced. Training is 
a gentle pressure constantly applied to the right place, 
and in human beings seeks to guide the will ; but 
forcing comes by fits and starts, and bends just as far 
the contrary way : it breeds ill dispositions, is awkward, 
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rugged, and provoking, and like beating ii'on on an 
anvil, commonly hardens. It is training to a right 
position we have to mind. And, again, this training is 
often left off half finished, while the twig is yet 
growing, or the mind and habits are not fixed; and 
when, consequently, the after-growth may imdo the 
first work. Constant pressure, and long controul are 
both needed in parents ; and if they give up their work 
before it is time, the fault is in the training, and not in 
the Proverb. 

But if good training gives steadiness of character, 
much more will choice by the person's self, when that 
choice is continued in so long as to give a training. 
Many, indeed, choose well for a time, but do not con- 
tinue in their choice. We see it in Confirmation 
candidates. Many come to the Holy Communion for a 
time, and then disappear in that feast of life, struggling 
backwards, through temptations, towards the world of 
darkness and death. But if they continue so long as 
to obtain a habit, then there is a prospect of continu- 
ance. There is> indeed, nothing certain in man or 
woman. It is always possible to forget the guide of 
youth, and after grace given to fall away from it ; but 
where there has been choice and habit, it will not 
easily be so. 

For, first, when a choice is made, there is a partiality ; 
and where there is a partiality the person is not easily 
influenced. Choice is an obstinate thing, and where it 
is not obstinate it has a certain amount of immoveable- 
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ness ; and in good it ought to have this ; for we are 
often exhorted in Scripture to he rooted, grounded, 
and settled in the faith. 

Again, when a man chooses the good way, he sees 
something of God*s great love to him, and of the 
excellency of the way of holiness, how it makes a man 
more noble, more above the natural low and selfish 
tastes of the world : he experiences also what it is to 
serve God, how great that satisfaction always is, and 
how deep the calm of a good conscience ; so that he can 
say with David, " There is none upon earth that I 
desire in comparison of Thee.** 

Again, when any one has formed the habit of fearing 
God in all he does, he will not easily change, and lose 
that habit. Habits are to us as a second nature, and 
require great force to change them. It is true habits 
'may be changed : thus St. Jude speaks of evil ones, 
when he says, " others save with fear," " hating even 
the garment spotted by the flesh," that is, the former 
evil habits now changed ; and St. Paul speaks of good 
ones, when he says, that those who were once en- 
lightened, and have tasted of the heavenly gift, and 
were made partakers of the Holy Ghost, " again may 
fall away." But yet, neither of these will take place 
without difficulty. The saying of Jeremiah, " can the 
Etheopean change his skin, or the leopard his spots ? 
then may ye also do good who are .accustomed to do 
evil," sufficiently shows how hard it is to change an 
evil course of life ; and the saying of Solomon may 
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fairly be applied to a good one, viz., that if we are 
trained in the way we should go, and therefore much 
more if we train ourselves, that we shall not when we 
are old depart from it. 

But, again, this latter case is coniBrmed by another 
reason against falling from good habits, viz., the care 
and protection of God over his people. Though they 
may fall, yet he will not easily let them do so. Though 
he does, as the Scripture says, sometimes " give the 
dearly beloved of his soul into the hand of her 
enemies,'* yet he strives long against this : as our 
Lord says to Jerusalem, " How often would I have 
gathered thy r»hildren together, even as a hen gathereth 
her chickens under her wings, and ye would not." 
And though St. Paul speaks of himself, "after preach- 
ing to others," that he might " become a cast-away :" 
yet he also says, *" I know whom I have believed, and 
am persuaded that he is able to keep that which I have 
committed to him against that day." There is a mighty 
warfare going on in the world ; Christ the Saviour on 
one side ; and Satan the destroyer on the other ; and 
we may be sure that those who have not only been 
made members of Christ, but have given their hearts 
to him he will help continually. They may, by allow- 
ing secret lusts and evil purposes to undermine them, 
become like a rotting trunk of a tree covered with ivy, 
showing strength and life, but to be blown down at the 
next storm ; but it is much, even when they are in 
great danger, if they do not by the grace of God, as a 
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vine, shoot out some holding tendril, for which their 
Saviour will find a firm support. They may fall if 
they will, but it will be their own grievous fault and 
not without much striving of tlie Holy Spirit on their 
behalf. 

There is, then, this great advantage in early choosing 
and practising the fear of God, that we shall most 
likely continue in it, and tread under our feet sin and 
Satan, and obtain a crown of righteousness ; much 
more than that those shall ever do so, who give way 
for a time to evil habits, and willingly allow themselves 
to be led in chains by Satan. 

But besides this advantage in the early fear of God, 
there is also another, viz., tliat so a man is prepared 
against the day of his death : and not only prepared, 
but meets it without fear. We know that by death we 
are carried to our last account ; and enter on a life of 
bliss or woe, which cannot change, but may increase. 
We know also that there is no rank of life, no age of 
life which it does not visit : all alike it visits, at all 
ages, and at every hour of the day. He then who has 
early learned to fear God is prepared for that coming. 

There may be in him a natural fear of death, but not 
of the consequences beyond : as St. John says, " If our 
heart condemn us not, then have we confidence towards 
God." Not only so, but the king of terrors is then 
stripped of much of his awfulness. Of all the house 
of king Jeroboam, it is said of his young son, Abijah, 
that " He only of Jeroboam shall come to the grave. 
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because that in him there is found some good thing 
towards the Lord God of Israel." All the rest died 
violent deaths, and were most likely cast out and uii- 
buried ; but Abijah came to his end in peace, as one 
laid to sleep by a tender hand. And thus while his 
piety prepared him for his end ; his end met him 
stripped of half its terrors, and thus would be much 
more freely submitted to, "Mark the perfect man," 
says David, " and behold the upright : for the end of 
that man is peace." 

Again, there is another advantage. Whoever serves 
God does good in the generation in which he lives. 
Like Christ he strives to do good, viz., while it is called 
to-day. His life is a light shining before men to turn 
them from evil ways : his deeds are like refreshing 
showers on parched ground ; and his words are as the 
pure atmosphere, breathing purity and health around. 
While he continues such, it is so ; however short his 
life of virtue may be. When Joash king of Judah was 
young, he served the Lord, and then he restored and 
repaired the house of the Lord, and was a benefactor 
to his people. But when he forsook the Lord and 
brought in idolatry, he caused great distress, and pre- 
pared the way for his own violent death. So it is with 
us : while we serve God we are benefactors ; but when 
we cease, we neglect works of good, and corrupt and 
ruin others. As a river, while it flows between its proper 
banks, brings wealth and blessings ; so when it bursts 
those banks, it spreads havoc and desolation all around. 
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Again, there is a reward in such early service. 
Samuel, as a child or young person served the Lord, 
and as he grew he " was in favour both with the Lord 
and also with men.** The consequence was he was 
chosen to be a prophet of the Lord, and the last of the 
judges of Israel, places of great importance and ex- 
tensive means of doing good to his own eternal reward. 
David as a youth was a man after God's own heart, 
that is, a worshipper of him only, and of no idol ; and 
he was therefore, chosen to be the sweet Psalmist of 
Israel, in whose words devotional piety has expressed 
itself in every after age ; the chief of the noble chain 
of choristers who hand down their songs to the last age 
of the world ; and who will no doubt be a marked one 
in the heavenly choir through aU the ages of eternity. 

So of Josiah, we read in the text, that in the eighth 
year of his reign, that is, the sixteenth of his life, " he 
began to seek after the God of David his father ;" 
and he was chosen to be a restorer of the temple 
worship on a scale of magnificence such as had not 
been before, and to keep Judah and most of Israel in 
a peaceful and prosperous condition. So that he was 
one of those aiding in the mighty work of building the 
spiritual temple of the Lord ; and will no doubt stand 
as an immoveable pillar in that temple for ever and 
ever. Timothy was one who as a youth early knew 
the Scriptures, and early imbibed an unfeigned faith 
in Christ ; and he was chosen by an inspired Apostle 
to be the first Christian Bishop of the large city of 



88 EARLY PIETY. 

Ephesus : one of those who axe called messengers and 
angels of the churches, as the first Bishops were. So 
that he too was exalted to a post of great spiritual 
good, though of undoubted earthly danger ; and he 
too will no doubt be as an angel in the glorious 
company of the Church triumphant. These are all 
examples of men raised to posts of great usefulness 
and glory ; not of earthly glory, which is full of 
danger ; but of spiritual glory, which should only be 
sought for ; and they show how those who serve God 
early will be promoted by him, and receive as it were 
foretastes of that honour which in heaven awaits all 
the just, the pure, the truthful, and the religious. 

Let all, then, promote, especially in themselves, this 
early fear of God. " Eemember thy Creator in the 
days of thy youth ;" for he is worthy of remembrance, 
and his reward is with him. Depend upon it there is 
nothing earthly which is not unsatisfying, vain, and 
perishing. The curse is on it, whatever it is; "Cursed 
is the ground," the very ground, "for thy sake." Much 
worse is everything wicked ; for it is sprung from 
Satan, and kindles in every man*s heart a flame of 
torment, to be succeeded by the lake of fire. And 
then there is, besides, the last account. Thou mayest, 
" young man," as Solomon says, " walk in the ways 
of thy heart and in the sight of thine eyes ; but know 
thou that for all these things God will bring thee into 
j udgment." Instead of this, let us remember David's 
words, and do them, " Keep innocency, and take heed 
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unto the thing that is right : for that shall hring a man 
peace at the last." And, rising beyond this world, let 
us not be dishonoured in the dishonourable crew of 
the ungodly; but let us seek for glory, and honor, and 
immortality ; and that we may shine as stars in the 
kingdom of our Father. 

That we may do so, let us mark the principle on 
which, as is stated in the text, Josiah acted. He 
sought after the God of David, his father;" he followed, 
that is, the example of David in serving God. Good 
examples are always great helps, especially in early 
life. Josiah set before himself David. We have a 
greater example in Jesus Christ, who was pure and 
perfect in all things, both in early youth, and in his 
whole sojourn on earth. 

If you compare his life with the Ten Commandments, 
you will find how much of them are fulfilled in it. 
Thus, on the First, you will see how, in the temptation, 
he placed his entire Trust in God ; in his agony how 
he submitted to his will ; and how he was ready at all 
times to do it. On the Second, you will see, in the 
temptation, how Ke refused to worship any thing but 
God ; and how, at other times he worshipped God 
regularly morning and evening. On the Third, how 
on his trial, when he was on oath, administered in the 
Name of the Lord, he spoke the truth, though it cost 
him his life ; and how, on every occasion, he greatly 
reverenced the House and Word of God. On the 
Fourth, how he observed the Jewish Sabbath, the 
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Synagogue worship, the great Festivals of the Law, 
and all ordinances of God. On the Fifth, you will see 
his obedience even to Joseph and Mary, and his care of 
her when dying ; how he refused to be made a king, or, 
without proper authority, even a magistrate to judge 
and divide among the Jews ; and how he paid the 
tribute of the country, while he mourned over its fall 
On the Sixth and other Commands, you will see how 
he loved men in dying for them, how he was patient 
with his perverse disciples, loved little children, wept 
over his dead Mend, and prayed for his murderers ; 
how he did good, even when there was danger in doing 
it ; how in his last discourse he was most anxious for 
his disciples, and, when he bore his cross, thought of 
the welfare of oth^s ; how he was patient when rudely 
smitten, and as a sheep went to the slaughter; how on 
all occasions he spoke the truth, and so acted that 
none could bear witness of evil in him ; and how he 
taught us to fear and love God, to love our neighbour 
as ourselves, and to keep ourselves and even our 
thoughts free from uncleanness and all impurity. 

You have, then, in him an example of godly life far 
above, far more particular, and more according to 
every-day life than was that of David to Josiah. See, 
then, that Josiah do not rise up in judgment against 
you. Follow in those holy steps of your Saviour's 
life : for they lead upward to the presence of God, the 
abode of angels and glorified saints, and to that ever- 
lasting mansion in heaven, which if you be faithful, 
will be prepared for you. 



SERMON V. 

HEAVENLY AIMS. 
2 CORINTHIANS, IV, 18. 

We look not at the things which are seen, but at the 
things which are not seen. 

According to the aims of mankind are their lives and 
actions ; whether their thoughts are on pure or impure 
things, on present or eternal things, they will frame 
their lives accordingly, 

Hence it is that the Christian religion, and Holy 
Scripture wherein the truths of the religion are con- 
tained, continually direct our minds to that Article of 
our Creed, in which we confess our belief in " the life 
everlasting ;" because it is the full persuasion of this 
which leads us to do and to endure those things to 
which our religion calls us. 

In the passage from which the text is taken, St. 
Paul shows that the prospect of things unseen and 
eternal is his one great motive for bearing afflictions : 
as he says, " for this cause we faint not." But the 
same thing is of the greatest force in all other kinds of 
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trial, and in every temptation we meet with : for 
affliction is but one of the many trials in which we are 

tempted to disobey God ; and, so, St. Paul in another 
place speaks generally of the hope of things unseen 
acting as a defence to the soul, where describing the 
Christian armour, he says, " Putting on for an helmet 
the hope of salvation." But not only is the view of 
things unseen a great help in bearing trial and 
temptation, it is also of infinite service in improving 
the spiritual state of the soul, raising the heart more 
to God, and enabling a man to be more obedient ; and 
hence, St. Paul adds : " But though our outward man 
porish, yet the inward ma^ is renewed day by day ;" 
that is, the soul improves continually in holiness: 
affliction, temptation, or trial, is the occasion which 
brings this about, as he adds, "For our light affliction, 
which is but for a moment, worketh for us a far more 
exceeding and eternal weight of glory ;" but that 
which makes trial to produce this good effect is the 
prospect and hope of unseen things : as he concludes 
in the text, " While we look not at the things which 
are seen, but at the things which are not seen." Thus, 
then, the prospect of unseen things is not only of force 
in bearing trials, but in improving the state of the 
soul ; as the hope of victory not only gives patience, 
but inspires with valour and courage. 

This looking at eternal things is that great doctrine 
which our Lord is so continually bringing forward. 
The Old or Jewish religion dwelt far more upon 
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present things, and one great reason with it for 
obedience was a present welfare and prosperity. But 
when our Lord introduced his religion, wherein suffer- 
ing and death were to be the seeds of new life and 
success, he brought forward into proportionable dis- 
tinctness, as it had never been before, the hope or fear 
of things unseen. His parables of the faithful and 
wise servant, of the evil servant beating his fellows, of 
the unjust steward, of the talents committed to his 
servants, of the wheat and tares, of the wise and foolish 
virgins, and many others, all direct the mind to future 
things, to the last account, and to punishments or 
rewards after this life. The same also he brings 
forward in his plain statements; as when he says, 
" Fear not them which kill the body, but are not able 
to kill the soul ; but rather fear him who is able to 
destroy both soul and body in hell ;*' and again, 
" There is no man that hath left house or brethren, or 
sisters, or father, or mother, or wife, or children, or 
lands, for my sake and the gospel's, but he shall 
receive an hundredfold now in this present time, 
houses, and brethren, and sisters, and mothers, and 
children, and lands, with persecution, and in the world 
to. come eternal life.*' Hence also arises the vividness 
of his description of the last day, when mankind will 
be separated for joy or woe, which he concludes by 
saying, " These shall go away into everlasting punish- 
ment, but the righteous into life eternal," 

And everywhere he is telling us of the same things : 
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in one place of all that are in the graves coming forth, 
in another of labouring for the meat that endureth for 
everlasting life, in another of every one who believes 
in bim having everlasting life, and in another of many 
mansions, eternal homes, being prepared for us in 
heaven. Everywhere he is reminding us, as it were, 
of that foi which David prays, " Lord, let me know 
mine end," that which will at last become of me. It 
is the end of every man which is the great question ; 
because that end hath no end, and is eternal* We may 
strive to be good for present reasons, viz., to please 
others, to win a good name, or because goodness is 
fair and beautiful to look upon ; but these are weak 
motives, and have in them no force to withstand the 
violent temptations of life, the increasing allurements 
of the world, and the wily suggestions of Satan. No 
motive can sustain us in the battle of life which has 
not its end in eternal things, no anchor hold us fast 
but that which has struck within the veil of the unseen 
world ; all things else perish in the storms of life ; 
eternity alone, like the pole star to the sailor, shining 
above the mists of this world, remains as a certain and 
sure guide. Therefore,* it is that our Lord and his 
Word so constantly remind us to "look not at the things 
which are seen, but at the things which are not seen." 
But what is it to look at these ? The word, look, 
here means, to look at earnestly, to take aim at, as a 
marksman at a mark. Now, one would think that 
eternal things could not be looked at otherwise than 
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with an earnest and intent look. But yet the parahle 
of the five foolish virgins shows, that men may be 
expecting the coming of Christ and eternal things in a 
careless manner. And this is the great danger, that 
most men think of eternal things, but are not earnestly 
taking these things into consideration. The Apostle 
speaks of taking aim " at unseen things, so looking 
at them ; but most men are looking after this world, 
and letting the next take its chance : this is not taking 
aim at unseen things, since we cannot aim at two 
opposites. Whereas, St. Paul cared not for this world : 
all its pomp and gains were to him as nothing, yea, as 
loss, as he says, " What things were gain to me, these 
I counted loss for Christ;'' and again, still more 
strongly, " Forgetting those things which are behind," 
that is, the gains and pomp of the world he had forsaken, 
"and reaching forth," that is, as a runner in a race, 
" unto those things which are before, I press toward 
the mark for the prize of the high calling of God in 
Chrisi Jesus." This may describe the anxiety and 
earnestness with which St. Paul looked at the things 
which are not seen : his was no careless look, but his 
whole soul was wrapped up in the thought of them. 
Of other things, he says, " Be careful for nothing ;" but, 
thinking of these, he says, ** We labour that, whether 
present or absent, we may be accepted of him ;" and in 
another place, " We groan within ourselves, waiting for 
the adoption, to wit, the redemption of our body." 
Men generally are not so minding unseen things. 
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Generally they are doing the very contrary. It is the 
character of the world, that it " minds earthly things," 
that it " loves this present world ;" and this is what 
most men, we fear, are doing, and not minding future 
things. If we see men living for this world, anxious 
only for its gains or pleasures ; trouhled when they are 
deprived of or lose any of them, but not troubled about 
the progress of religion in their own souls, or for the 
spread of the Church, not grieved for sinful acts, or 
when members are lost tu the Church ; troubled with 
trifles, anxious about trifles, put out of the way with 
trifles ; attending to some of the outward forms of 

religion, but practicing no secret religion, no self-ex- 
amination, no thoughtful study of Scripture, no private 
prayers, or neglecting that public ordinance which so 
clearly requires private and personal religion, viz., the 
Lord's Supper; needing continually to be urged to 
keep up even the outward forms of religion, and to be 
pressed about these things, making a sort of merit and 
favour to God to come to church ; how in any of these 
cases can we think that men are looking at tlie things 
which are not seen ? Assuredly they are not : their 
whole soul is earthly, and looks at nothing but things 
of the earth : here is their heart, and here lies their 
treasure. 

But, besides, there are many others, who are partly 
aiming at eternal things, yet mingle earthly things with 
them. Heaven cannot be so obtained : it can only be 
by a single pure aim, fixed on that mark, and anxious 
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for nothing else ; not only " looking at the things that 
are not seen, but looking not/* that is, earnestly, ** at 
the things that are seen." Men can in themselves 
have no doubt at what they are looking. That for 
which they rejoice or grieve most, whether earthly or 
heavenly,, at that they are looking, at that they are 
aiming; and if earthly things mingle with heavenly, 
let them be assured they are not, as St. Paul was, 
" looking not at the things \\hich are seen, but at the 
things which are not seen.'* If so, if they have not 
an eye only on unseen things, they cannot have that 
motive which alone can keep us free from the allure- 
ments and defilements of this present life. 

Lastly, great is the reason why we should have an 
eye not to this world, but to that which is to come ; 
for as St. Paul adds, ** The things which are seen are 
temporal,'* that is, only for a time ; " but the things 
which are not seen are eternal,'* that is, have no end. 

How infinitely, then, do future hopes surpass the 
present ? how little are things seen to be compared 
with things unseen ? The former are but for a time. 
David says, "behold thou hast made my days a span 
long, and mine age is as nothing, a cypher, in com- 
parison of thee;** and such is everything here compared 
with eternal things. The pleasures ai*e short, there- 
fore, not long may we rejoice in them ; and not less 
are the pains and sorrows short, and, therefore, not 
long shall we grieve in them. " The time is short ;** 
much more all things belonging to time ; our life is, as 



48 HEAVENLY AIMS. 

a plucked off leaf, quickly fading; and our bodies or 
houses a tabernacle or tent to be moved immediately. 
But hereafter every thing is fixed to last for ever : the 
pleasures are " for evermore," the woes the smoke of 
a "fire never quenched;" the "life, everlasting;** and 
" the destruction from the presence of the Lord, 
everlasting.*' 

Why, then, do we not look at eternal things, daily 
and hourly thinking of them? what else can sustain or 
vex us ? Perishing gains and pleasures cannot satisfy 
us ; troubles soon to pass away need not daunt us. 
But those which shall be hereafter can satisfy or 
terrify us ; the terrors of the Lord, or the joy of his 
presence will sustain or warn us in our passage 
through this world of trial. They will sustain us or 
warn us as motives, not as actual influences. God*s 
Holy Spirit, to be sought in the means of grace, alone 
can actually strengthen us. But every man must have, 
besides, a motive on which he acts ; and he only who 
looks not at the things which are seen, but at the 
things which are not seen, will be able to do his duty 
at all hazards, and to take up his cross, and bear it 
after him, " who for the joy that was set before him, 
endured the cross, and is set down at the right hand 
of the throne of God.'* 



SERMON VI. 



resolution. 
Joshua x, 24. 



And it came to pass, when they hrotight out those 
kings unto Joshua, that Joshua called for all the men of 
Israel, and said unto the captains of the men of war 
which went with him, Come near, put your feet upon 
the necks of these kings. 

The wars of the Israelites in their conquest of Canaan 
are both real histories ; and also figures, wherein is 
shadowed out the spiritual fight of man against evil. 

So far as their deeds are matters of history, they are 
not an example to us. They, indeed, were acting 
rightly, because they had the express command of 
God, who is Judge of the world. The nations of 
Canaan had become exceedingly wicked, and, therefore, 
God executed judgment upon them : as he says in 
Leviticus, " The land is defiled, therefore do I visit the 
iniquity thereof upon it, and the land itself vomiteth 
out her inhabitants." Therefore, he made them the 
executioners of his wrath; as he sometimes makes 
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thunder, or famine, or pestilence; and, at bis command, 
they were but doing their duty in destroying those 
condemned nations. But in this they were no exam- 
ples to us : for we have no such command, nor any 
natural right to invade and destroy another nation ; 
nay, our Lord has forbidden the destruction of men 
on account of religion, and thereby made such a crime. 
But, in the second sense, as a figure of our spiritual 
warfare, their actions are to us examples, and it is in 
this light that we must consider them. 

Now, we read that they had a command to destroy 
and not to spare the people of Canaan. And so we 
find them, as soon as they entered Canaan, at war 
with the people. To a great extent they overcame 
them ; but through their weakness of faith and dis- 
obedience several nations remained, and often severely 
tried the steadfastness of the Israelites to their God, 
nay, sometimes overcame them, and brought them 
partly into bondage. 

And what is this but a figure of our life. We are 
all in war ; and the commands of Scripture run thus : 
" To keep under our body, and bring it into sub- 
jection ;" and again " To cast down imaginations, and 
every high thing that exalteth itself against the 
knowledge of God, and bring into captivity every 
thought to the obedience of Christ. Now some do 
not see nor feel that they are in war ; for they yield 
constantly, and do always as they are led and inclined. 
But others see they are. They know that Satan and 
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the world are urging against them their own corrupt 
will, and tempting their better will to sin ; and tl|^ 
they feel to be a war ; and they know that life is a 
battle-field, and that every man must fight against evil 
dispositions, or lie down on that field, and die for ever. 
This battle, too, is for life : passions remain even in 
them that are regenerate; and they often, also, in 
youth give way to evil lusts and habits, which are sure 
afterwards to give them much trouble and sorrow. All 
through life this battle rages, and every man must be 
a soldier armed until all is done. The wars of Israel, 
then, are a true picture of our contest with our own 
passions urged on by Satan and the world ; and we 
can no more escape this war ttan Israel could enter 
Canaan in peace. 

The question, then, with us is, how must we conquer, 
and get the mastery over ourselves. 

The first of all requisites is a determination, a fixed 
resolution, to war and conquer every passion. Nothing 
can be done without this. Hence, St. Peter makes 
" virtue," which here means courage, the very first 
requisite after faith, saying, "Add to your faith virtue." 
So everywhere we are taught to be firm and courage- 
ous. Thus, St. Peter, speaking of the devil, says, 
" Whom resist, steadfast in the faith ;" so St. Paul 
says, " Watch ye, stand fast in the faith, quit you like 
men, be strong." Such too was the continual direction 
given to the Israelites, to prepare them for battle ; and 
the same direction was given to Moses, to Joshua, and 
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to his captains, "Fear not, nor be dismayed, be strong, 
and of good courage. 

^ATe must begin with this courage, or we shall never 
overcome one single passion : we must have a deter- 
mination to conquer, or we shall assuredly be held 
captive by our desires. We must take the children 
of Babylon, our own corrupt lusts, and fearlessly 
** dash them against the stones." We must make no 
covenant with them, but smite them and utterly destroy 
them, however pleasant it may seem to follow our 
own devices. And this is what is contained in the 
text, when Joshua commands liis oflScers to put their 
feet upon the necks of the five. kings brought out of 
the cave, that is, the darkness of sin. No doubt these 
kings had a fine bearing, like Agag, and it would 
seem a pity to ill-treat them. Irresolution, like Saul, 
would have spared them ; but courage like Joshua, 
places its feet resolutety on their necks, intending to 
keep them down and strangle them. 

So we should deal with sinful dispositions. They 
bewitch and beguile us by their arts, and pleasing 
accounts of the sweetness of stolen waters ; but we 
must make no account of the profit of unjust gain, or 
the pleasure or relief of anger, or the self-satisfaction 
of murmuring, or the seductions of lust ; but place our 
feet upon their necks, and effectually stifle them in 
their biiUi, and nip the painted flower in its bud, lest 
we have to eat the bitter fruit. But sometimes we 
yield to sin ; and this is like what Jael, the wife of 
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Heber the Kenite, did. For she was at peace with 
Jabin king of Canaan, the enemy of God, and she 
received his captain, the fugitive Sisera, in peace at 
first ; but recollecting herself and hex duty, she boldly 
took the nail of the tent, and smote him so that he 
died. So we must do, if we have ever submitted to 
sin, and made a league and covenant with Satan ; 
repenting ourselves, we must so treat our sinful dis- 
positions, as she did Sisera ; she smote the nail into 
his temple so that he died, and we must mortify, and 
put an end to, our sinful aflfections. There are, 
indeed, many who begin to live godly, and at first 
have true courage, and fight very successfully against 
sin; but as years go on, they become weaker; sin 
assumes new shapes, and thoughts they would once 
have disdained, deeds that they once would have 
scorned, are admitted as matters of course, and the 
world's evil ways, which they once would have rejected, 
now easily prevail over them. Thus, David in youth 
and in full courage went forth and slew the giant 
Goliath ; but this same David, when king, many years 
afterwards in battle ** waxed faint, and Ishbibenob, 
who was of the sons of the giant, thought to have slain 
David ;** and would, had not his friend " Abishai 
succoured him.'* This, also, though ordinary history, 
teaches us an important moral, viz., that through 
giving way to self-indulgence, and allowing earthly 
things to shackle us, we become weaker than once we 
were, and yield to the same sin we formerly overcame : 
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our resolution fails, and we wax faint and become 
lukewarm in the service of God. Hence, we have 
need to remember such passages as these, " He that 
shall endure to the end shall be saved," and, " Having 
done all to stand." 

Long watching and fighting are apt to weary ; and 
therefore, we need courage and great solidity of 
character. How can a weak and wavering person 
withstand the continual assaults of temptation ; as weU 
may wooden walls the repeated discharges of cannon- 
shot, or a child's castle of sand the ceaseless waves of 
the sea. Many persons there are who wish to do well 
and pray to do so ; but make no progress : what these 
want is resolution ; and unless they resolve, they will 
fall in the battle of life. Though prayer be a. mighty 
engine ; yet is it nothing in the hand of a wavering 
man, as St. James says, '* Let not that man think that 
he shall obtain anything of the Lord." So when the 
people were in fear of Pharoah at the Red Sea, and 
were calling upon God to help them, God says, 
" Wherefore criest thou unto me, speak unto the 
people that they go forward." God was ready to help, 
but he could not help those that had no faith nor 
resolution. From all which we may see the great 
necessity of exerting a forcible will, if we would con- 
strain our passions ; we must, if we would conquer in 
any difficulty or temptation, resolve, and be very 
courageous; never parleying with sin, but at once, 
and without pity, placing our feet upon the neck of the 
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most gainful or enticing temptation. 

But, secondly, whilst resolving, we must ever place 
our trust in God. For Moses after bidding the 
children of Israel, in Deuteronomy chapter 31, "Be 
strong and of a good courage, fear not, nor be afraid 
of them," adds, " for the Lord thy God, he it is that 
doth go with thee, he will not fail thee, nor forsake 
thee ;*' and so St. Paul joins man's efforts with God's 
help, when he says, " Work out your own salvation 
with fear and trembling ; for it is God that worketh 
in you both to will, and to do of his good pleasure." 
So whereas St. Paul says, "I can do all things 
through Christ that strengtheneth me," our Lord says, 
"Without me ye can do nothing." In like manner, 
Joshua says to Israel, " One man of you shall chase a 
thousand ; for the Lord your God, he it is that fighteth 
for you." But when they went to war in their own 
strength they always failed. Thus after God had re- 
fused do go with them, they presumed very resolutely 
to go by themselves: they said, "Lo we be here, and 
will go up to the place which the Lord hath promised;" 
and so they presumed to go alone, but were in the first 
attack smitten and discomfited. And, hence, their 
conquest of Canaan was by one series of miraculous 
works and interferences of God. These also while 
they were the proof that God himself was punishing 
the Canaanites by the hand of Israel, showed to them, 
that all their victories were by God's help ; and to us 
that all our conquests over sin must be by the same 
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help. Hence, our duty of trusting in God : for oui 
trust is our strength ; as David says, " The Lord shal 
deliver the righteous from the wicked, and save them 
because they trust in him ;" and Isaiah, " Thou wili 
keep him in perfect peace whose mind is stayed oi 
thee, because he trusteth in thee." Hence, too, th( 
necessity of prayer, and especially of joining in th< 
Church prayers ; for these are not the prayers to mov( 
our feelings, but to obtain guidance and help fron 
God, and are for that purpose a storehouse and arm 
oury against sin ; such as St. Paul would have us use 
who to all the armour of God, bids us add "All prayei 
and supplication in the Spirit." Hence the necessity 
of the Holy Communion, since thereby we obtain thai 
divine gift of the Lord's Body and Blood, whict 
strengthens and refreshes our souls in our long 
struggle with evil. 

Let us, then, trust in God always, and practise 
continual prayer and frequent Communion. But let us 
join with them a firm resolution not to sin ; and thai 
we may do this, let us consider how important the 
battle is we fight, even for eternal life or death ; ho\^ 
many and pitiless are our enemies ; and how great oui 
joy, when as victors we are crowned with righteousness 
by the Captain of our salvation, Jesus Christ our Lord. 
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REVERENCE. 

Leviticus xix, 30. 

Ye shall reverence my sanctuary. 

It is the duty of man to honour Almighty God : for 
if the Commandment could say, " Honour thy father 
and mother " much mor^ may God say, as in Malachi, 
" If I be a father, where is mine honour ?" But the 
honour due unto the Most High God far surpasses the 
honour due unto man, being mingled with fear, and 
awe, and the deepest reverence ; as befits " this 
glorious and fearful Name, the Lord thy God." 

Now, God is honoured, not only by a deep regard 
for him, and reverential thoughts towards him ; but 
also by correct and suitable behaviour towards all 
those things which are holy, or consecrated and be- 
longing to him; because they are the means and 
medium through which we see and know hiln and his 
blessings. 

The text leads us to consider the manner in which 
we ought to behave towards his sanctuary, that is, his 
holy place, or that which is consecrated and set apart 
to him. 
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When the Commandment was given, tliere was but 
one place called God's Sanctuary, viz., the Tabernacle 
in the wilderness ; and even after the Israelites were 
settled in the land of Promise, there was but one 
Sanctuary, viz., the Temple of Solomon. But when 
the Church of Jesus Christ was to be founded, which 
was to embrace all nations, so that it would be 
impossible for all nations to worship at one Sanctuary, 
then Sanctuaries of God were to be erected in all 
places ; as the prophet Malachi foretells, " From the 
rising of the sun unto the going down of the same my 
Name shall be great among the Gentiles, and in every 
place incense shall be offered unto my Name, and a 
pure offering;" whereby, every place, is most properly 
imderstood a Sanctuary in every place, in opposition 
to that one Sanctuary in the one place Jerusalem. 
These soon began to be used : first as upper rooms, 
and then as separate buildings, one of which in 1, Cor. 
St. Paul calls, " the Church of God," that is, the place 
set apart to God, as the Lord's Day, or the Lord's 
Ministers mean those set apart to him : and, accordingly 
he bids the Corinthians not to despise it by profane 
and disorderly behaviour, which they could only have 
done by its having been consecrated to God. And, 
perhaps, St. Paul has in his mind the way in which 
the Jews, in the days of persecution, used to enter the 
sacred places of the Christians, and destroy them, 
when, in the Epistle to the Romans, he says to the 
Jew, " Thou that abhorrest idols, dost thou commit 
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sacrilege f for sacrilege is properly the spoiling of 
sacred places, or Churches ; and if so, we at once see 
that the places of Christian worship were from the 
first reckoned as Sanctuaries. Nor was it unlikely 
that they who, by preference, so long went up morning 
and evening to the Temple to worship should in time 
set apart their own regular place of worship. They 
would, moreover, naturally follow the principle of 
consecrating places of worship, laid down in the Old 
Testament, unless such consecrating had been declared 
wrong ; and that it was not thought wrong, nor was an 
idea foreign to them appears by St. Petfer calling the 
Mount of Transfiguration " the holy Moimt." 

Each Church, then, being consecrated and set apart 
to God, is a Sanctuary, and God's Sanctuary. 

The proper behaviour, therefore, towards it, ac- 
cording to the Text, is reverence, that is, a devout and 
solemn fear in regard to it. The same word is 
sometimes translated fear or dread, and sometimes 
reverence ; and it is applied both to God himself and 
to his Sanctuary. Thus, of God it is said that he is 
" fearful in praises," and that we must " rejoice unto 
him with reverence ;'* and of God's house Jacob says, 
" How dreadful is this place," and in the Text, 
" reverence my sanctuary." The same Hebrew word 
is used in all these places ; so that reverence means a 
devout and solemn fear, and belongs both to God and 
his Sanctuary. 

Now, the first reason for reverei\cing the Churchy is 
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because it is God's, as he calls it in the Text, " my 
Sanctuary." That House out of all the houses of the 
Parish is his, and therefore we should reverence it. 
From its being his many expressions in Scripture 
have their force. Thus, the 74th Psalm is a lamentation 
over the ruin of the Sanctuary, and the force of the 
lamentation is in the word, " thy :" " They have cast 
fire into thy sanctuary : " they have defiled the dwelling 
place of thy Name." So when the Scriptures describe 
excessive wickedness, their force i6 in its being said to 
be in God's house : Thus God speaks by Jeremiah, 
" Yea, in my house have I found their wickedness." 
So when God would express most forcibly his un- 
willingness, yet the necessity of punishing, he says, 
" I have forsaken mine house, I have left mine heritage, 
I have given the dearly beloved of my soul into the 
hand of her enemies." God, be sure, has a great 
regard for that which is dedicated and given to him : 
as he showed, when he struck dead Ananias and Saphira, 
who professed to give to God the whole of an estate, 
and kept back part for their own use ; and as Jesus 
showed, when, having driven the buyers and sellers 
out of the Temple, he said, " Make not my Father's 
house a house of merchandise." And if he has a great 
regard for his sanctuary, so should we reverence it 
because it is his. 

The second reason why we should reverence the 
sanctuary is, because that God Almighty is there 
present in an especial manner. By being so present 
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is not meant more present there in substance or nature 
than in other places ; but that his presence brings a 
special blessing ; and wherever in Scripture God is 
said to come, or go to, or be present at, a place, it 
means that something is about to happen for weal or 
woe. Thus, when he was going to deliver the Israelites 
out of Egypt, he says, " I am come down now ;** and 
when he was going to destroy Sodom, he says, " I will 
go down now." So that the presence of God denotes 
some great work ; and the promise of his presence in 
the sanctuary, such as brings a peculiar blessing. 

Now, that God is so present in his house, we leaiii 
both from the Old and New Testaments. Thus, in tlie 
Book of Exodus, God promises to the Israelites, "In 
all places where 1 record my Name, I will come unto 
thee, and I will bless thee." And in the New Testament 
our Lord makes the same promise, for he says, " Where 
two or three are gathered together in my Name, there 
am I in the midst of them. " Both which promises 
belong to the sanctuary, and are a promise of blessing. 
But the presence of God, of a Being so pure, so 
searching as God, or the Son of God, amongst us, 
should still the noisiest, awe the most thoughtless, and 
produce in us all reverence. When visible signs of 
God's presence have been shown to men, they have 
terrified the guilty, as when Adam hid himself among 
the trees of the garden. Otliers they have subdued 
into a reverential awe ; as when Jacob understood the 
presence of God, he said **How awful is this place ! this 
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is none other than the house of God;" and when 
Moses, at the burning bush, understood the same 
presence, "he hid his face, for he was afraid to look 
upon God." Should we not then, tread these courts 
with subdued hearts ; for we know of that presence, 
though we see it not ; and the Christian's guide is not 
sight, but faith. We believe that he is present, though 
we see him not ; and by this belief we should 
endeavour to feel a corresponding awe. Not only 
however, when many are assembled together, but also 
when we are alone within the church, we should 
reverence it by a devout behaviour : for though it be 
not said in the New Testament, that God is par- 
ticularly present, except when two or three are gath- 
ered together in his Nalne ;" yet it is the place where 
he is usually so present, and the place where he has 
condescended to dwell is hallowed ground. But who 
knows whether he be not always particularly present 
in his sanctuary ? the promise was given to each 
individual Israelite, ** I will come unto thee, and I will 
bless thee ;" and it cannot be less particular to the 
Christian. So that as any solitary man' or woman 
walks, sits, or kneels, within the Church alone, they 
may believe in the particular presence of God with 
them, and should behave with reverence accordingly. 

These, then, may be the reasons why we should 
reverence Gods sanctuary, viz., because it is God's 
house, and because his presence in it makes it hallowed 
ground. 
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Such being the duty and the reusons for reverence, 
we are next to enquire into the ways of candying out or 
neglecting this duty. 

Now, they very grievously neglect the duty of 
reverencing God's Sanctuary who never or seldom 
come to it. Neglect of Church is want of reverence 
towards the Church. It is a great mercy and blessing 
that God will dwell here : as Solomon implies when 
he asks, " Will God indeed dwell upon the earth ?" 
But if he will condescend to come and be present in 
this place, and we will not come, it is a great dishonour 
of God and of his house. Oh ! how gladly should we 
rather be present where God and Christ are present ? 
and how highly should we esteem the honour of being 
able to enter his house ? And how certain is it that 
they who do not come find no grace from God : as 
Zechariah says, ** Whoso will not come up of all the 
families of the earth unto Jerusalem to worship the 
King, the Lord of hosts, even upon them shall be no 
rain ;" that is, they shall have no refreshing dew of God's 
grace, and no streams of grace from his mercy seat. 
And this is the reason why such lead such careless and 
dissolute lives to their eternal ruin. 

Again, the house of God should be reverenced not 
only when we are within it, but when we do but see it. 
The Israelite never came within the sanctuary, but 
worshipped only in the courts of the Lord's House ; 
and yet he was able to reverence the Sanctuary ; and, 
so, when we are only in the Church yard, as at Funerals, 
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we should behave with order and reverence. 

Again, the Sanctnarr is to be reverenced by the 
manner in which we enter it. Solomon says, '' Keep 
thv foot when thou goest into the house of God," that 
is, as in the East thev, like Moses, put off the shoes 
from the feet, so we should show, by uncovering or 
covering the head, and by carefulness in our walk, the 
inward reverence of the heart. But when we rush 
carelessly and unprepared into Church, we do not 
reverence, but rather despise it. Let the care with 
which we enter be such as becomes God's house, and 
it will greatly influence the manner in which we pray. 

But, above all, reverence must be shown when in 
Church, and we should deeply consider that we are in 
God's House, and on ground hallowed by his awfid 
presence. Now, reverence is shown, in the first placet 
by attention to the Prayers, the Psalms, the Lessons, 
and all other parts of holy worship. Many who work 
diligently in the week are inattentive in Church. The 
reason is they look upon Sunday as a day of rest and 
ease. It is a day of rest from labour and business 
thoughts ; but it is a day of work and thought for the 
soul ; and whoever forgets this will never be attentive 
in worship. Next to attention, is a hearty joining in 
our proper place in what is going on. If we do not 
join in the Prayers, we miss the \ery purpose for which 
we came to Church : if we miss a prayer we suffer a 
great loss ; and if we join not in the Psalms we cannot 
be honoring God. In all these things we benefit 
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ourselves ; but at the same time we honour God, and 
if we neglect these we cannot be reverencing the place 
we are in. But nothing can be done here properly 
withoit a devout and suitable manner in the doing of 
it. If we pray we should kneel, because it shows we 
are asking for favours from the Almighty. If we praise, 
we should stand, not to gaze about us, but to signify 
the firmness of our purpose and the elevation to God 
of our hearts; rejoicing, yet as David says, "trembling," 
or reverent. If we receive the Holy Sacrament, it 
must be kneeling, and in a careful subdued manner, 
because the gift is great and awful. But all irrever- 
ence must be put away. Disregard of what they were 
doing was the way in which the prophet Malachi says 
the priests despised the Name and altar of God. 
Disorder was the way in which the Corinthians des- 
pised the Church of God. Let us beware what we 
despise, even if it be only at a wedding. Perhaps, 
one remedy against irreverence in Church would be 
the cultivation of reverence at home. Boughness at 
home and want of reverence to parents is no good 
school for reverence at Church. Every home should 
be a little sanctuary where daily prayers are oflfered 
up by the father ; and if we would reverence our homes 
as such, we should not be irreverent in Church. 

Let us, then, encourage reverence on earth : for it 
will elevate our minds to God, will fill them with a 
heavenly temper, instil into us an habitual awe and 
reverence of God, and, thus, prepare us to meet him 
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face to face, reconciled to us in Jesus ; will fit us 
that company, where the Cherobim coTer their fet 
with their wings, as they cry. Holy, Holy, H(dy, is 1 
Lord of hosts;*' and where " the elders Cdl down bef 
him that sat on the throne, and worship him that liy< 
for ever and ever, and cast their crowns before 
throne, saying, Thon art worthy, O Lord, to rece 
honor and glory and power ; for thon hast created 
tilings, and for thy pleasure they are and were create 
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eabthly cabe. 
Luke x, 41, 42. 



Thou art careful and troubled about many things ; 
hut one thing is needful. 

When God made man he placed him in a garden, 
containing abundance of good things ; and this showed 
that he wished man to be without care. But when he 
lost that happy state, he became liable to every kind 
of anxiety and care for his life. Yet God gave him 
then some remedy towards it, viz., labour, saying, " In 
the sweat of thy face shalt thou eat bread ;" for if we 
can do so, and can, as St. Peter says, also *' cast all our 
care on God," we shall be above this snare. 

But, though God has thus, as it were, said to us, do 
your appointed work, and leave the rest to me, we find 
ourselves harassed about present things, and our 
hearts to be like some thoroughfare in a great town, 
our troubled thoughts being like men hurrying 
backward and forward on innumerable businesses. 

The worst feature in our anxiety for this present 
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world is coTetonsness ; which is so great m sun, that he 
who coTets is said to be especiaUy a man abhorred of 
God. 

Bat there is a much more common form of this 
anxiety, which shows itself in the cares and troubles 
we suffer through the fear of losing something, or 
because things do not go right. There are in this also 
manj degrees : some cares being so great as to over- 
whelm the mind, when given way to ; and others being 
of a smaller kind, which create a restless anxiety, that 
takes away the full calm and peace which there ought 
to be in a Christianas soul. 

Of this latter we have an example in her, of whom 
our Lord says in the Text, " Thou art careful and 
troubled about many things." 

Jesus, as his manner was, had accepted the hospitality 
of Martha, and no doubt took with him his twelye 
disciples. In such a case, considerable exertion would 
be necessary to provide for so large a company. Now, 
to this exertion Jesus did not object : he in no respect 
complained that Martha was very busy in her labours 
for his entertainment. But he did object to one thing, 
viz., her carefulness, and being anxious and troubled 
about her preparations, which prevented her from 
attending to other things. In any case anxiety is 
objectionable ; for, as St. Paul says, " I would have 
you without carefulness ;" but when Jesus, the Divine 
Teacher, was present, not only to labour, but to be 
anxious about such things as meat and drink, when 
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such greater things were in hand, was especially 
objectionable. To take thought about earthly things 
in such times and places as require us to attend to 
heavenly things, to let them come in in the midst of 
pur private prayers, or our public worship, is par- 
ticularly unfit, and calls for the warning voice of the 
Lord in the Text. 

But in this warning Jesus does not merely say, thou 
art troubled about the things of the present enter- 
tainment : he goes much further, and points to the 
general turn of Martha's mind, saying, "Thou art 
troubled about many things.'* 

So it is with us : if we can be careful about one 
thing, we usually are careful about many things. For 
care is like an army of soldiers ; if one gets into the 
fort of the soul, all the others will speedily follow : the 
rampart is broken through, and many cares follow where 
one has gone before. Now, do not think that excellent 
persons, and those who may be called good Christians 
are free from this danger. For our Lord was not 
speaking to a bad character, but to one who was 
striving to do what was pleasing to God, and of whom 
he thought highly, as we read, " Now Jesus loved 
Martha, and her sister, and Lazarus ;'' for their's no 
doubt was a house in which faith ; and temperance, 
and charity, and other graces dwelt. No doubt this 
anxiety for the world is greatest in those who live for 
' this world ; but it exists in some degree in those who 
are living for God ; and has done so, ever since man 
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was sent into this world of care. 

Let us, then, next consider what may be the reasons 
which, by God's Spirit, may lead ns to shun this fisuling 
in our trust towards God. 

1. From the very words themselves, which describe 
this failing, we may learn how much sorrow it brings 
with it. It is described as care, anxiety, and trouble. 
Now, in these very words themselves we know that 
there is a world of unhappiness : for care associates 
itself with sleepless nights and restless days. It eats 
out of life all that happiness which God naturally gives 
to it ; and it unfits a man or woman for many noble 
works and deeds which do good to others, and undoes 
the work of religioji in the soul. Why, then, should 
we give way to anxiety for this world ? We are per- 
petually thinking that things will be better with us, 
that we should be happier if we were in some different 
occupation, somewhere else rather than where we are, 
somewhat else rather than what we are. Now, how do 
we know this ? Do we know we shall be happier in some 
other post? Can we tell what may befall us there ? Can 
we see before us one day ? how then can we calculate 
on a life-time ? One thing only we can see, and that is 
the present, the present moment, the present work, the 
present occupation : a light from heaven beams upon 
the present time ; we have the light on the duties which 
are now before us, but we can no more penetrate the 
deep mysterious future than the eye of one who walks 
with a lamp can, by ever so much straining, pierce the 
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distant midnight darkness : one spot only is bright, 
viz., where our feet now tread ; one thing only is clear 
to us, and to be minded, and that is our present work 
or labour in that state of life in which we are placed. 
To reach beyond this is to strain and distress the 
mind ; and it may well be called anxiety and trouble ; 
and on this account alone we should flee from it. 

2. Anxiety as to how things may turn out arises 
only from the love of this world. We are fearful lest 
we should lose something, we regret that we have not 
something; why is this but because we set a value 
upon it. Commonly, our heart twines itself about 
some particular thing ; and when we see that we are 
not likely to get it, or are likely to have it taken from 
us, we become filled with anxiety. What is this but 
the love of earthly things? Does not God order 
everything for the best ? How, then, can we be 
anxious, except from having an affection for something 
which he witholds ? The root of anxiety, then, is love. 
Shall we, then, love this present world ? we, to whom 
the charge has been given, " Love not the world, 
neither the things that are in the world ; if any man 
love the world, the love of the Father is not in him :" 
we, who are commanded to ^' set our affections on 
things above, not on things on the earth;" we to whom 
" the world is crucified," and whose ** life is hid with 
Christ in God ?" Surely not. For what is this world 
for which we are anxious because we love it ? Is it 
not, and all things on it, like a stage, on which men act 
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their parts, and then qoickley disappear, more quickly 
than some imagine ? Is it not a p<Hnp, or procession 
of idols, soon to pass bj the place where we stand ? 
Is it not a dream fall of unreality, full of disappoint- 
ment, in which things turn out strangely different from 
what they promised, and pleasant b^innings have 
oppressive endings ; and a dream too, from which we 
shall suddenly, very suddenly, be awakened? Yes, 
all things perish and come to an end, like a dream : all 
the cares and businesses of this present world, beauty, 
health, strength, the playfulness of childhood, the calm 
of old age, poverty and riches, and everything wherein 
man is engaged ; even this glorious world itself shall 
come to an end, and be dissolved. Why, then, love a 
fabrick so frail ? why then be anxious for that which 
cannot be preserved by any care or anxiety ? 

3. Lastly, instead of being carefrd about this present 
world, we should be careful for the things which belong 
to another world. This our Saviour continually teaches 
us, thereby directing us to the best way of overcoming 
earthly care. Thus, when he had said, " Take no 
thought for your life, what ye shall eat, or what ye shall 
drink," he adds, " but seek ye first the kingdom of God 
and his righteousness, and all these things shall be 
added unto you." Again, he says, " Labour not for 
the meat that perisheth, but for that meat which 
endureth unto everlasting life ;" and, laying the axe to 
the very root of earthly care, which is love of this 
world's goods, he says, " Lay not up for yourselves 
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treasures upon earth," " but lay up for yourselves 
treasure in heaven." So after he had said to Martlia, 
" Thou art careful and troubled about many things," 
he adds, '' but one thing is needful," that is, there is 
only one thing which is so needful to us that we should 
care about it ; for there are many things needful, but 
only one requiring that anxiety which Martha was 
bestowing on earthly things. 

Now, what is this one thing needful ? It is the grace 
of God. It may be called by other names, as by its 
effects, "the righteousness of God," or by its con- 
sequences, as " the meat that endureth to everlasting 
life." But it is the same thing in reality, viz., that 
"grace which came by Jesus Christ," and which " out 
of his fulness we all receive ;" that grace which makes 
us what we are in Christ, and is sufficient for every 
duty, and to sustain us to everlasting life. 

This we obtain through the means of grace. Thus, 
Mary was seeking for it in listening to the words of 
Jesus ; for the Divine word is milk which, as grace, 
makes us grow. We seek for it in God's house ; and, 
therefore, David says, " One thing have I desired of 
the Lord, that I may dwell in the house of the Lord 
all the days of my life." But especially we seek it in 
the Lord's Supper, where Christ, the Bread of life, is 
set before us. And in prayer, also, in which the Holy 
Spirit, who like bread, "strengthens us in the inner 
man," is fjiven to them tliat ask him of God. This, 
then, is that which our Saviour sets before us as the 
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thing abont which alone we should be anxious, and the 
anxiety for which will prevent all earthly anxieties, viz, 
to have grace in our hearts. 

There are many persons who have no care for this 
world, not because they care about heavenly things, 
but because they are naturally listless. These must 
never think they are obeying our Saviour s rule : for 
that rule is, not to be careful about many things, 
because we should be careful for one spiritual gift. 

Let us, then, considering the vanity of all earthly 
things, and the uselessness, nay the trouble of earthly 
care, make the having of the grace of God the one 
great object of all our cares, ^e pearl of greatest price, 
the treasure we alone covet. 

That alone will stand us in any stead in the trials of 
life, that only will prepare us for the hour of death, 
that alone guard from sin, and sanctifies us for the 
holy presence of God. 

Let us, then, be anxious only about this ; and, 
therefore, let us be far more anxious about the means 
of grace than for earthly profits and employments. 
These latter, with every means of pleasure, will soon 
sink into nothing. But what use you have made of 
your Sunday, your Bible, your Church, your Sacra- 
ments, will stand for ever, to your inconceivable joy or 
unspeakable sorrow. Choose then, as Mary, that good 
part, and it shall never, by any other or the mightiest 
force, be taken from you. 
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BOBBB-MINDEDNESS. 

Titus, n, 6. 

Young men Ukwise exhort to be sober-minded. 

We must not suppose that because the text exhorts 
only young men to be sober-minded, that, therefore, 
young women need not be sober-minded ; but rather 
conclude that they should much more be so. The 
verse but one before the text, however, takes away all 
doubt about this : for it tells the elder women to teach 
the younger women " to be sober," where the Greek 
word is the same as in the text, and, therefore, means 
** to be sober-minded.*' 

Since, then, this is the duty of both young men and 
young women, we may next ask, What is sober- 
mindedness. It is not the same as to be sober in 
body ; but it is the mind itself which is to be sober. 
Now, this means to take a sound, sober, and temperate 
view of our condition and of all things we meet with 
in the world. And as youth are least able to do this, 
and are apt to become intoxicated with false and 
foolish notions, they are especially to be taught it 
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They have not lived Jong enough to know by ex- 
perience what is wisdom, and they often become 
plunged in folly snd guilt, before they half understand 
what these mean, and what their terrible consequences. 

To explain this matter we shall show how this want 
of sober-mindedness is wont to show itself. 

First, it shows itself in a spirit of independence. 
Though a child, as a helpless being, has for many 
years been cared for, tended, fed, and taught through 
its parents ; yet the moment it begins to feel, as a 
young man or woman, its own strength and conse- 
quence, and to desire things for itself, it says that it 
will be free from aD controul, be its own master, and 
do only what it pleases ; and if spoken to, it generally 
becomes more wilful. The end of which temper, both 
in the upper and lower classes, is a grievous neglect of 
religious duties, and the ruin of all family peace. But 
now when a young person lives in his father's house, 
or is supported at school, or is learning a business, he 
cannot be his own master. For there cannot be two 
heads or authorities in one family ; and, therefore, one 
must obey. That this must be the child, if God, had 
not said, " Children obey your parents," even nature 
itself would say. Must the father obey and submit in 
his own house, and the child command and regulate 
tilings ? even nature says no. So that this desire to 
be his own master in a young person at home, or any 
way dependent, is not sober-mindedness. It is being 
elevated by a vain foDy above what he is or ought to 
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be, and being blind to his own true state, and the 
requirements of life. Moreover, when our Saviour 
was on earth, we read that when twelve years of age, 
he returned to Nazareth, and " was subject unto his 
parents ;" and this is all that we read of him until he 
was about thirty years of age. It is the one lesson 
taught us through all the wondrous youth of Christ, 
that he was subject to his parents. No other virtue is 
mentioned through that long time from twelve to thirty 
years of age than his subjection. It is the one long 
sustained note of his youth, as if embracing all other 
virtues and harmonies. Independence, then, is not of 
Christ, nor befits a member of Christ; and it cannot 
be sober-mindedness thus to throw away our union 
with him. But besides, 'we hope one day, when our 
toils and trials are over, to dwell among the blessed 
saints and angels in heaven. There are there, however, 
archangels as well as angels, and those who sit on 
thrones judging the tribes of the Church, as well as 
the general assembly of the saints. In that blessed 
world, then, there will be need of submission and 
obedience. If, therefore, we think of nothing here but 
independence, how shall we be making ready for those 
mansions ? or how can it be sober-mindedness to be 
thus unfitting ourselves for that blessed company. For 
I fear, the great Shepherd Jesus Christ, will not recog- 
nize in the independent a gentle lamb, but drive such 
from his heavenly fold as a quarrelsome but inde^ 
pendent wolf. 
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Secondly, there is the intoxicatioii arising from 
display. This shows itself partly in changes of fashion 
in dress. It is the way of our nation to change its 
fashions yearly, as certain animals do their skins. 
Some nations keep their fashions, and can be distin- 
guished by a national costume. St. Clement, Bishop 
of Alexandria in Egypt, about A.D. 190, says, " As a 
soldier or sailor or ruler has a proper dress, so also 
has a temperate man, which is not elaborate, but 
becoming and seemly." " Let the dress of women be 
in accordance with their age, persons, old patterns, 
nature, and pursuits." We in this country have never 
followed old patterns. I do not therefore, say that 
sobriety of mind consists in never changing ; but I say 
that young persons should not be the first, but the last 
in such changes, and be behind the fashion, rather 
than in the very front of it. One is sober-mindedness; 
the other its opposite, viz. forwardness. For not only 
does it show an improper wish to be equal with their 
elders ; but it shows a fondness for dress, and that 
this is not looked upon in so sober a light as its vanity 
requires : for it is vanity, since a flower or a butter-fly 
may excel in dress ; nor. is it at all according to St. 
Peter's command, which says, " Whose adorning let it 
not be that outward adorning of plaiting the hair, and 
of wearing of gold, or of putting on of apparel ; but let 
it be the hidden man of the heart, in that which is not 
corruptible, even the ornament of a meek and quiet 
spirit." Partly, also, this love of display in young 
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persons shows itself in conversation. They are eager 
to express their opinions before others. Whereas, 
youth is the age of learning, not the age of wisdom, 
nor of too readily expressing an opinion. For if it be 
true, that '^the tongue is a world of iniquity,*' and that 
*^ he that refraineth his lips is wise ;" much more is 
this the case in youth. Hence, it is wisdom to act as 
young persons did in the presence of Job, " Unto me 
men gave ear, and waited, and kept silence at my 
counsel.*' So that forwardness in speech is not only 
out of place in youth, but is against a sober view of the 
dangers of speech, and, so, is not sober-mindedness. 

Thirdly, the want of sober-mindedness is shown in 
readily listening to new doctrines in religion, not old 
doctrines revived, but doctrines unknown to the early 
Church. When a person can draw out a theory, not 
founded on Scripture or facts, but on his own imagin- 
ation and talent, and on this build new doctrines, he is 
sure to have many followers among young persons. 
They are struck with the novelty. They think it 
something fresh, and superior to that which is old, and 
they want hereby to show their superiority to their 
elders. But to prefer the new to the old in religion 

shows want of sober-mindedness. For that which is 
really old has been taught from early times, and has 
been in a manner revealed, and proved ; whereas new 
doctrines are an after-invention, and, therefore, false 
in a revealed religion. Hence, when the Christian 
religion had been already taught, our Saviour bade us 
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not to go forth into the desert, that is to hear some new, 
teachings even if Christ were said to be there. (Matt. 
XXIV, 26.) So St. Paul bids us " Mark them which 
cause divisions and offences contrary to the doctrine 
which ye have learned ; and avoid them." Where we 
see that it is their being new doctrines not before 
learned which makes them false doctrines. Hence, we 
see that to follow such is not sober-mindedness*; and 
that that which is their charm viz, novelty and fresh- 
ness is their condemnation ; and is but, as St. Paul 
says, "a mere bewitching from the truth." 

Fourthly, there is a want of sober-mindedness in 
imitating the evil customs and vices of older persons. 
When a young person grows up, it is surprising how 
soon he commences the injurious habit of smoking I 
and when he goes to a trade, a profession, or a college, 
how soon he joins in drinking, late hours and strange 
company. Now, this arises chiefly from a wish to be 
like older people, and to seem a man long before his 
time ; and, so, is not being sober-minded. But there 
is another reason why it is not being sober-minded, 
and which applies when there is no desire to imitate 
others, but only to please self, and that is because it is 
not a just weighing of the evils of these vices. For 
what is vice ? Is it not an evil, which if pursued, will 
at last as **a dart strike through the liver,*' or " bite as 
a serpent, and sting as an adder ?" Does not St. 
Peter also show the evils of it, when he bids us, " flee 
youthful lusts, which war against the soul ?" For if 
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not fled resolutely, these so war as to make the soul a 
prisoner and captive. Then the man ** lies as a wild 
bull in a net," roaring for anguish of mind, and ofton 
for pain of body; but striving in vain for freedom. 
Or the man becomes as a silly person, ** laden with 
sins," which allow him no ease, and at last become " a 
burden too heavy for him to bear." Lightly he may 
march at first ; but he obeys a tyrant master, Satan, 
who uses the whip and the lash, viz., the man's un- 
restrained passions, unmercifully ; and has as much 
pleasure in tormenting the sinner, as in leading him 
to sin. Or, if this burden be never felt, yet as 
prisoners often do, he becomes stupid and insensible 
to all good, and his own state. He feels not his load. 

He hears not the thunders of God's wrath. He cares 
not about future happiness or misery ; and as an old 
man, he sinks down incapable of considering what will 
befall him. Now, this cannot be wisdom, nor taking a 
true estimate of the consequences, and value, or danger 
of things ; and, therefore, is not sober-mindedness. 

Lastly, there is intoxication in the pursuit of wealth, 
when it is sought for for itself, or from rivalry, and a 
desire to excel others ; ideas with which many young 
men begin life. Now, wealth may be sought after, if 
its pursuit be a " serving the Lord," or from a real 
desire to promote his glory, and the good of others. 
But if it be sought for itself, or from rivalry, it shows 
great want of sobriety of mind. For in such pursuit 
of it, how many kind and neighbourly actions are neg- 
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lected, and how much are religion and moral duties 
forgotten ? Whatever then he thus gains, he loses 
the principle of religion, and true peace of mind. 
Thus, he loses what is of greatest value, and takes up 
with the worst of evils : and is like a man, who, passing 
by plain and wholesome fruit, eagerly seizes apples of 
Sodom. And after all, what is wealth ? it soon makes 
itself wings, ready to fly away, either of itself, or at 
the departure of the owner : for "we brought nothing 
into the world, neither may we carry anything out." 
While it is here it is no profit : as our Saviour truly 
says, **A man's life consisteth not in the abundance of 
the things which he possesseth ; and soon we leave it: 
for " man's days are few ;" he " is driven away as a 
leaf," and vanishes as a shadow when the sun is 
hidden. How, then, can there be wisdom in the eager 
pursuit of wealth ? or " what shall it profit a man, if 
he shall gain the whole world, and lose his own soul ? 
Such pursuit is not sober-mindedness, but a being 
intoxicated with the delights of mere appearances. 

On the contrary, he who is sober-minded takes a 
just view of things, and values them according to their 
importance. Above all, he " sets God always before 
his face," as that great Being who alone can benefit 
man, and alone deserves regard. He sees him in 
every thing. He "remembers his Creator in the days 
of youth." He sees him in this wonderful world, more 
clearly than a maker can be seen in the most perfect 
terrestrial globe ; and seeing him, the great Maker, he 
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knows he will not have forgotten his world, but taught 
it a religion, which must be obeyed. He sees tlie 
wondrous Incarnation and love of Christ, and his 
priceless death for the sins of the world ; and knowing 
the mighty works and works of goodness performed by 
him, and his holy and heavenly life, he knows that he 
is to be believed in as a Saviour ; and being conscious 
of the unspeakable benefits he has by him, he would 
not for worlds, by departing from his holy covenant, 
" tread underfoot the Son of God.'* He knows how 
he has been in Baptism made a temple of the Holy 
Ghost, and will not sacrilegiously defile that temple 
by sinful habits. He considers that parents are ap- 
pointed of God, and are, on that account, to be obeyed* 
that God has bid the young reverence the old, and 
that, therefore, such should not be too forward. He 
knows that what is old in religion is true, and that 
therefore he must not follow new doctrines. He sees 
the dreadful consequences of vice, here and hereafter, 
and will not go in the path of evil men. He remem- 
bers that judgments are inflicted on criminals, and 
often naturally follow sin ; and he " prepares to meet 
God'* in the great judgment. He believes that wis- 
dom hath builded her house, killed her beasts, mingled 
her wine, and also furnished her table " for the wise ; 
that, " Her ways are ways of pleasantness and all her 
paths are peace;" and that "to them who by patient 
continuance in well-doing, seek for glory and honour, 
and immortality, God will render eternal life." Thus 
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looking at the things that are, and will be realized, he 
rejects those which are not, and have no true sub- 
stance ; and thereby declares that he takes a just view 
of things, and is a follower of sober-mindedness. 

Let us, then, especially in earl}'^ life, take such a 
view : for it defends from dangers, it trains the soul, 
and alone fits man to see God and dwell with the holy. 



SERMON X. 



EVIL COMPANIONS. 

1. Kings, xxn, 48, 49. 

Jehoshaphat made ships of Tharshish to go to Ophir 

for gold ; hut they went not : for the ships were broken 

at Ezion-Geber, Then said Ahaziah, the son of Ahab, 

unto Jehoshaphatf let my servants go with thy servants 

in the ships. But Jehoshaphat would not. 

Where the land of Ophir may have been, or what 
were ships of Tharshish is not known. No doubt 
" ships of Tharshish " were ships which went long sea 
voyages ; and we are told that it took Jehoshaphat*s 
fleet three years to go and return to Ophir ; but beyond 
these things we know little of Tharshish or Ophir. 

These, then, being merely curious matters, I do not 
now purpose to dwell on them. There is besides in 
the Text a practical question relating to behaviour 
and duty, on which I intend now to speak. It in- 
volves the consideration of a great paii; of the life of 
Jehoshaphat. As he was a king, you may ask, What 
have we to do with the life of a king ? But the 
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passions and actions of all men are of the like nature, 
and the poorest may learn to guide his behaviour by 
the warnings and encouragements we find even in the 
life of kings. 

The present lesson of the Text is a warning. 
Jehoshaphat king of Judah, was a righteous man, and 
a worshipper of the true God ; but, whereas there had 
been incessant war between the kings of Judah and 
the idolatrous kings of Israel, since the departure of 
the ten tribes, we read that, "Jehoshaphat made peace 
with the king of Israel," that is, Ahab, who was an 
exceedingly wicked man. You see then the warning. 
It is the danger of evil companions. We are to en- 
quire into this danger in the acts of Jehoshaphat. 

The first instance we have of it is in the very in- 
structive chapter on human passions from which the 
Text is taken. Ahab wished to take Bamoth-Gilead. 
Jehoshaphat, now his ally, agrees to assist him ; but 
first he suggests that they should enquire of the Lord 
about it. Ahab agrees ; and consults his prophets, 
and even Micaiah a true prophet of the Lord. In 
this Jehoshaphat seems to be bringing about good by 
the alliance ; for he is introducing some religion, and 
some regard for God into a totally irreligious court. 
But, mark the issue. Micaiah tells them what would 
be the sad result of going to Bamoth Gilead, and that 
God in this was against them : what does Jehoshaphat 
do ? if left to himself he would not have gone ; but 
Ahab, self-confident when he should have been afraid, 
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is determined to go ; and, so, Jehoshaphat goes with 
him. Here is one downward step, the fruit of evil 
company, and a doing of what he would not have done 
by his own choice. So it is very often that, by 
company, we are led to do things, not very bad at fii*st, 
which we certainly would not have done of our own 
accord. 

But, though Jehoshaphat has deserted God, yet 
God has not deserted him ; and well was it for him 
that the Almighty was watching over him for good to 
bring him out of the snare of evil company. He re- 
ceives a warning in the midst of the battle. The 
captains of Syria, by a Divine Providence, are com- 
manded to fight with none but the king of Israel ; and 
as Ahab had disguised himself, Jehoshaphat appeared 
the only king. This nearly cost him his life, but " he 
cried out," that is, he cried out in prayer to God for 
his life ; and as we read in 2 Chrori. xx., " The Lord 
helped him, and God moved them to depart from 
him.'* How often is it the case that God brings on us 
our first difiiculty and danger in evil company, and for 
once we are saved ! 

After this Jehoshaphat returned home, and en- 
deavoured to advance true religion and good govern- 
ment in Judah ; yet that alliance once formed with 
Ahab he could not so easily shake off: for we read in 
2 Chron. xx., that, after this, he joined himself with 
Ahaziah, son of Ahab, who did very wickedly, " to 
make ships to go to Tarshish, and they made the ships 



88 EVIL COMPANIONS. 

at Ezion-Geber/' So difficult is it to break off an 
alliance once formed with evil companions, even after 
warnings against it sent from God: nay, so strong was 
the power of this alliance on Jehoshaphat, that he 
would not listen to the warnings of a prophet sent to 
him at this time ; for we read that " then Eliezer, the 
son of Dodovah of Mareshah, prophecied against Je- 
hoshaphat, saying, "Because thou hast joined thyself 
with Ahaziah, the Lord hath broken thy works/' But, 
notwithstanding the warning, the seamen of Jehosha- 
phat and Ahaziah prepared for their voyage ; yet the 
ships " went not, for the ships were broken at Ezion- 
Geber." Now, the loss of this national fleet, was a 
great loss to the kingdom of Judah ; for ever since the 
days of Solomon a great and wealthy traffic had been 
carried on by this fleet, which had brought much 
riches to the kingdom of Judah, but was from this 
time wholly lost. 

And now, how does Jehoshaphat act? His eyes are 
at length opened : he sees the judgment of God, not 
only against himself, but against his kingdom, and he 
behaves as a righteous man should do : he clearly sees 
the warning : he sees the judgment, and the cause of 
it, viz., his alliance with an ungodly king; and, so, he 
breaks off that alliance : for Ahaziah having a second 
time pressed that his servants might go with Jehosha- 
phat's, we read the king of Judah's resolution in these 
few emphatic words, " But Jehoshaphat would not." 
Here is a great change : the friendship is broken off, 
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and a separation is made. Well was it for Jehosha- 
phat, that, after the warnings he had received, he took 
this one ; for, perhaps, God would have sent him 
no more. But far better would it have been, if he 
had never formed that alliance. For it had brought 
nothing but woe and disaster ; his own life had been 
in danger ; and his national fleet had been lost, 
whereby the power and resources of the kingdom of 
Judah were much diminished; and from this moment 
it began to sink ; for soon after Edom revolted and 
closed the way to the Red Sea, and the tributary 
nations of the Arabians and Philistines rebelled, and 
greatly weakened the kingdom. 

But this was not all the evil of that unholy friend- 
ship. Much greater evils, which Jehoshaphat could 
not prevent, arose from it, and another chapter of 
sorrow for the kingdom of Judah is opened. During 
the alliance, Jehoram his son had married the daughter 
of Ahab. This was an evil far worse than the loss of 
the fleet : for what was the consequence ? It was, as 
we read in 2 Chron. xxi., that Jehoram "walked in the 
way of the kings of Israel, like as did the house of 
Ahab : for he had the daughter of Ahab to wife, and 
he wrought that which was evil in the sight of the 
Lord." Thus, the son of Jehoshaphat forsook the 
worship of the true God, was led astray into a false 
religion, and was its first general introducer into 
his family and kingdom. Jehoshaphat might think 
that religion might in such a case be safely dis- 
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regarded, because he was promoting peace between the 
Jews and Israelites, who were brethren; but we hereby 
see clearly that religion can never be safely overlooked 
in alliances, but is of more consequence than peace 
itself, because such is always hollow; and that the 
issues of an unholy friendship, and a marriage with 
those of another religion are always, in the end, evil 
issues. 

But the whole of the evil of this alliance is not yet 
described. This daughter of Ahab was, of course, the 
mother of the next king Ahaziah ; and what do we 
read of him? that, ''He also walked in the ways of the 
house of Ahab ; for his mother was his counsellor to 
do wickedly. Wherefore, he did evil in the sight of 
the Lord like the house of Ahab for they were his 
counsellors to his destruction," this destruction taking 
place through his intimacy with Joram, king of Israel, 
he being slain by Jehu on a visit to Joram. But the 
evil does not end with the death of Ahaziah : for when 
the daughter of Ahab, "Athaliah, the mother of Ahaz- 
iah, saw that her son was dead, she arose and destroyed 
all the seed royal of the house of Judah," that is, the 
whole family of Jehoshaphat except one. And now we 
may read the full judgment on Jehoshaphat for this 
evil friendship. Slight were the judgments upon him- 
self compared with the evil he brought upon his 
family : for his friendship led to an ungodly marriage, 
and that brought idolatry into the once religious family 
of the king, and woes and deaths of the saddest kind 
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on his children. Jehoshaphat did not ruin his own 
soul, as .too many do by their evil companionship, be- 
cause he took warning in time ; but he brought ruin 
to the souls as well as the bodies of his children ; 
because they persisted in the evil course, and died in 
their idolatry. 

The history of Jehoshaphat, then, is an awful warn- 
ing, written by inspiration of God in Holy Scripture 
to tell us of the evil of joining with ungodly com- 
panions and families. Let us all, therefore, be warned, 
not for our own sakes alone, but more especially for 
our children's sake ; for one false step may bring us 
to the bottom of the ladder, and, the effects even of 
one evil act will never pass away. 

On this subject of joining with evil companions or 
those of another religion, Holy Scripture is not silent 
in other places, but even gives reasons against it. 
Thus, St. Paul says, " Be not unequally yoked to- 
gether with unbelievers : for what fellowship hath 
righteousness with unrighteousness ? And what con- 
cord hath Christ with Belial? Or what part hath he 
that believeth with an infidel ? And what agreement 
hath the temple of God with idols ? for ye are the tem- 
ple of the living God." Where, you will observe, he 
argues against it on account of our being members of 
Christ, and temples of his Spirit; thus making it a 
defiling of Christ's mystical body, and a profanation of 
his temple. And not only so, but he calls this yoking 
together "unequal" that is, disadvantageous on the 
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righteous man's side ; he being the sufferer, as we see 
in the ease of Jehoshaphat. For there being in all a 
natural inclination to evil, it follows that, in the end, 
" Evil communications or intercourse corrupt good 
manners.'* For, as the clear stream of the river 
St. Lawrence after joining the river Otawa, is soon 
polluted by the muddy waters of the latter, though for 
a short time after their junction they run distinct and 
separate, so it is with the good united with the evil he 
is sure to become polluted by such close intimacies. 

Again, St. Paul says, "Have no fellowship with the 
unfruitful works of darkness; but rather reprove them; 
for it is a shame even to speak of those things which 
are done of them in secret." Two reasons are here 
given against evil company, viz., the unfruitfulness and 
the shame of it. It brings no good, but much evil ; 
and it also introduces you to such forms of wickedness 
as you would not otherwise have imagined, even such 
that it is a shame even to speak of them. On the 
other hand, David says, ** Blessed is the man that 
hath not walked in the counsel of the ungodly, nor 
stood in the way of sinners, and hath not sat in the 
seat of the scornful." Yes, he is truly blessed whose 
life is spent in ignorance of the wickedness of evil 
companions ; and where ignorance is bliss 'tis folly to 
be wise. For such companionship is the way of certain 
ruin ; as Solomon says, ** He that walketh with wise 
men shall be wise, but a companion of fools shall be 
destroyed," or, as it is in the margin of the Bible, 
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" shall be brukeii," as surely as were the ships of 
Jehoshaphat at Eziou-Geber. 



SERMON XI. 



TH£ SACREDNESS OF MARRIAGE. 

John n, 2. 

And both Jesus was called and his disciples to the 
marriage. 

The Epiphany, as you know, means the manifestation, 
or making known. On it, and each Sunday after, 
Christ is manifested, but in diflterent ways. In the 
Gospel of the second Sunday, Christ is manifest as 
God : for St. John says, he " manifested forth his 
glory ;" and the glory he mentions in his 1st Chap, 
as " the glory of the Only begotten of the Father ;" 
and since the Only begotten of the Father must be of 
the same substance as the Father, because a true son 
is of the same nature as his father, therefore, he is 
here manifest as God of God. Accordingly, the 
miracle by which he is manifest, viz., changing water 
into wine, corresponds to the work of God : for as God, 
by the rain and earth through the vine, produces 
wine, so Christ here more directly, by water, produces 
wine. 
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Again, in this manifesting of his glory, he was 
manifest in miracle. Now, a miracle is not something 
contrary to nature, but shows the introduction of some 
new power besides nature, and is an interference for 
more important purposes than its workings. These 
interferences, then, have rarely taken place. Moses, 
in bringing the Israelites out of Egypt, and Elijah 
and Elisha, when true religion was almost lost, 
wrought many miracles. When Christ came upon 
earth, and the first foundations of his kingdom were to 
be laid, more and greater miracles were wrought. But 
besides these, we scarcely read of any other in the 
whole history of the world. Miracles, then, were 
" special " acts, exceptional interferences, only at re- 
markable times, and for most important purposes. 
Such was the manifestation of Christ at the Marriage 
feast at Cana : it was a special interference. 

And, again, it was the first miracle of Jesus. " This 
beginning of miracles did Jesus in Cana of Galilee, 
and manifested forth his glory." After the power of 
miracles had almost slumbered for 860 years, from the 
days of Elisha, it now burst forth for the first time. 
The first interference with nature is the greatest act ; 
others come of course ; and this makes the occasion of 
the miracle the more important ; and this being a 
marriage, it declares marriage to be indeed a serious 
and solemn matter. 

If we look at marriage as related in other parts of 
Scripture, we shall also see how important it is made. 
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When God first made man, it was he himself, and no 
other, that joined the man and his wife. There was 
no choice on their part, and no mere civil contract was 
made by them ; but God himself is specially said to 
have brought the woman to the man, and made them 
one, and, also, to have blessed them, even he whose 
blessing we now seek for by prayer. And, hence, 
when David was involved in guilt in this matter, he 
says, " Against thee, thee only, have I sinned :" for 
though others were injured, the sin was against God ; 
against him who had created and sanctified marriage, 
which had now been broken. The institution, then, 

the first commencement of marriage was God's own 
appointment, that is, his appointment through the Son 
of God. For, as St, Paul says, " God made the worlds 
by his Son," and as there were many appearances of 
God in early days, which best suit him who was after- 
wards "manifest in the flesh," we most reasonably 
conclude that the Son talked with Adam, and brought 
Eve to him ; and sanctified the first marriage ; even 
he, who " on the third day " from speaking with 
Nathaniel, or the sixth from bis own baptism, the day 
of Adam's creation and marriage, wrought his first 
miracle in Cana of Galilee. 

So, again, when the end of all things shall come, 
the final union of Christ and his Church is likened 
unto marriage. Now, indeed, the Church is but es- 
poused to Christ, as St. Paul says, " I have espoused 
you to one husband ; that I may present you as a 
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chaste virgin to Christ." Now the Church is but 
growing, increasing in grace and knowledge, and is as 
a child or young person : she is but espoused : for 
though the ancient espousal was not a private engage- 
ment, but a formal and public matter, it was not the 
marriage ; and, so, though our espousal was entered 
into by each of us with Christ at Baptism, yet that 
was not the final end. There is still the marriage at 
the last day, as is described in the Revelation, " Let 
us be glad, and rejoice, and give honour to him : for 
the marriage of the Lamb is come, and his wife hath 
made herself ready." Now, this is the end of all 
things ; the great end of life to which we ought to be 
looking : the end after which will be no change. And 
in this our being made for ever one with Christ, and 
joined evermore to his society, is likened to a marriage; 
than which nothing could more declare its sacredness. 
Thus, in the beginning of our creation, marriage is 
mentioned ; in the fulness of time, when God sent his 
Son, it is honoured by his first miracle; and in the end 
of .all things it will be the figure and type of our ever- 
lasting union with our Saviour. It is instituted by 
him, as God the Word, at first; it is honoured by him 
as Jesus, Son of God ; and * it is finished by him, as 

God, the Judge of all. 

Now, for what purpose may we suppose so much 
notice to have been taken of marriage in Holy Scrip- 
ture ? Clearly, in order to raise and elevate our 
notions concerning it. Surrounded as we are on all 
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sides by temptations, and with our passions thun- 
dering around us, demanding that we should give way 
to them, it was necessary that a particular sacredness 
should be given to marriage. We know that as men 
have high or low notions of its sacredness, so is the 
tone of their whole behaviour ; and when a nation is 
corrupt and degraded in this, it is corrupt and degraded 
in all things else. When the marriage tie is formed 
loosely, and is held together loosely, all things tend to 
wickedness and ruin. Therefore, it was, that God has 
elevated it so much, and made it so sacred, that every 
care and precaution might be taken to guard it. 

How, then, shall we preserve this idea of sacredness 
in marriage ? 

In the first place, by not looking upon it as a civil 
or social contract, a mere union formed before a regis- 
trar, or before no one. In its first beginning, it was a 
sacred and religious institution, accompanied by God*s 
own blessing. This sacredness our Saviour restored, 
by declaring both one, and destroyed that mere social 
view which the Jews had introduced. In the end of 
all things, it is a figure of the completion and perfec- 
tion of all religion ; and, therefore, naturally is looked 
upon as an act of religion. Hence, Ignatius, the 
third Bishop of Antioch, and the disciple of St. John, 
writing to Polycarp another younger disciple, says, 
** It becomes the bride and the bridegroom to be 
united with the consent of the Bishop, that their mar- 
riage may be according to God." And Tertullian, 
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who wrote A.D. 190, says, "How shall we describe the 
happiness of that marriage which the Church unites, 
the Oblation confirms, and the Benediction seals ?" 
That marriage should be a religious ceremony, then, 
is no new thing ; but is as old as the days of the 
Apostles. 

Secondly, let us observe the stress which Scripture 
lays upon the two being made one. It was so said at 
the creation, "And they two shall be one flesh." The 
same is repeated by our Saviour, " And they twain 
shall be one flesh ;" and he adds, " So then they are 
no more twain, but one flesh." If this be so, then we 
see that, by the first institution of marriage, and by 
our Lord's authority, polygamy, or having more than 
one wife at a time is forbidden. For in this case the 
two cannot be one, the true union is broken, and all 
our ideas of its sacredness destroyed. Again, if Christ 
has made them one, then the relations of a man*s wife 
are the same as his own relations, and a wife's sister 
is the same as his own sister ; and if it be not so, then 
thay are not both one, and there is no marriage in 
God's sight. But if they be one, then a man may no 
more marry his wife's sister, or a woman her husband's 
brother, than a man may marry his own sister ; and if 
nature teaches you to abhor the marrying of your own 
sister, religion equally strongly teaches you to abhor 
the marrying your wife's sister, or your husband's 
brother, for in both cases the idea of a true union and 
marriage is broken, and all its sacredness gone. 
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Thirdly, that sacredness is especially preserved by 
faithfulness and attachment in married persons. If 
there be dissatisfaction with the person chosen, or the 
eye or heart begins to rove after others, the tie is well 
nigh broken, and all idea of sacredness almost gone. 
Especially must the husband be on his guard in this : 
for he is the head of the wife, and, therefore, ought to 
be the better, and lead the way in good deeds. But 
when he ought to lead the way in virtue and chastity, 
shall he be the first to fall ? and will he then expect 
his wife to be victorious, when he lies down and is 
overcome ? But besides this actual unfaithfulness, 
there are other lesser matters which weaken the 
sacredness of marriage. When the husband instead 
of spending his evenings mostly at home, is found 
either at the ale house or club house, or the reading 
room, he is beginning to make a separation; if seeking 
his own pleasure, he leaves her either alone, or fighting 
with difficulties, most certainly he is estranging him- 
self. If the wife be given as a help-meet, surely he is 
more so, or as St. Paul calls him, "the saviour of the 
body ;" and. therefore, instead of seeking ease, he 
should be present to assist ; otherwise, the sacredness 
of the marriage will be much lessened. But again, 
the wife's business is to rule her temper: for St. Peter 
says to husbands, " love your wives, and be not bitter 
against them ;" why bitter ? except owing to their 
tempers ; some indolent, and not caring for household 
affairs ; and some violent, and always contradicting 
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their husbands, instead of " reverencing " them. Her 
business also is to be in character, or generally, a 
•* keeper at home *' much more than her husband; but 
if she prefer other houses, or other company beside 
his, she forgets the marriage tie. For in this, as well 
as in her temper, she is paving the way to estrange- 
ment and much unhappiness, and sadly dimming the 
light of the sacredness of marriage. 

Lastly, this sacredness is preserved by attention to 
positive duties. The duty of the husband is to " give 
honour to the wife," and of the wife to " submit to her 
husband.** It is when they seek to accommodate one 
another, and to give way in some matters, instead of 
striving for mastery, that the true love between them 
is shown, and the sacredness of their union cemented. 
Likewise, their duty is to help one another, not only 
in earthly things, but in spiritual. And when they 
each read their Bible, each kneel down to pray, each 
attend the same place of worship ; when they are, if 
possible, together at the Holy Communion ; when they 
teach, exhort, and sustain each other in trial ; when 
they are alike in distresses and consolations, then the 
sacredness of their union increases in their sight, and 
becomes stronger. When Jesus is not only called to 
the marriage, but ever after, through a holy life, pre- 
sides at their table, then they are blessed more and 
more. Let us seek this blessing ; for a marriage kept 
sacredly increases happiness, but one kept loosely 
greatly increases misery. 



SERMON XII, 



saviours and destroyers. 

Matthew xviii, 11. 

The Son of man is come to save that which was lost. 

We all know that there are in the world good and evil. 
We see evil daily ; if we think of what we have said 
and done to-day, we see it ; if we visit a prison and see 
its wretched inmates, we see it. On the other hand, 
we see some good ; we hehold in this place devotion 
and the worship of God ; we see in well brought up 
families steadiness, kindness to one another, and piety 
towards God. We see both : evil seems to be the 
greater, yet it does not prevail over good ; because 
there are unseen powers at work; so that, as David 
says in the battle that was against him, " There we 
many with me," or on my side ; or as Elisha to his 
servant, " They that be with us are more than they 
that be with them," that is, with us two than with the 
whole Syrian army. 

Do we ask, how came there to be both good and 
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evil, and what are the powers at work on both sides. 
Taught by Holy Scripture, which alone can explain 
this mystery, we learn that there is One God the 
Father, in the unity of whose nature have everlastingly 
been the Son, and Spirit ; and that these are eternally, 
unchangeably good. 

Then we learn, that this One God in time created 
hosts of angels ; and that he created these good and 
upright, yet both free to act and capable of sinning ; 
for if they had not been free, they would have been no 
more than stones or trees in the scale of creation ; and 
if they had not been capable of sinning, they would 
have been almighty ; and, so, would not have been 
creatures, but gods in truth. Being thus free, and 
capable of sinning, many, long before this world was^ 
** abode not in the truth," as our Lord says ; so that 
they had been in the truth, but they abode not in it : 
from whence we see that to forsake truth, and to adopt 
error, is one of the first and highest sins. And, as 
they abode not in the truth, so they " kept not their 
first estate," but left their own habitation, that is, they 
left it of themselves, or by their own free will ; and 
thus from good became themselves evil, and by de- 
parting from good brought in evil. Thus, as there had 
been the good God and innumerable good angels ; so 
there had now become hosts of evil angels. 

To God is ever ascribed the being good and doing 
good ; as David says, ** Thou Lord art good, and doest 
good ;" and St. James, " God cannot be tempted with 



104 SAVIOURS AND DESTROYERS. 

evil, neither tempteth he any man." Of the good 
angels it is said, that they " do God's commandments," 
and that they are " ministering spirits sent forth to 
minister for them who shall he heirs of salvation.* 
Bat of evil angels it is said, in the Revelation, that 
they, like an army, have " a king over them, which is 
the angel of the bottomless pit," and that his name in 
the Greek tongue is " ApoUyon," which means, the 
Destroyer. 

Hence, when God had made Adam and Eve, but, ag 
all his creatures, capable of sinning, this Destroyer, 
working their ruin, led them to unbelief and dis- 
obedience, and, so, brought in evil among men also 
Then we read that he reigned over men, as " the prince 
of this world ;" and that all men, as St. Paul says, 
** walked according to the prince of the power of the 
air, the spirit that now worketh in the children of dis- 
obedience ;" and so great was his power over men, 
that our Saviour likens him to " a strong man armed" 
keeping in peace his helpless goods, that is, men ; so 
that he could use them, as he used the serpent, to be 
his instruments of evil ; and, hence, of Judas Iscariot 
we read, that " the devil put it into his heart to betray 
Jesus ;" and, again, of Ananias, that " Satan had filled 
his heart to lie unto God ;" and thus he acts to the 
present day, having under him many men working 
evil and tempting to evil. 

It is the existence of such which gives force to the 
Text. For Jesus, having said, " Whoso shall offend," 
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that is, maJce to sin, " one of tliese little ones which 
believe in me, it were better for him that a millstone 
were hanged about his neck, and that he were drowned 
in the depth of the sea," he adds, " For the Son of Man 
is come to save that which was lost ;" as though he 
would put himself in opposition to those that did not 
save, but offended and ruined mankind. 

Thus, then, we have two mighty armies ; one working 
for good, and the other for evil ; and over each a great 
king : Jesus on one side, .who has come to save; and 
Satan on the other, who is the destroyer. That these 
are mighty powers, and that good and evil are not 
things wherewith we may trifle, we may be sure. For 
the whole worlds, visible and invisible, seen and 
unseen, are struggling about these things alone. The 
battle, also, has raged for 1800 years ; and now many 
of Satan's goods, even saved men, are on the Lord's 
side ; and are striving to save souls from death, and 
hide multitudes of sins, that is, bringing them to Jesus, 
who saves souls, and whose blood hides all trans- 
gressions. But they are still few : the many are still 
warring under the banner of the destroyer. 

Since there is this mighty strife going on, let us 
never suppose, that the existence of good or evil any 
where is a matter of chance. If evil be in a neigh- 
bourhood, or in a person's heart and life, it is because 
the powers of evil prevail there. If the tide be turned, 
and good be visible, then be sure the powers of good 
prevail. 
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Let no one, then, reckon a practice or a doctrine to 
be good or evil, because it prevails or not, is popular 
or unpopular. What doctrines are more unpopular 
than Apostolical succession in the Ministry, Baptismal 
regeneration, and the free will of man ? Yet they are 
true, and linked as one truth. What more popular 
than the saying, Agree to differ; yet what more im- 
pious against the Spirit of truth ? If, then, you be 
left alone in any practice or doctrine, be not therefore, 
disheartened : numbers do not make a thing good, nor 
fewness evil ; for popularity and prevalence are only 
other names for victory in the powers of good and evil. 
If, also, a single man or woman be enslaved to vaiious 
sins, let him not despair. It is only this: evil is at 
present victorious, and an army of evil spirits, named 
Legion, has seized him. Let him rush from the ban- 
ner of the destroyer ; and fall at the Saviour's feet in 
the means of gi'ace, in true penitence and faith, and 
those evil spirits shall return to their leader. 

And now the practical question with us is, on which 
side are we engaged ? are we with the Saviour, or the 
Destroyer ? Our Lord says, " He that is not with me 
is against me." And the contrary, " He that is not 
against us is for us," that is, as far as he is not against 
us, he is for us, for he may be partly so. In each 
action of life we aie on one side or the other. Let us 
judge, then, by our actions: Do we lead men to good or 
to evil? or partly to good and evil, not wholly to good? 

Suppose a young person has begun to live seriously 
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and religiously, and a careless person says in scorn to 
him, Be not righteous overmuch, meaning, he should 
not be righteous in a true sense. From which army 
does this voice proceed ? From that of the destroyer : 
the devil has put it into the mind of the scomer, that 
he may wound and ruin that young person. 

Again, children are naturally truthful. But how 
often do we see elder persons, by command of the des- 
troyer, the father of lies, teaching them to be deceitful? 
First, they are told not to tell of a thing ; then to tell 
something quite contrary to truth. This prevails in 
young men who are gone into a business, and in young 
women gone into a service : older persons laugh at 
their truthfulness, and teach them how to deceive; and, 
thus, they are ever after deceitful ; and are in danger 
of that place where all liars shall be. Gustavus Vasa 
was the greatest king that ever reigned in Sweden: his 
early life and narrow escapes were like those of our 
king, Alfred the Great, and he laid the foundations of 
Swedish law : he was a man, also, of high character, 
religious, generous, brave, pure, and kind ; yet he 
spoiled all by systematic deceit towards his enemies, 
which in old age became suspicion towards his friends. 
How did this arise ? He was taught in youth the 
lawfulness and gain of deceit by his tutor an Italian. 
Behold here, as elsewhere, the orders of the destroyer. 

Again, a man, enters a trade. He is serious and 
steady ; but some one soon says to him, Come, be a 
man, and join us in a glass : he does so, and as many 
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glasses are meant by this one, he soon becomes a con- 
firmed drunkard ; and, so, awaits the doom, " Drunk- 
ards shall not inherit the kingdom of heaven/' Or 
another says, You work all week, why go to Church 
on Sunday ? spend your Sunday out in enjoyment: he 
does so ; enjoys himself, forgets religion, forgets God, 
and soon learns also to revile religion. He too waits^ 
under the banner of the Destroyer, that awful doom, 
" The wicked shall be turned into hell and all the 
people that forget God." 

In like manner, whoever sets a bait to draw cus^- 
tomers to evil practices or amusements ; or whoever 
tries to weaken the bands of religion, of truth, modesty^ 
purity, honesty, sobriety, and conscienciousness, is on 
the side of the destroyer, and receives commands fi'om 
him as his captain. But whosoever strives to promote 
whatsoever things are good is on the Lord's side, so 
fat as such particular actions are concerned. 

Let us, then, now consider whether it is better to be 
on the side of the Saviour or of the Destroyer ; and 
with what feelings we shall, in either case, look back 
on our works. 

You lead a person to sin : do you lead him to 
happiness? does the consciousness of evil habits bring 
any happiness to the sinner ? do not sinful ways 
always bring on sorrow ? do they not take away all 
hope of future happiness ? Yes, "the wicked are like 
the troubled sea, when it cannot rest," in regard to 
their past life ; and in regard to the future, the Scrip- 



tSAVIOURS AND DESTROYERS. 109 

ture says, " If our heart condemn us, God is greater 
than our heart, and knoweth all things." Such cannot 
be happy. Shall we then be devils, and bring on this 
unhappiness ? 

In particular, suppose a person leads a young man 
to drinking. In time he becomes a husband, but the 
habit nearly always continues. Days and nights of 
sorrow he brings on his wife, who perhaps has been 
religiously brought up, his children he ruins, either 
by bad example or neglect of his duties. He dies 
early and leaves them to fight alone in a selfish world. 
Is this happiness ; can such die happy ? But he and 
they shall stand before him who was crucified to save 
men, will there not be then unspeakable misery to 
him ? Another shall also stand there, the destroyer, 
the man who first led him astray. What will be his 
misery, what the fire kindled within him ? better if 
some one had before tied a millstone round his neck 
and drowned him in the sea. Again, one has seduced 
a young woman, and deserted her, and she dies broken 
hearted, or goes into ruinous ways. He shall meet her 
again. In his hours of sickness this destroyer will 
forebode that awful meeting before him who came to 
save, but will at last come to judge justly. Can a man 
with such thoughts as these be happy : no never : his 
sin will surely find him out. 

How much happier to have striven to assist others ; 
to have encouraged them in youth and in their trials ; 
to have borne their burdens ; to have restored them 
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from evil ways, to have taught them good ? Thoughts 
on things like these never pain : nay, they give fore- 
tastes of heaven, and are evidences of final reward. 

Can we, then, be on the destroyer's side ? Others 
may ; but, when we were helpless, others kindly 
brought us to baptism, and we renounced the service of 
the Destroyer. Shall we, then, undo this, and go over 
to the side of the enemy ? Very mournfully our Saviour 
once said to some, " Will ye also go away." But what 
will he say to us on the day we meet him ? I bound 
you to my service, and you wilfully broke away from 
me. I gave my life for you, and you have taken away 
many lives. I came to save that which was lost, and 
you have destroyed that which was saved. I know 
you not. Depart from me, and depart evermore. . 

Warned by these things, let us live soberly, right- 
eously, and godly : for by evil examples, also, men are 
destroyed ; and by good ones they are saved ; and let 
our lives be spent in doing good, in promoting holiness, 
and spreading the fear of God. 



SEUMON XI] I, 



life a ministry. 

Matthew, xx, 28. 

Even as the Son of Man came not to be ministered 
unto, hut to minister, and to give his life a ransom for 
many. 

Very erroneous at first were the views of Christ's dis- 
ciples concerning the purpose of life and their own 
ofiice. On one occasion they had disputed by the way, 
which should be the greatest : on that occasion he told 
them that ** if any man desire to be the first, he must 
be last of all and servant of all." Again, when they 
had learnt to expect his kingdom only after his death, 
the two sons of Zebedee ask, that " one may sit on his 
right hand and the other on his left,'* that is, be greatest 
in authority, still having the idea that his kingdom 
would be chiefly in this world and earthly. But on 
this occasion, he set before them the example of the 
kings of the Gentiles ruling for the mere sake of 
ruling ; and he added that like these they must not be 
but " whosoever will be great among you let him be 
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your minister ;" and he added his own view of life, and 
gave them an example, saying, "Even as the Son of 
Man came not to be ministered unto, but to minister, 
and to give his life a ransom for many. 

Now, from this we learn, that our great principle of 
religion in regard to our duty to man is, that we are 
exercising a ministry. The feeling, then, that should 
be in our hearts is this, that we are ministers, or 
serving for the good of others ; ai^d that the various 
things we do to or for others are the exercise of that 
ministry. 

The principle manner in which we may minister to 
others is by the public ministry of the Church. For 
though this be chiefly a ministering or waiting on God, 
and by Christs authority is a rule over others ; yet is 
it also a ministry for others ; and we miss the nature 
of that rule, and shall abuse it, if we forget that it is a 
ministry. But in all other things there is a ministry 
for others, and at the same time a duty owing to God. 
Thus, our Lord, in describing the last judgment, in 
St. Matthew, specially points out those things in which 
all are ministers to others, saying, "I was an hungred, 
and ye gave me meat ; I was thirsty, and ye gave me 
drink ; I was a stranger, and ye took me in." And 
this in other places is called a ministry : thus, we read 
of the women, who " ministered " unto Christ " of their 
substance ;'' and St. Paul, speaking of almsgiving, 
calls it, a "ministering unto the saints." And not 
only is almsgiving, but all the duties we owe to one 
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another are a ministry : for our whole duty to one 
another is contained in the duty of love ; and St. Paul 
says, we ought " by love to serve one another." Here, 
the word, serve, is stronger even than the word to 
minister, but of the same meaning, and clearly shows 
us the nature of our duties to one another ; and that 
into whatever duties the love of one another leads us, ' 
they are a ministry and service one to another. 

But besides this, the life and example of our Lord 
shows that we ought in all things to be exercising a 
ministry. His whole life was so spent. Thus St Peter 
in the Acts, speaks of him as one '^ who went about 
doing good, and healing all that were oppressed with the 
devil ;" and St. Matthew, quoting from Isaiah, says^ 
'* Himself took our infirmities and bare our sicknesses ;*' 
his own saying, also, viz., " It is more blessed to give 
than to receive,'' shows most plainly that ministering 
to others was the view he took of his work ; but, par- 
ticularly, those parables of the good Samaritan, and 
the Shepherd seeking the lost sheep, in both of which 
he represents himself, show to us most plainly that he 
was a minister; as we may learn also from Isaiah's 
more full description of him, when he says, " He shall 
feed his flock like a shepherd; he shall gather the 
lambs with his arm, and carry them in his bosom, and 
gently lead those that are with young." And since he 
is our pattern and example, we may hereby learn to 
make our lives a ministry, and at all times to seek for 
means whereby we may do good to others. 



^14 LIFE A MINISTRY. 

But the Lord Jesus was not only a minister in life. 
He was, also, one in his death, as he says, *' He came 
to give his life a ransom for many." If he gave his 
life a ransom for many, then he was truly not pleasing 
himself, but ministering to the needs of others. This 
he did, not on the small scale in which he did good in 
• the land of Judea; but "for many," that is, in intention, 
as St. Paul expresses it, he " gave himself a ransom 
for all." For so the word many is elsewhere used ; as 
when Daniel says, " Many of them that sleep in the 
dust of the earth shall awake, some to everlasting life, 
and some to shame and everlasting contempt ;" which 
our Lord explains, by saying, ''All that are in the 
graves shall hear his voice, and shall come forth ; they 
that have done good unto the resurrection of life, and 
they that have done evil unto the resurrection of dam- 
nation." So St. Paul says in the Epistle to the 
Romans "By one man's disobedience many were made 
sinners ;" and yet he also says, that " death passed 
upon all, for that all have sinned." Thus, the word 
many has here the force of all, that is, all the sons of 
men, except Jesus Christ the Son of man; and it 
shows how wide and extensive a ministry he exercised 
in his death. 

In giving his life, then, Jesus showed that he was 
ministering to the wants, the crying wants, of lost 
mankind. But it is not merely said, that he gave his 
life for many ; but that he gave it as a ransom. This 
is a peculiar word, and expresses that his life was 
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given in sacrifice for sin. It is not a merely laying 
down the life for others, as Leonidas the Spartan, and 
many others have done. Neither is it a giving of a 
price to an enemy for the redemption of captives, but 
the word has a sacrificial meaning. It is the same as 
is expressed in Isaiah, where he says, "When thou 
shalt make his soul or life an offering for sin." For 
the life of an animal was, according to the Old Testa- 
ment, the ransom of the person for whom it was offered. 
Hence, St. Peter, introducing the well known emblem 
of sacrifice, viz., a lamb, says, "ye were redeemed with 
the precious blood of Christ, as of a lamb without 
blemish and without spot." And that this was the 
nature of his death, viz., as a sacrifice for sin, is shown 
by St. Peter, when he says, "Who his own self bare 
our sins in his own body on the tree ;" and by St. 
Paul, "Christ was once offered to bear the sins of 
many.'* The Lord's death, then, was a propitiation, 
and a sacrifice acceptable and well pleasing unto God. 
But it was not like the sacrifice of irrational animals, 
which were not free agents in their sacrifice : his was 
an offering of himself by himself; and, thus, his death 
was also a ministry, undertaken expressly for the wel- 
fare of mankind : for it was he himself who " offered 
that one sacrifice for sins for ever." 

Thus, then, in life and in death we have set 
before us by Christ Jesus the example of a ministry. 
According to that we must, therefore, frame our lives. 
Let us sec in what way we can minister. Evidently, 
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we can minister to the bodies of men by gifts and by 
kindness ; and to their souls by leading them to love 
and fear God, by bringing them to worship in his 
Church, and by instruction and good advice. But let 
us look in all directions for means of doing good ; as 
the living coal turns the point of its flame in all direc- 
tions to find something for it to warm and light » 
remembering the principle, that, as the followers of 
Jesus, we should be ministering. 

Not only, however, in such ways should we remem- 
ber our ministry ; but it should be remembered in all 
points of duty : whatever we say or do to or for man 
it should guide us. Like the motto of the Prince of 
Wales, Ich dien ; so ours should be, I serve ; being 
willing to be or do anything which may profit man or 
the Church of Christ. If we would think of our minis- 
try for men, there would be no room for selfishness, 
for pride, for contention, for enmity, for covetousness, 
and such like. Thinking only that we have to minister 
to others, kindness, forbearance, humbleness of mind, 
and such like would at all times distinguish us. 

Let us, also, not be ashamed of ministering : for it 
is the noblest of all works. It is taught us by the life 
and death of Jesus Christ ; and it is God's daily work, 
who ministers, but never receives: not as the sea, 
which receives and gives, but as his sun the emblem of 
himself, he only ministers, and daily supplies our 
thousand needs. Be like God, then, and the Son of 
God ; for nothing is more noble. 
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Moreover, to think so of our work is a great comfort. 
If a minister think of ruling, he is vexed by the wilful- 
ness of man ; if of ministering, he is content : for men 
refusing our good deeds can only be supposed to be 
themselves the losers. If you, also, are doing good, 
you can well afford to pass by those who refuse your 
good oflBces. It is in this way that that otherwise sore 
evil, viz., the perverseness of man, is best borne, Let 
us, then, always look upon our life as a ministry, and 
be faithful in it ; foi then the Lord will greet us with 
the joyful words, "Well done, good and faithful ser- 
vant ; enter into the joy of thy Lord.*' 

But there is one other part of this subject still 
remaining. It is this; viz,, that the Lord's death and 
sacrifice was a minister. It presents itself to us as a 
person willing and desirous to serve us, and to save 
us. It is, as it were, something which entreats and 
supplicates : as St. Paul says in the Hebrews, "Ye are 
come to the blood of sprinkling, that speaketh better 
things tkan that of Abel. See that ye refuse not him 
that speaketh.'* And, therefore, he might say, "I 
beseech you, by the mercies of God, that ye present 
your bodies a living sacrifice, holy, acceptable to God." 
How fearful to refuse him who not only thus speaketh, 
but by his death enti'eateth ? And to those who desire 
to fear and serve God, where is there any room for 
distrust in the goodness of God, or for drawing back 
in fear lest we should not be forgiven ? In such a light, 
also, let us look on that Sacrament which is the Me- 
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morial of Clirist's death. Christ, through it, invites 
us, and would minister to us in it, supplying our souls 
with the food of immortality. Behold, the Sacrament 
is not something fearful to terrify : it is a ministry for 
our souls, and it entreats us, by its very purpose, for 
our own good. Jesus in it would forgive sinful men, 
would assist penitent men, and strengthen with his 
Body and Blood, which are Life and immortality, 
weak and feeble men. Let us not refuse his Ministry. 
Soon we shall see him as our Judge ; but how shall 
you dare, if you now fear him as a Minister. Therefore, 
let his death plead with you to take his yoke on you ; 
for he will now give you rest, and at last eternal glory. 



SEllMON XIV. 



SHAIklK FOR SIN. 

Jeremiah, 8, 12. 



Were they ashamed when they had committed 
abomination ? nay, they were not at all ashamedy neither 
could they blush : therefore, shall they fall among them 
that fall. 

There may be said to be two kinds of sinners, 
separated from one another by a very clear distinction. 
One class is ashamed for their sins, while the other is 
not ashamed. The whole Church is divided into these 
two parties : shame or want of shame distinguishes 
them. We praise the one; we condemn the other. 
Hence, we can rejoice over David or Peter, though 
they had greatly sinned, because they could be ashamed. 
But we cto have no joy over those who can commit 
even small sins, and have no shame for them ; because 
this shows real wickedness and hardness of heart. 
Shame is in man the safeguard of his soul ; and when 
this is wholly gone, when men cannot blush, when not 
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only the reality of goodness, but the last faint blush of 
an upright soul is gone, we know that the heart is 
hardened, and has on it only the gloom of hell. 

Now, what do we mean by shame ? we do not mean 
the shame we feel before man, but that which we feel 
before God. Many are ashamed before man who have 
no shame before God. The reason why we are, in afey 
case, ashamed is because of the goodness that is in 
others : men who are equally dyed in guilt shame not 
before one another. If, then, it be goodness which 
makes us ashamed, we know that none is so good as 
God himself : he is the great and supreme cause of 
shame ; and if we have not shame because of him, we 
have not true shame in a religious sense. Art thou' 
ashamed before God ? that is the question : that is it 
which separates thee from those whose end is de- 
struction. If thou art ashamed because he sees thee, 
then thou wilt be on thy knees praying for mercy, when 
none sees thee, from him whose sacrifice is " a contrite 
heart." 

Let us, then, now consider who, properly, are the 
men of whom the prophet says, that they are not 
ashamed. 

1. They are not ashamed who return again and again 
to their old sins. These may feel deeply sorry for a 
short time ; but it is a sorrow arising from shame 
because of man, or more generally from the misery sin 
brings upon themselves ; and not from shame before 
God. They are, then, of those who are not truly 
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ashamed. For what is the figure which St. Peter, uses 
to express one who returns to sin ? it is that of a dog 
returning to his vomit, and the sow to her wallowing in 
the mire; and these animals are ever a figure of 
shamelessness, they have no shame. And so the 
sinner returning again to his sin has no religious 
shame : he is one whose feelings are becoming blunted : 
whose heart is hardening, and who is going along with 
a deceived heart unerringly to death. He is, in fact, 
one of those who were not ashamed, spoken of by 
Jeremiah, and concerning whom God says, " I am 
weary of repenting." They had professed to return to 
God again and again ; but, like their fathers, they had 
*' dissembled in their double heart ;" and at last God 
utters the awful sentence upon them, " I am weary of 
repenting." Even so he will do with you, if, losing 
shame, you return again and again to your sinful habits : 
you will find in God " no place for repentance." 

2. They are not ashamed who seek to excuse their sin. 
Who does not know, that the person who is ashamed 
hangs down his head, and has not a word to say in self- 
defence ? and that like David, ^* his sins take such hold 
upon him, that he is not able to look up ; and his heart 
faileth him." But now, do we not hear on all hands 
Christian men and Christian women excusing them- 
selves. They get drunk, they neglect to come to 
Church ; and they excuse these things, when they 
should be ashamed of such base and ungrateful 
behaviour towards their Creator. They covet money, 
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and deal unjustly ; and say, they are saving. They 
tell lies, and practice deceitful acts ; and then excuse 
themselves, and say, they were obliged to say and do 
so and so. Now, these are not ashamed. They are 
like the Pharisees, who could do many evil things ; 
and yet, as our Lord says, were " they which justify 
themselves before men." They would make all the 
world believe, that the evils they did were quite right. 
They are like those persons of whom Jeremiah speaks, 
** Though thou wash thee with nitre, and take thee 
much soap, yet thine iniquity is marked before me. 
How canst thou say, I am not polluted." Very grievous 
is the wound given to the soul by these excusings of 
sin : they soon destroy the sense of shame, without 
which we are lost to all goodness. 

3. They are not ashamed who boast of evil things. 
They have drunk largely of wine : they have made an 
unfair bargain ; and they boast of these things. They 
have been among sinful vanities, and places of imlaw- 
ful amusement, and gained by a lucky bet in some 
unlawful game ; and they speak of these. Thus, they 
boast where they should be ashamed ; or as St. Paul 
says, " Their glory is in their shame ;" or like those 
in Jeremiah's time, who could not be ashamed, and of 
whom he says, " Thou hast a whore's forehead, thou 
refusest to be ashamed." Boldness in evil things, 
glorying in what is our shame, is one of those lower 
depths of iniquity : it is " sitting in the seat of the 
scornful," which David puts as the very last stage of 
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wickedness. 

4. They are without shame who say, they must do 
so and so ; it was their fate, it was decreed, and no 
one can alter a decree. As St. Augustine says, "There 
are great men who defend their sins ; and there are 
also great men who can tell when Mars maketh a 
murderer, and Venus an adulteress : call they these 
wise ? With a free will God hath created me ; if I 
have sinned, I have sinned myself." For the wicked 
are fond of decrees, because he thereby encourages 
himself in sin. Jeremiah particularly remarks upon 
this. After mentioning the vessel of clay which 
was marred in the Maker's hands, and that he would 
make it again another vessel, he says, ** Behold I 
frame evil against you : return ye now every one from 
his evil way, and make you your ways and your doings 
good ; and they said. There is no hope ; but we will 
walk after our own devices.'* These wicked men were 
fatalists, and encouraged themselves by saying, there 
was no hope and no possibility of change. Again, 
another feature of this spirit he mentions in the 7th 
Chapter, "Will ye steal, murder, dnd commit adultery, 
and swear falsely, and come and stand before me in 
this house, which is called by my Name, and say. We 
are delivered to do all these abominations ?" Their 
own will had led them to do wickedly, and they lay 
the blame on God. Their own stubbornness had 
made the vessel become marred in the Maker's hand : 
it would not work as he wished, and so justified him 
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in casting it aside, and making another ; and they say 
that the good God caused their miseries. Surely this 
is not being ashamed : it is to become incapable of 
blushing ; for to sin, and then to say, that God's 
providence, and the force of circumstances, made me 
sin, is to be altogether lost to shame. 

6. They are not ashamed, who, without defending 
themselves, are given up to sin; who are never pricked 
at the heart, but go on comfortably and steadily in 
their wickedness. This, too, is the character of the 
people in the time of Jeremiah : for thus he describes 
them. As a fountain casteth out her waters, so she,*' 
that is, Jerusalem, " casteth out her wickedness ;" in 
other words, it was as natural to her people to sin, as 
a spring to send out water. And again, he wonders 
that they had no thought of returning, " Shall they 
fall, and not arise? shall he turn away, and not return? 
Why then is this people slidden back by a perpetual 
backsliding ? they hold fast deceit, they refuse to 
return." So also, he says, " Woe unto thee, Jeru- 
salem, wilt thou not be made clean? when shall it once 
be ?" Now, it needs no words to show that such as 
these, men who never repent, can have no shame for 
sin ; and many there are who come under this head : 
many, who once were in their Baptism justified and 
made sons of God, who are now, with the vilest 
unthankfulness and perverseness, dead in sin : twice 
dead : worse than when they were by nature children 
of wrath. 
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Thus, we may learn even from the prophet Jeremiah 
himself, who they are who are not ashamed, and do 
not blush for their sins. 

Let us, then, endeavour to see that it is our duty, if 
we have lived without shame, to be ashamed ; and let 
us endeavour, before it is too late, to be so. The 
prophet teaches us this duty also by an example : I 
have heard Ephraim bemoaning himself,'* '* Surely 
after that I was turned, I repented ; and after that I 
was instructed, I smote upon my thigh: I was ashamed, 
yea, even confounded, because I did bear the reproach 
of my youth." The same St. Paul teaches us to be 
our duty, when he says, " What fruit had ye then in 
those things whereof ye are now ashamed ?" 

Nay, why need we be told that this is our duty ? 
how can we help being ashamed ? Consider in whose 
sight sin is committed : in his sight, whose *^ eyes are 
in every place beholding the evil and the good ;** and 
who sees us through and through : in his sight, who is 
most pure and most holy ; and, therefore, " will by no 
means clear the guilty." 

And, again, who can help being ashamed for sin ? 
where is its beauty ? nay, how great is its deformity 
and foulness ? It is the child of the devil. Is it 
beautiful or deformed in thy sight ? As thou seest it, 
so art thou. But if any goodness be left in thee, and 
thou considerest whose child it is, and how hateful it 
is to the good God, thou wilt, if thou have ever 
cherished and nursed it, be covered with shame, and 



1.26 SHAME FOR SIN. 

be crimson with blushes. 

Let us, then, practise shame, not only after a course 
of sin, but after every single one. We cannot be too 
careful of being thoroughly ashamed of the smallest 
sins. Shame is a very delicate thing ; like the finest 
lines on the wings of the butter-fly, or the tints on a 
beautiful flower, it is easily destroyed ; or like the rich 
glow of evening at sunset, it gradually fades away in 
our hearts ; so that it is hard, even for the best, to 
preserve it to the end of their days. Who does not know 
the deep blush of shame, when the first sin was know- 
ingly committed ? how slight is the blush now even 
for greater sins ? It will die away, unless we encour- 
age it. Let, then, nothing be done amiss without 
endeavouring to bum with shame for it. For if we let 
single sins pass over our heads without shame, we 
shall soon be like those in Jeremiah's time, who " were 
not at all ashamed, neither could they blush." And if 
it should be so, remember the end, " Therefore, shall 
they fall among them that fall," that is, are slain. For 
such too will be our end, as our Lord reminds us in 
in the parable, saying, " Those mine enemies, who 
would not that I should reign over them, bring hither 
and slay them before me;" and the end of that slaying 
is, we know, the dreadful " second death." 



SERMON XV. 

godly sorrow. 
Luke xv, 21. 



And the son said unto him, Father, I have sinned 
against heaven, and in thy sight. 

Between sin and sorrow there is, and always has 
heen a very close connection. No sooner had Adam 
sinned than that evening he heard the voice of God 
and was afraid ; and received also the sentence of 
banishment from Eden, to be followed by labour, 
sorrow, and death. In the next generation Cain slew 
his brother Abel ; and that was followed by remorse, 
and a punishment greater than he could bear. Soon 
after sin overspread the world as a deluge ; and then 
came a flood of waters equally extensive, sweeping 
away young and old, and peopling hell in a moment 
with thousands, mostly very guilty ; so that from these 
giants, or violent men, that then perished, the name of 
hell in the Book of Proverbs is called " the congrega- 
tion of the giants," though translated only **of the 
dead." And ever since, whether it be in nations or 
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individuals, sin has chased the sinner, and found him 
out in sorrow. 

Now, much of this sorrow, arising from sin, can never 
be done away with while life shall last : there are pains 
of body, straitness of circumstances, agonies of soul, 
which can never here be wholly removed. But the 
extreme penalty of sin, and the bitterest part of its 
sorrow may be turned away; only, however, by another 
sorrow, viz., by " godly sorrow." I can promise no 
one who has sinned freedom from earthly sorrow: 
David, when he had sinned, had a choice given him of 
three dreadful evils, one of which he must take. But 
if any one shall practise godly sorrow, he shall be free 
from a guilty conscience, that " troubled sea, which 
can never rest;" and he shall also escape the last 
penalty of sin, the lake of fire, where sorrow seizes on 
the sinner, and demands the payment of the very last 
farthing, which then can never be repaid. 

Hence, the glorious gospel of our Lord and Saviour 
Jesus Christ, proceeding from the mercy and love of 
God, while requiring men to believe in God and his 
Christ, very earnestly calls upon them to repent of 
their sins, of whatever kind or degree they may be. 
Everywhere in it this doctrine appears. Not only 
does Jesus say in plain words, "Repent ye, and believe 
the gospel,*' and command " that repentance and re- 
mission of sins should be preached in his Name among 
all nations ;" but he painted it, as it were, in those 
pictures of nature, viz., his parables, especially in that 
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of the Prodigal son. Indeed, so much is repentance 
a part of his gospel, that whereas St. Luke in one 
place, speaking of the Apostles, says, " they departed, 
and went through the towns, preaching the Gospel ;" 
St. Mark, speaking of the same circumstance, says, 
"they went out, and preached that men should repent." 

If, then, the gospel teaches us the doctrine of repent- 
ance, it also teaches us the duty of sorrow for sin : for 
sorrow is the foundation of repentance, as St. Paul 
says, "Godly sorrow worketh," or produceth, "repent- 
ance ;" BO that repentance cannot be without it. And, 
hence, our Saviour, in the beginning of his teaching, 
says, "Blessed are they that mourn, for they shall be 
comforted ;" and again, " Come unto me all that travail 
and are heavy laden, and I will give you rest." Where 
he not only states sorrow as the condition required for 
comfort ; but teaches that the real sorrow which is due 
to sin can only be avoided by another sorrow, viz., 
that which worketh repentance. 

Now, how often do persons sin, by breaking God's 
commandments ; and when they have done so, satisfy 
themselves, but not God, by merely praying for for- 
giveness ? They say. Lord have mercy upon me ; but 
sorrow, remorse, agony, shame, they never feel. In 
great sins they do, perhaps, sometimes feel these 
things ; but in little sins accumulating for years, they 
confess, it may be, but do not worthily lament them. 

It is not so that he can act who rightly considers 
that by sin the Majesty of hoaven has been oflFended ; 
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that the great Sacrifice on the cross has been despised ; 
and the indwelling Spirit grieved. The true and 
sincere Christian soul has always a deep sense of the 
guilt of sin, even of small sins, such as sudden outbreaks 
of passion, evil thoughts, or murmuring feelings ; and, 
hence, gives itself to mourning and lamentation, where 
others seek only to justify their tempers. 

This godly sorrow, then, let us all practise. In order 
that we may do so, let us next consider, what should 
be the motives of our sorrow and repentance ; for this 
is an important matter, and one that deserves great 
consideration. 

We know that, when men have sinned, there arise a 
great number of causes of sorrow. One man finds 
that his sin brings upon him loss, the loss of friends 
whom he has offended, the loss of his situation, the 
loss of his business, or his property. He finds himself 
deprived of these, and feels his solitude and straitened 
circumstances ; these things weigh upon his mind, 
and produce in him sorrow for his sin. Another finds 
that sin brings upon him loss of character and shame, 
that men do not look upon him in the same light, that 
he is not respected or not trusted as he has been ; he 
feels that he is open to reproach, that any one may 
say, there goes a man without character, there is a 
child which has caused shame ; these things enter 
deeply into his mind, pierce him with many sorrows ; 
and he is grieved that he has sinned. Another finds 
that sin has ruined his health, broken down his consti- 
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tution, and made him a burden on the world, and the 
expectant of an early death : he feels, when it is too 
late, that his sin has "found him out;" and then all 
earthly joy darkens to him, and he is bitterly grieved 
for his past sins. And in various ways, even for small 
sins, men are made to suflFer more or less ; and they 
feel sorry, as they well may do, because they have 
sinned. 

Now, it is quite right that men should sorrow be- 
cause of what they thus bring upon themselves : it is 
well if they can be made any how to feel such truths 
as these in the Proverbs, " The drunkard and the 
glutton shall come to poverty, and drowsiness shall 
clothe a man with rags ;" " A good name is rather to 
be chosen than great riches ;" and to be brought any 
how to " mourn at the last when thy flesh and thy 
body are consumed; and to say, how have I hated 
instruction, and my heart despised reproof." 

If in any of these ways an evil life can be stopped or 
changed, it is well. But let it be remembered that all 
these are earthly considerations, and that the sorrow 
and the repentance are both earthly. Hence, while 
they go no further, they do not enter into religion, nor 
in any way ease the troubled conscience, or prevent 
the everlasting punishment of sin. Moreover, repent- 
ance arising from the worldly sorrow caused by sin 
often merely changes the man from one kind of sin to 
another, which seems to be less injurious, but is more 
likely to become fixed, as from dissoluteness to pride 
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or worldly-mindedness ; and thus his very repentance 
is a preparation for eternal wrath : for true it is, in 
more senses than one, that " the sorrow of the world 
worketh death/* If sorrow, even on account of sin, 
lead to nothing hetter than sorrow because of some 
worldly loss or shame, it will harden and deaden the 
soul to a Christian repentance. Let us beware, then, 
lest we sink into this mire of worldly considerations. 

There is another motive far higher than these, 
which must influence us in all true repentances. We 
may see it in the Prodigal son. He had, indeed, felt 
his own misery, " How many hired servants of my 
father's have biead enough and to spare, and I perish 
with himger ?" But when he comes to confess his sin, 
there is no mention of his own misery ; but he says 
only, " Father, I have sinned against heaven," that is, 
against God. This was his great consideration, that 
he had sinned against God, and that God was grieved 
with him. So this is what weighed with David, for 
though by his sin he had injured others, yet since it 
was God who forbad what he had done, he thought of 
him only in his confession of it, and said, " Against 
thee only have I sinned, and done this evil in thy 
sight." And, in like manner, when St. Paul describes 
the sorrow which " worketh repentance to salvation, 
not to be repented of," he calls it "godly sorrow;" and 
what is this godly sorrow ? it is not that which has 
respect to anything worldly, but to God alone, and 
proceeds from the consideration that he is oiFended. 
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This, then, is that true motive of sorrow which pro- 
duces such repentance as leads to the real change of 
the heart, and, so, to salvation, and which will never 
be repented of. 

Let us, then, pay little attention to worldly consider- 
ations, either in leading a good life, or in repenting of 
sin ; but let us chiefly consider the wrath or favour of 
God ; so as to set him always before us ; for it is with 
him we have mostly to deal. 

He is our Maker, and we are the work of his hands, 
made to show forth his praises, and, therefore, we may 
well suppose that, he will take particular notice of 
what we do, and that his opinion will be of the greatest 
consequence. He is supremely holy ; and, therefore, 
we may be sure he will be very exact on such matters 
as sin and repentance. He has so loved the world, as 
to give his only-begotten Son to become incarnate and 
die for us ; and, therefore we may well suppose he will 
take care how we profit by or abuse the grace given by 
him and at the atonement made by him. That same 
Son has also sent from the Father another Comforter 
4,0 guide and support us, and we may well imagine we 
cannot safely have received him in vain. He will also 
by his Son judge us at last, and punish or reward us 
eternally ; and, therefore, we ought to regard him 
above all others, and to consider what our oflFence is 
against him rather than what mischief we do to our- 
selves. And even when this world is over, he will be 
the Being most to be considered. For the happiness 



134 GODLY SORROW. 

of the blessed is described as consisting in the fact, 
that " they shall see God ;" and the misery of the 
wicked in this, that they "shall be punished with ever- 
lasting destruction from the presence of the Lord." 

What in comparison of his approval or disapproval, 
then, are all the pains of our bodies, or the scorn of 
men ? These things will soon be over : for man's life 
even is a shadow that soon departeth. 

Let us, then, not consider these ; but what he thinks 
of us, and that he is angry with sin, as with the wicked 
every day ; let us not regard so much that others scorn 
us, as that the Lamb by whom we have been saved is 
despised, and the Spirit whereby we have been sealed 
is grieved. 

So doing, we shall, by God's help, obtain that godly 
repentance which we shall never have reason to repent 
of or grieve over ; and experience the blessedness of 
" those whose sins are forgiven " through God's mercy 
in Christ ; and, perhaps, one day find what joy there 
has been in heaven, as God said of us, " This, my son, 
was dead, and is alive again ; he was lost, and is 
found." 



SERMON XVI. 



conditions of return. 
Psalm cxix, 176. 



I have gone astray, like a sheep that is lost : seek 
thy servant; for I do not forget thy commandments. 

In the beginning of every, day's service, yea, twice a 
day, the Church directs us to confess unto God that 
we have erred and strayed from his ways like lost sheep. 
Even as her Lord had taught her to say daily, " For- 
give us our trespasses." No one of his members, then, 
is ifree from sin. This also agrees with other parts of 
Scripture. David says, ** My sins are more in number 
than the hairs of my head." St. James says, " In 
many things we all offend." St. John also, when a 
veiy old Christian, says, "If we say that we have no 
sin, we deceive ourselves, and the truth is not in us." 
Where he does not say **have had ;" but " have," that 
is, now have. He uses also a very strong expression : 
he does not say, if we deny our sin, we have no hu- 
mility, but we have no " truth," that is, we have lost 
all truth, which is the foundation of every thing good ; 
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SO that by saying, we have no sin, we procLiim that 
everything in us is bad, untrue, and false ; and there- 
fore, if any man shall say, he has in him no sin, God 
reverses the sentence, and declares that he has in him 
no good. So that, there can be no doubt that we 
ought to say daily, in true grief, that we have erred 
and strayed like lost sheep. 

But though all do err from the ways of God, yet 
there is a great difference in the manner in which 
persons go astray. There is one that strays carelessly 
and wilfully, and another that strays against the 
general bent of his inclinations. The one is drawn to 
evil as a thing which *he likes, as the sow returns to 
the mire; the other "hangs upon God," as the iron to 
the loadstone, and sin is the disarrangement of his 
equilibrium. 

The former are often mentioned in Scripture as 
loving sin: these are said to " have pleasure in vanity* 
and seek after leasing," or falsehood; they "love all 
words that may do hurt ;" " Their feet are swift to 
shed blood;" they " love simplicity," or ignorance of 
God, "and delight in scorning;" they "haste as a bird 
to the snare;" "they love to wander;'* "they love 
darkness rather than light ;" and not only do they, 
" knowing that they who commit such things are 
worthy of death, do the same ; but have pleasure in 
others that do them ;" they not only themselves " run 
into an excess of riot, but speak evil " of those who 
refuse to go with them. This is a sad, and mournful 
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and almost hopeless state. It is the sheep which has 
goue astray, and glories in its dangerous freedom. It 
is the star fast going from a regular orbit, and be- 
coming a wandering star, to whom is reserved the 
blackness of darkness for ever. May none choose evil 
in preference to good ; for it may soon lead to that 
point whence there is no return. 

But there are others, who, though they err, yet do 
not deliberately choose or delight in the error of their 
way, but rather, feel all the unhappiness and danger of 
it. They do not feed comfortably in iheir new pasture ; 
but are ever listening for their Shepherd's voice, or 
fearing lest they come across Satan's path, who " as a 
roaring lion walketh about, seeking whom he may 
devour.'* 

Now, this is the kind of erring which is described in 
several places of this 119th Psalm. Thus, the want of 
perfect uprightness the Psalmist shows in such ex- 
pressions as these : " that my ways were made so 
direct, that I might keep thy statutes.*' " O take not 
the word of thy truth utterly out of my mouth, for my 
hope is in thy judgements." For these are the ex- 
pressions of one who was longing for a better life, and 
in fear lest he should be wholly lost. The sorrow 
also, which he has in such a course is also disclosed ; 
as when he says, " I am troubled above measure, quicken 
me, Lord, according to thy word ;" and again, 
" Trouble and heaviness have taken hold of me, yet is 
my delight in thy commandments ;" and again, **I am 
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become like a bottle in the smoke/* that is, dried and 
shrivelled with sorrow, as a leathern bottle with smoke, 
** yet do I not forget thy statutes/' But existing with 
this imperfection and feeling of sorrow, there is ex- 
pressed a true desire after holiness. Thus, he says, 
** I am a stranger upon earth, O hide not thy com- 
mandments from me." " Incline my heart unto thy 
testimonies, and not to covetousness : O turn away 
mine eyes lest they behold vanity, and quicken thou 
me in thy way." " For I love thy commandments 
above gold and precious stone." " As for lies I hate 
and abhor them, but thy law do I love." And this 
desire proceeds to resolutions and vows of obedience : 
as he says, "Away from me, ye wicked, I will keep 
the commandments of my God." " I have sworn, and 
am steadfastly purposed to keep thy righteous judg- 
ments." " Let thine hand help me, for I have chosen 
thy commandments." And these apparently different 
states he connects in the Text, which is a key to the 
whole, and says, "I have gone astray^ like a sheep 
that is lost : O seek thy servant for I do not forget 
thy commandments." 

Now, when a servant of God thus errs, feeling his 
sin and his misery, and yet desirous of return, will the 
heavenly Shepherd seek him, and bring him 'back ? 
No doubt he will. David says it expressly, "The Lord 
is my Shepherd," he shall convert my soul, and bring 
me forth in the paths of righteousness for his Name's 
sake." For this is one of his own true sheep, who will 
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"hear his voice." And, therefore, he will certainly 
seek such, as soon as they return to a consciousness of 
their unhappy state, and bring them back again. He 
will leave the ninety and nine in the dangerous wilder" 
ness to seek after that one which is lost, and will bear 
it back "on his shoulders rejoicing." Though Solomon 
could give away twenty cities of Israel to the king of 

» 

Tyre, yet Jesus will still reckon them of Israel, and go 
into those " coasts of Tyre and Sidon " to seek those 
lost sheep who may be willing to come to him. For 
he will always bring back the truly penitent ; he will 
wash the torn and wounded soul in his own purifying 
blood ; and he will feed it again in his own green pas- 
tures, even his appointed means of grace. 

Do we ask, then, shall we return ? and it is answered, 
Do we feel as David did ? are we as a lost sheep, 
acknowledging that we have strayed, miserable that we 
have strayed, ani earnestly desirous of return ? 

There are, then, two conditions of return, viz., a 
sense of present misery, and a proper esteem and value 
of God and goodness. 

1. There must be a sense of misery, arising from 
loss, want, and danger. It is the lost sheep in the 
wilderness of Judea, where David " kept his father's 
flock "near Bethlehem, and where he and his men 
" were a wall " to the shepherds of NabaL near Carmel 
of Judea, which is the picture of the erring soul. This 
wilderness was a ^mountainous, hot, bare, and wild 
country; with small and uncertain pastures, except 



140 CONDITIONS OF RETUBX. 

besides the springs known to the shepherd. Moreover, 

it was infested by wild beasts : for in this wilderness 

David speaks of a lion and a bear coming to take a 

lamb out of his flock ; and close by a lion slew the 

prophet which went firom Judah to Bethel, and two 

she-bears slew forty-two children near Jericho ; and 

even the very names of the towns show it was a country 

of wild beasts ; thus Lebaoth, one of the towns of Jadah, 

signifies the lionesses ; Zeboim, by the Dead Sea, the 

hyena ; and Hazarshnal, the den of jackaDs. Now in 

such a country there could not but be the greatest 

want and danger to the lost sheep ; and the sense of 

this mnst have caused the utmost perplexity, misery, 

and fear : for we can easily imagine it wandering, yet 

hardly daring to do so ; wishful to be heard by the 

shepherd, yet afiraid to bleat because of the wild beast ; 

and when it fancies it sees the shepherd, fearing more 

the howling beast near at hand. 

This, then, expresses that sense of misery which the 
soul ou^t to feel which would return to Ood. It 
should feel itself to be " in a barren and dry land where 
no water is :" it should know its danger, and cry out, 
" Deliver me, lest he devour my soul like a lion, and 
tear it in pieces while there is none to help." This is 
the knowledge which makes a man ^^ travail and be 
heavy laden," which, when any one is, Christ bids him 
come to him, and he will give him rest : this is the 
sorrow and mourning, which they who feel ** shall be 
comforted :'' this is that danger, which makes men cry 
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out, " Lord, save me, I perish,'* and to whom, when 
they do so, the hand of Jesus is immediately stretched 
out : this is that coming to oneself, which when any 
one does, and acts upon it, he is like the Prodigal son, 
whom the Father sees a long way off, and comes to 
meet him. 

2. The second condition is a proper esteem of God 
and goodness. When that sheep was wandering alone 
on those bare rocks of Judea, would it not remember 
and truly prize its own happy fold, the obedience of its 
safe companions and above all the care of the shepherd, 
whose voice it had been accustomed to follow ? If, th^n, 
we would have J that state of heart necessary before we 
can return to God, we must not only " know that it is 
an evil and a bitter thing to hd.ve forsaken the Lord ;'' 
but that with him and in him only is true happiness. 
We must say, as David, " my soul, thou hast said 
unto the Lord, Thou art my God, my goods are nothing 
unto thee : all my delight is in the saints that are in 
the earth, and upon such as excel in virtue." God 
must be looked upon as our great good ; and we must 
be ready to say, " Thou art my portion ; I have promised 
to keep thy law." And as we esteem God, above all, 
so we must say of his Commandments, that " they are 
more to be desired than gold, yea, than much fine gold ; 
sweeter also than honey and the honey comb." Let 
us know that " with him is the well of life, and that in 
his light we shall see light ;" and let us say from our 
hearts, with David, ** Teach me to do the thing that 
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pleaseth thee, for thou art my God; let thy loving 
Spirit lead me forth into the land of righteousness ;" 
and then we shall be ready to return ; but not more so 
than he is to receive us : for he has redeemed us with 
his precious blood, and he does not wish that any 
should perish, nor delight in the death of the sinner. 
O, let him be the prize of our life, and our exceeding 
great reward ; and then, when all earthly things are 
withdrawn, as they soon will, we shall be rich in him : 
for he is more than all his creatures ; and he " will be 
all in all ;' all that his whole redeemed ones can wish 
tot or desire, their full satisfaction, their unspeakable 
happiness, and their exceeding weight of glory. 



SERMON XVII. 



JUSTIFICATION BY MERCY. 

Luke xvni, 14. 



I tell you this man went down to his house justified 
rather than the other. 

This Text is a remark of our Lord upon the parable 
of the Pharisee and Publican. The intention of this 
parable is to teach us concerning the way in which man 
is justified before God, that is, is forgiven of his sins, 
and accounted righteous. For it mentions two men ; 
one justified and the other not : for it does not say that 
one was justified more than the other ; but one " rather 
than'' the other; that is, that one was accounted 
righteous before God, and not the other. (Matthew 
xvin, 8.) 

In considering this matter of justification, in which 
every man is interested, you will notice what each of 
these men do, in order that you may know how you 
are to be justified. 

Both of them go to the Temple, or God's House ; 
both go to pray. But the Pharisee did not pray for 
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himself : he did not ask of God for any forgiveness of 
sin, nor for any grace to live well : all he did was to 
thank God for what he was. The reason was because 
he was not conscious of any sin : he thought himself 
without sin; and this he expressed in what appears an 
extravagant manner, " I am not," he says, " as other 
men are," that is, as all other men are ; all others are 
sinful, but I am not, I only am righteous. This was 
in itself pride ; but he does not see it, or learn from it 
that he is sinful. Not only so, but he adds, " even as 
this Publican." There is force in the word " this," he 
means this outcast of good society. It expresses his 
scorn and uncharitableness ; but, being self-deceived, 
he does not see that he sins by the very words, " this 
Publican." It is a hit at his neighbour's character, 
yet he sees no fault in it. He is sinful, yet he thinks 
himself perfectly righteous ; and on this he trusts for 
justification before God. No man can be justified in 
this way : for " there is none righteous," that is, per- 
fectly righteous, " no not one ;" and if a man be not 
perfectly righteous, if he continue not in all things 
which are written in the Law, he cannot be justified by 
his righteousness, since that which is imperfect is not 
righteousness. ** If»" indeed, " there had been a law 
given," as St. Paul says, " which could have given life, 
verily righteousness should have been by the Law ;" 
but it could not, because man is weak and sins daily. 
This man, then, could not be justified by his 
righteousness. 
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The Publican did not set forth his goodness ; but 
confessed himself a sinner, and declared that he trusted 
only in God's mercy, saying, " God be merciful to me 
a sinner." He believed, then, in God's mercy, and 
trusted in that. 

This, also, had been already preached to man in the 
Old Testament as the way of justification. Thus, 
Moses teaches the Israelites, in Leviticus xxvi, 40, 42, 
saying, " If they shall confess their iniquity," " if then 
their oncircumcised hearts be humbled," '' then will I 
remember my covenant with Jacob." On this David 
acts, when he says, " Have mercy upon me, O God, 
after thy great goodness, according to the multitude of 
thy mercies do away mine offences ;" and again, " But 
there is mercy with thee, therefore shalt thou be feared." 
So Isaiah says, '* Let the wicked forsake his way, and 
let him return unto the Lord^and he will have mercy 
upon *him." So Daniel prays, saying. " my God, 
incline thine ear and hear ; for we do not present our 
supplications before thee for our righteousness, but for 
thy great mercies. O Lord, hear, Lord, forgive." 
So that all along righteous men have sought to be 
justified by their faith in God's mercy. 

It is the same in the Christian religion. But in this 
the cause of that mercy in all ages is brought forward, 
viz., Jesus Christ. We have, then, also to believe in 
him in order to our being justified, and of course in all 
tl^e doctrines of his religion, or all the Articles of the 
£aith. But still our belief is to be in God's mercy. 
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SO that by saying, we have no sin, we prochiim that 
everything in us is bad, untrue, and false ; and there- 
fore, if any man shall say, he has in him no sin, God 
reverses the sentence, and declares that he has in him 
no good. So that, there can be no doubt that we 
ought to say daily, in true grief, that we have erred 
and strayed like lost sheep. 

But though all do err from the ways of God, yet 
there is a great difference in the manner in which 
persons go astray. There is one that strays carelessly 
and wilfully, and another that strays against the 
general bent of his inclinations. The one is drawn to 
evil as a thing which 'he likes, as the sow returns to 
the mire ; the other "hangs upon God," as the iron to 
the loadstone, and sin is the disarrangement of his 
equilibrium. 

The former are often mentioned in Scripture as 
loving sin: these are said to ** have pleasure in vanity* 
and seek after leasing," or falsehood ; they "love all 
words that may do hurt ;" ** Their feet are swift to 
shed blood;" they " love simplicity," or ignorance of 
God, "and delight in scorning;" they "haste as a bird 
to the snare ;" " they love to wander ;" " they love 
darkness rather than light ;" and not only do they, 
" knowing that they who commit such things are 
worthy of death, do the same ; but have pleasure in 
others that do them ;" they not only themselves " run 
into an excess of riot, but speak evil " of those who 
refuse to go with them. This is a sad, and mournful 
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and almost hopeless state. It is the sheep which has 
goue astray, and glories in its dangerous freedom. It 
is the star fast going from a regular orbit, and be- 
coming a wandering star, to whom is reserved the 
blackness of darkness for ever. May none choose evil 
in preference to good ; for it may soon lead to that 
point whence there is no return. 

But there are others, who, though they err, yet do 
not deliberately choose or delight in the error of their 
way, but rather, feel all the unhappiness and danger of 
it. They do not feed comfortably in iheir new pasture ; 
but are ever listening for their Shepherd's voice, or 
fearing lest they come across Satan's path, who " as a 
roaring lion walketh about, seeking whom he may 
devour." 

Now, this is the kind of erring which is described in 
several places of this 119th Psalm. Thus, the want of 
perfect uprightness the Psalmist shows in such ex- 
pressions as these : ** that my ways were made so 
direct, that I might keep thy statutes." ** O take not 
the word of thy truth utterly out of my mouth, for my 
hope is in thy judgements." For these are the ex- 
pressions of one who was longing for a better life, and 
in fear lest he should be wholly lost. The sorrow 
also, which he has in such a course is also disclosed ; 
as when he says, " I am troubled above measure, quicken 
me, Lord, according to thy word ;" and again, 
" Trouble and heaviness have taken hold of me, yet is 
my delight in thy commandments ;" and again, ** I am 
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is " exalted to be a Prince and a Saviour, for to give 
repentance to Israel, and for^veness of sin/' And 
accordingly, he exhorts the baptised, but deeply sin- 
ning Simon Magus, saying " Bepent therefore of this 
thy wickedness, and pray God, if perhaps the thought 
of thine heart may be forgiven thee." So that we may 
be sure this justified Publican also truly repented. 
But, besides these, he confessed his sin, by calling 
himself a sinner. Indeed, where there is repentance, 
it, like the bitter fermenting yeast in a cask, will not 
rest till it has forced out the confession of sin : for so 
David speaks, " While I held my tongue, my bones 
consumed through my daily complaining ;" ** I said I 
will confess my sins unto the Lord ; and so thou for- 
gavest the wickedness of my sin." And this confession 
was also one of the things which led to his justification; 
as we may learn from St. John's words, " If we confess 
our sins, he is faithful and just to forgive us our sins." 
Only it must be remarked, that this confession implies 
departure from past sin : for St. John had just before 
said, ''If we walk in the light, as he is in the light, the 
blood of Jesus Christ his Son cleanseth us from all 
sin ;" since this clearly implies that at the time of our 
confession, we are striving to walk in light, that is, in 
truth and holiness; and, accordingly, Solomon says it 
plainly, '' He that confesseth and forsaketh his sins 
shall have mercy." So that in the case of the Publican 
no doubt amendment of life had begun before his con- 
fession. He, therefore, had not only faith in God*s 
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mercy ; but certain requisite qualifications for forgive- 
ness, viz., shame, sorrow, repentance, confession, and 
amendment; which though they do not justify, as 
faith ; yet qualify, and must and are supposed to ac- 
company it : as when we say, we speak with the tongue, 
we suppose the teeth, and lips to be used ; or when 
we say a ship is steered by a rudder, we imply that 
there are sails set the right way. 

But besides these qualifications, we observe that 
this Publican prayed also : he asked for forgiveness of 
sin, or justification, that is, he used the proper means 
of grace in order to justification. So David did when 
he prayed for mercy : so Daniel when he prayed for 
forgiveness : so the Priests in Joel are directed not 

merely to believe that God, "is gracious and merciful;** 
but are commanded to " kneel between the porch and 
the altar, and say. Spare thy people, Lord." So 
when the Jailor at Philippi asked what he must do to 
be saved, he is told to " believe in the Lord Jesus ;" 
but this was not all he did: he who washed, or bap- 
tised, the stripes of the Apostles, was also himself 
baptised ; that is, he made use of the means of justifi- 
cation, or that Sacrament whereby we have "remission 
of sins." In like manner, though Jesus says, " He 
that believeth on me hath everlasting life," yet he 
adds, ** Whoso eateth my flesh and drinketh my blood 
hath eternal life ;" which we do in the Lord's supper : 
for he said. " Take, eat, this is my body." " This is 
my blood which is shed for the remission of sins." 
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Thus, though man be justified by his belief in God*9 
mercy, with certain qualifications attached to it; yet 
the time when is in the various means of grace. 
St. Paul is a great preacher of justification by faith ; 
but he did not mean faith as a mere thought of the 
mind : for he taught also that men were to be baptised, 
and were forgiven in baptism ; that they were to use 
public prayers, and private prayers ; to obtain ab- 
solution, when any one was excommunicate ; and to 
frequent the Communion of the Body and Blood of 
Christ : indeed, no Apostle teaches us so much to ob- 
serve the means of grace. He was preaching a religion 
containing many ceremonies and means of grace ; and 
he would have acted foolishly, if he had taught that 
men were justified by a faith which reached no further 
than their own thoughts, while the ceremonies he was 
teaching were neglected. Abraham it is true, on one 
occasion, only " believed in God, and it was counted 
unto him for righteousness;" but nothing else had 
then to be done. It was quite different in his obedience 
about the sacrifice of Isaac ; and it is also quite differ- 
ent in religion, where many things have to be done 
and observed. 

The means then by which we are justified is our 
faith in God's mercy, when accompanied with certain 
qualifications, which we may sum up in one word, 
repentance ; and the time when we are justified is 
when we in faith and with repentance use the means of 
grace. If we so use the means of grace while in health, 
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we are justified; and it is the same when we come to 
lie on our death*bed. If, as penitents, we have a lively 
faith in God's mercy through Christ, and use at any 
time either the Sacrament or prayer for mercy, we are 
justified ; and he that departs with the prayer, ** God, 
be merciful to me a sinner, or " Forgive us our tres- 
passes, as we forgive," is justified as he departs, saying 
it as a penitent with lively faith. 

Now, let us consider if it is a hard thing which is 
required of us. It is not that we be perfect, but that 
we turn from our sin, and have a wish to be like God. 
It is not that we never sin, but that we should believe 
in his mercy through Christ. Are these hard things ? 
Surely not. Could we be more mercifully treated, if 
we have any heart for goodness ? No. 

But, 0, if under this system of mercy we fail, what 
shall be done to us. If we wish not to amend, if we 
refuse to use the means of grace, and care not whether 
we are forgiven or not, how heavy will be oui account ? 
If Adam was condemned, to whom it was said, Do this 
command, and do it perfectly, what shall we be, when 
he has said, believe in and ask for mercy truly, and 
your sins shall be forgiven. Surely, we who will not 
stoop in repentance to the gate of mercy, shall shrink 
with terror from the gate of judgment. Let us not 
despise God*s mercy in Christ, lest when he, as a 
Lamb, appears in judgment we be dead with terror. 
For mercy despised is very terrible, much more than 
justice ; and to tread underfoot the Son of God will 
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bring far greater punishment than despising Moses' 
Law of works. 



SERMON XVIII. 

Christ's perfect sacrifice. 

Hebrews x, 14. 

By one offering he hath perfected for ever them that 
are Banctified. 

It is really a blessing when any one is awakened from 
sin, whether it be a single act, or a life of sin ; but with 
that awakening there is sure to be a sense of danger 
and distress of mind, as of a man robbed, and lying on 
the edge of a precipice. 

Now, Holy Scripture points out to such one only 
helper against the danger and the grief, viz., Jesus 
Christ, the one meritorious sacrifice for sin, the Lamb 
of God, which taketh away the sin of the world. 

Many, indeed, will say, how can one atone for 
another, and will not a simple repentance be sufficient 
without a sacrifice ? But, if we will look on things 
around us, we shall see like things happening. If we 
have brought on ourselves a severe sickness, no repen- 
tance of ours will cure it, and nothing we can do, but 
we are obliged to send for one skilled in medicine, by 
whom we are often cured; and may not sin be a 
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grievous sickness ? may it not be beyond all bodily 
sicknesses, and such as no mere man can cure ; and 
may we not be obliged to resort to one greater than a 
mere tnan ? Again, when a town is attacked by an 
army, the weak may remain quiet, while the strong go 
forth to war, and lay down their lives for their friends ; 
thus becoming an offering and sacrifice instead of 
them. Thus then it is in this visible world, and may 
not similar things be likely enough in the spiritual 
world. We know that no repentance or tears of a 
finite being like man can influence the Infinite God, 
that being unreasonable ; and we know of no means to 
cure past sins, or reconcile us to our Maker, and there- 
fore, we may well suppose that he can and is reconciled 
by one Infinite as himself, Jesus, God and man. - 

Now, this is the account of Holy Scripture ; and it 
has been gladly embraced by men in all ages ; viz., 
that we have all sinned ; that there is no one able to 
help us, but the " One Mediator between God and 
man, the man Christ Jesus, who gave himself a ran- 
som for all;" that he is such a Mediator, because his 
death was a sufficient sacrifice for sin ; and that he 
ever lives to present that sacrifice before God, and 
mediate between him and a fallen world. 

This death of Christ is called by many names in 
Scripture. It is called a sacrifice, a propitiation, an 
atonement, and an offering. Now a death which bears 
all these names must be a death for sin, a true sacrifice 
for sin. Tfiere may be sacrifices which are not sacri- 
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fices for sin, as that of Cain ; there may be propitia- 
tions, that is, something to appease and pacify .another 
without being propitiations for sin, as Jacob's present 
to pacify Esau : there may be atonements, that is, 
things which reconcile one person to another, and yet 
not be atonements for sin, as the good efforts of a 
mutual friend ; there may be offerings of life, yet not 
offerings for sin, as the strong dying for the weak. But 
Christ's death is all these ; and nothing can be all but 
a true sacrifice for sin, a sin-offering in the true sense 
of the term. For that offering or death which is a 
sacrifice to God, that sacrifice to God which is a pro- 
pitiation, that propitiation which atones and reconciles 
to God is a true sacrifice for sin : as true as any sac- 
rifice for sin under the Law. 

Look here, then, if any be guilty: this great sacrifice 
for sin, of infinite merit, for he is God as well as man, 
Holy Scripture points out to you. Come out from 
yourselves: in yourselves you will never find a ransom, 
trust not in any earthly thing, for all are of less value 
than one immortal soul. He alone is the propitiation 
for your sins, and those of the whole world. JJot by 
works of righteousness, not by floods of penitential 
tears, not by the sacrifice of animals however innocent, 
not by whole burnt offerings, or ten thousand dying 
creatures, can one stain of the smallest sin be blotted 
out; but the blood of Christ, when sprinkled upon any 
soul, shines like a brilliant diamond, and outshines the 
deepest stains of sin. Wherefore, be not afraid ; but 
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seek earnestly that you may partake in the power and 
effects of this true sacrifice for sins ; that it may hide 
yours, and take them away. 

But, though by this sacrifice sins are forgiven ; yet, 
other questions will arise in the heart. Will sins be 
remembered by God again ? Will the. forgiveness be 
for ever ? Is there another sacrifice needed, if we sin 
again ? and what shall we do, if we sin again ? 

Now, with the sacrifices of the Law sins were again 
remembered, after a sacrifice had been offered for 
them. If a man had offered a sacrifice for his sins ; 
yet there was one day in the year, viz., the day of 
atonement, in which a remembrance was again made 
of all sins, though multitudes of sacrifices had already 
been offered for them ; and this same thing went on 
from year to year, so that they were continually re- 
membered from Moses to the time of Christ, shewing 
thereby that there was no abiding forgiveness under 
the Law. We may well ask, then, is the forgiveness 
in Christ an abiding forgiveness ? St. Paul says in 
the Text, " By one offering he hath perfected for ever 
them that are sanctified.'' By the sanctified, he means 
those that had the blood of the sacrifice sprinkled on 
them, and were by it made clean, that is, were forgiven. 
He says, then, that those who are forgiven are per- 
fected for ever. Now, by " perfected,'' he does not 
mean made perfect men so that they could sin no 
more : for only a few verses afterwards he warns against 
sinning wilfully, and declares that any just man may 
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draw back ; but he means perfected so far as past sins 
are concerned, that they who were forgiven were once 
again, though for ever so short a time, made pure and 
spotless ; and by " perfected for ever," he means that 
this was in itself a complete and finished work, and 
would remain for ever, so that all fresh defilements 
could ouly be by fresh sins. And this he makes 
plainer by a passage from Jeremiali, which says, 
** Their sins and iniquities will I remember no more,'* 
that is, their past sins will no more be brought up in 
accusation against them. This, also, is what Ezekiel, 
foreshowing the forgiveness in Christ, teaches, when 
he says, " If the wicked will turn from all his sins," 
** and do that which is lawful and right," all his trans- 
gressions that he hath committed, they shall not be 
mentioned unto him." So that we see how complete 
and eternal the forgiveness is in Christ. It does not 
partake of the weakness of the Law ; but that which is 
forgiven is forgiven for ever in a complete and entire 
forgiveness. Past sins are hidden for ever, wholly ex- 
piated, and taken away, as by a scape-goat into the 
wilderness, to be seen and heard of no more. They 
will not rise up in judgment against us ; but if we are 
condemned, it will be for fresh sins, and for a broken 
repentance which on the great day will be found 
heavier, if continued in, than many sins. 

But again, we may ask ourselves, what shall we do, 
if we have sinned after we have been once forgiven ? 
and more particularly, if after the blood of the sacrifice 
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of Christ has been sprinkled on us at our Baptism, 
and we sin afterwards, how shall we obtain a second 
foi^yeness. Is there sach yirtae in the stream of 
Christ's blood as to wash away daily and aft;er sins? 
Now, under the Law sacrifices for sin were of use only 
for past sins, and not for after sins ; and the blood of 
the sacrifice sprinkled on the day of atonement was only 
for sins which were past ; and no sacrifice could look 
forward, but every firesh sin required a firesh sac- 
rifice. It is, then, a natural enquiry, will Christ's 
sacrifice be of use for after sins? Former sacrifices 
were of no use after a return of sin; will Christ's 
be of use ? 

Now, in order to understand this, we must re- 
member that on the day of atonement under the Law 
when the High Priest had offered a kid as a sin- 
offering, he took the blood, and carried it into the 
Holy of Holies within the veil, and sprinkled it upon 
the mercy seat, and before the mercy seat, above which 
was the Divine glory, and then came out again. But 
Christ, when he had offered himself as a sacrifice on 
the cross, went into heaven with his own blood, and 
the bloody print of the nails and spear graven on him 
for ever, and this he put upon the mercy seat of God, 
for he himself is the mercy seat, placed between the 
Law and the glory of God; and he did not and does not 
come out again, as did the Jewish High Priest ; since 
otherwise, the sacrifice would have to be offered again, 
and if Christ should come locally and bodily to this 
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earth anytime before the last day, a new sacrifice would 
have to be offered, or those who should live then would 
have no sacrifice ; but he remains there for ever, 
sprinkling, as it were, his blood for ever by a continual 
intercession. As St. Paul says, " By his own blood 
he entered in once into the Holy place, having ob- 
tained eternal redemption for us ;" and again, " He is 
able to save them to the uttermost that come unto God 
by him, seeing he ever liveth to make intercession for 
them.** Since, then, he never comes out from heaven, 
the Temple of God, his sacrifice remains a continual 
and everlasting sacrifice, or, as St. John says, .**he is 
the propitiation." He is still by his sacrifice making 
atonement, and, therefore, its fruit remains until he 
comes again ; and all they for whom he makes inter* 
cession are continually obtaining fresh forgiveness, are 
reconciled and justified again and again by his one 
sacrifice, until they are taken away from this world of 
sin, and are ** the spirits of just men made perfect." 

Hence, what we have to do is not to seek for another 
sacrifice, but to partake of this through the continual 
intercession of Christ. And he intercedes for all who 
in penitence and faith confess their sins in humble 
prayer, and where they can resort to those Means of 
grace, which have effect through his appointment, viz., 
Absolution and the Lord's Supper. These are the 
Christian Means of grace, whereby we become par- 
takers of that one eternal Sacrifice ; so that no sacri- 
fices for sin are any longer needed ; but only the use 
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of Means, appointed by him ; whereby, through his 
intercession in heaven, and through his ever presenting 
there his one, precious, and eternal sacrifice on the 
cross, we obtain all the benefits of that sacrifie. 

Let us, then, come to this saviour, through his Means, 
with true penitent and faithful hearts. Though we 
have sinned again and again, yet he is constantly in 
heaven reconciling all who seek to be reconciled, 
and his blood, as a cloud of incense, will cover for ever 
the dark stain of our sins. No one else can save, but 
all must be saved by him. Noah, Daniel, and Job, 
might save their mortal life in their countries ruin, 
but they and all are saved eternally by him. Enoch, 
and Abraham, and Elijah, and the holy Virgin, penitent 
David, the contrite Magdalene, the thief on the cross, 
the returning Prodigal, and multitudes whom no man 
can number, shall one day kneel before the Larnb, and 
say, " Thou art worthy ; for thou wast slain, and hast 
redeemed us to God by thy blood, out of every kindred, 
and tongue, and people.'' Trust in him and not in 
yourselves, nor in any child of man ; for in him, and 
in him alone ^* shall all nations of the earth be blessed/' 



SERMON XIX. 



Psalm xxn, 26. 

The poor shall eat and be satisfied. 

When we hear of ** poor " in this text, we must not 
imagine the poor of this world, who want earthly food 
and raiment ; hut poor in a spiritual sense, those who 
in the next sentence are called those " that fear the 
Lord." 

Likewise when we hear of eating we must not think 
of earthly food to fill our bodies, or of the meat that 
perisheth ; but we must think of that meat which en- 
dureth to everlasting life, which the Son of man shall 
give unto us. For eating formed a part of Jewish 
worship, and was a figure of earthly refreshment. 
Thus, in the sacrifice of tlie Passover the lamb was 
eaten by each person : so in the case of peace or 
thanksgiving sacrifices, a portion was eaten by the 
person worshipping ; and in the great Jewish festivals 
mention is made of the poor as eating: as in Deut. 16. 
and this connection of eating with worship is expressed 
also in the 29th verse of the xxii Psalm, where we read 
"all that be fat upon earth have eaten and worshipped." 
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This eating, then, being a religious act, was a figure 
of that spiiitual eating, which in the Psalm fore- 
shadows the grace that is to come in Christ, for the 
nourishment of men's souls. 

There is, surely, a need that our souls should eat 
and be satisfied. As we come into this world we are 
poor and hungry, we are born in sin, and have no 
strength to do riglit: so that, as the Psalm says, 
* hungry and thirsty, our souls fainted within us," and 
therefore, we need spiritual refreshment, food, and 
grace ; and so, as a flower in a dark place eagerly 
turns to the light and sim for its natui*al support, so 
our souls should eagerly desire grace from heaven. 

And, as there is a spiritual need in our souls, so 
also there is in the Gospel spiritual food corresponding 
to that need. It is this which our Saviour Christ 
came to bring to us, when all other means of satisfying 
the needs of our souls were found unavailing. For he 
came to take away our sins, and to fill us with right- 
eousness, not leaving us to our own endeavours, but 
joining us unto himself, that we might partake of his 
sacrifice for sin, and of the grace which flows from 
him. Hence, when he began his teaching, he said 
"Blessed are they which do hunger and thirst after 
righteousness for they shall be filled ;" and what that 
food was which was to fill us, is elsewhere mentioned : 
for he says, " I am the bread of life, he that cometh to 
me shall never hunger, and he that belie veth in me 
shall never thirst :" and again, I am the living bread 
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which came down from heaven : if any man eat of this 
hread he shall live for ever ; and the bread which I 
will give is my flesh, which I will give for tlie life of 
the world." And it is on account of this spiritual food 
in Christ, that it is said, *' Of his fulness have all we 
received, and grace for grace." 

As, then, there is a need in our souls of something 
beyond ourselves, so there is in Christ a satisfying 
food provided, who is to us in truth bread and life. 
But this he is not specially in some outward manner, 
as a mere teacher of right ; but by communion with 
him, by our being one with him, and thus deriv^iug 
that grace which overflows from him to us, as from a 
well ever full, and running over. 

Now, in order that he might teach us that he is our 
food and also will convey to us that food which is 
needful for our wants, he instituted the Sacrament of 
the Lord's Supper. For on the day on which he was 
crucified according to Jewish days, ** Jesus took bread 
and blessed it, and brake it, and gave it to his disciples, 
and said, take, eat, this is my body, and he took the 
cup, and gave thanks, and gave it to them, saying, 
drink ye all of it, for this is my blood of tlie New 
Testament, which is shed for many for the remission 
of sins." 

By instituting such a Supper, he has brought before 
us, a living reality of these general expressions of 
eating him which he had elsewhere used. 

Such being the case, we see that there are in the 
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Lord's Supper, first of all, the outward elements of 
bread and wine. These had been partly foreshown in 
in the bread and wine, which the priest Melchizedeck 
brought to Abraham for nourishment. But especially 
in the bread and wine which were laid upon the daily 
sacrifice from the time of Moses to that of Christ. 
These, then, were the outward elements which the 
Lord chose. They must also certainly be believed to 
remain bread and wine after consecration : for though 
changed in use they are not changed in substance. 
For it was bread and wine which our Lord took ; and 
these, without mentioning any change, he said were 
his body and blood : the natural sense of which words 
is, that they are still bread and wine. Moreover, im- 
mediately after the consecration, speaking of the wine, 
he says, " I will not henceforth drink of this fruit of 
the vine." So St. Paul speaking of the bread says, 
** The bread which we break is it not the communion 
of the body of Christ," and soon after, speaking of it 
after consecration, he uses the same word, and says, 
" As often as ye eat this bread and drink this cup, ye 
do show the Lord's death till he come." 

But now, the use of such elements as bread and 
wine does at once lead our minds on to the idea of 
nourishment and food: and, in such a religion as that 
of Christ, to spiritual food or heavenly grace. For 
Christ being come to convey grace in its fullest 
measure, could not appoint any ordinance which was 
not full of it. Men, reasoning as heathens and Jews 
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may say there is no grace in Christian ordinances; but 
no one who believes in the full grace of his Saviour, 
can doubt of direct grace in the Sacrament. 

Secondly, then, we must be sure to hold that there 
is in it not only bread and wine ; but also the very 
body and blood of Christ, even that thing which we 
seek and need for the food of our souls. This is th^ 
very purpose for which the Sacrament was ordained, 
and if the bread and wine be mere figures of a thing 
absent, and the eating of his body only a figurative 
mode of speech, then we have not that very thing 
which we need, and which Christ intended. He had 
often before spoken of himself as the Bread of Life ; 
and that except we eat the flesh of the Son of Man, 
and drink his blood we have no life in us. When, 
then, he said, of the bread. This is my body ; and of 
the wine. This is my blood, what could be plainer that 
that was the very means of eating his flesh and drink- 
ing his blood, which he had before said was so necess- 
ary; that there was in fact no figure of speech intended, 
but a reality, only a spiritual reality, and not a carnal 
one. And this becomes still more plain from St. 
Paul's words, when he says, " The cup of blessing 
which we bless is it not the communion of the blood 
of Christ ?** But if the figures be the communion of 
the reality, then as they are not tlie same as the reality, 
the reality, viz., the body and blood of Christ must 
be in the Sacrament. He says not, our faith com- 
municates them, but the bread and the wine; and 
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therefore, the hody and blood of Clnist are in the 
elements themselves, not corporally, but supernat- 
urally ; and we by faith afterwards receive them really. 
As Archbishop Cranmer quoting an older writer says 
** He calleth the bread not only a figure, but also the 
body of Christ, giving us by these words to understand 
that in the Sacrament^ we do not only eat corporall}^ 
the bread, which is a Sacrament and figure of Christ's 
body ; but spiritually, we eat also "his very body and 
drink his veiy blood." 

Although, then, Christ in his natural body be locally 
and bodily seated at the right hand of the Father, 
as we confess in the Nicene Creed : yet, through his 
Godhead, he is able to give a supernatural presence to 
his body in the Sacrament above all other presences, 
not a carnal one, but a real one by which he commu- 
nicates to us, the benefits of his death ; and by which 
we have a commimion with him ; that is, do not 
simply partake of him, but have an intimate and 
everlasting union with him, which nothing can weaken 
or dissolve but our sinfulness, and by which we have 
forgiveness, grace, and true life. 

For such a feast and for such unspeakable benefits, 
we ask who are the persons qualified. The text says, 
" the poor shall eat and be satisfied,*' and by the poor 
is immediately explained, " Those that fear the Lord." 
Such then we must be generally before we approach the 
Lord's Supper. But this is not sufficient in itself, 
*' A righteous man falleth seven times a day ;" and no 



THft POOR SHALL EAT AND BE SATISFIED. 167 

one is so arrayed in good garments, as to be always 
at once ready for a great and royal entertainment. 
Hence, other parts of Scripture bid us " examine our- 
selves, and so eat of that bread and drink of that cup," 
to see, not that we are worthy, but are qualified to 
come to such a heavenly banquet. 

Now the first preparation no doubt is reverence con- 
sidering that the Lord in Godhead and Manhood is 
present. When the saints of old understood that they 
were near a presence of God, they behaved with great 
fear and reverence : as Moses at the burning bush. 
We also understand, though we see nothing, because 
we walk by faith and not by sight, that there is in the 
Sacrament a greater and more awful Presence ; and 
therefore we should approach with great care and 
reverence ; to which the Church much helps us ; by 
bidding us kneel when we receive the Sacrament. If 
we come otherwise, we can have no regard for sacred 
things ; but as swine trample on pearls, and rend the 
giver ; so should we despise the gift and be sure to 
provoke God. 

H. We must come in repentance. For we come to 
receive the sacred " blood, which is shed for the re- 
mission of sin." And we can have no remission of 
sin, without repentance, and turning away from it with 
much shame and confession. God does not look at 
the impenitent, as he says, ** I am the high and Holy 
One that inhabiteth eternity, I dwell also with him 
that is of a poor and contrite spirit, and that trembleth 
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at my word.*' Hence, we mnst, as Isaiah says, '' Wash 
us, make us clean, and put away the evil of onr 
doings," by a general; repentance. But when our 
Saviour would prepare his disciples for the First 
Lord's Supper, he washed their feet; and since the 
soils of the feet signify the sins we contract daily and 
particularly, he here pointed out that we should ex- 
amine and repent of our individual faults, those to 
which we know we are most liable, indeed the word 
" examine " applies more particularly to these. And 
since the disciples had particular faults ; such as pride 
and indignation with one another, the Lord evidently 
wishes then to correct our particular faults by setting 
then an example of humility. We should then, con- 
sider how grievously we have sinned, and in what 
particulars ; and considering that they have been done 
against grace, and even checks and warnings, and after 
the Saviour has suffered such grievous pains for our 
forgiveness, we should be greatly humbled, and cry 
out with David in real grief, " Have mercy upon me, 
O Lord, after thy great goodness." 

3 We must come in faith, we see nothing, the gift 
we seek is unseen ; therefore it requires faith : as our 
Saviour has pointed out in his general discourses. 
And, therefore St. Paul says, " let us draw near with a 
true heart in full assurance of faith, having our hearts," 
i.e. once and now, "sprinkled from an evil conscience." 
But the faith is nothing unless we believe that God 
will really give us the gift, i.e. unless we have a lively 
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faith in God's mercy through Christ ; and th is we 
cannot have if we retain sinful dispositions. For 
though a heathen might have faith before a good life, 
a Christian cannot ; and therefore St. Paul particu- 
larly points out, that we must have truly "a pure 
heart," and be free from ** an evil conscience.'* If we 
are, then we can come in full assurance of faith, and 
shall receive the divine gift, viz., Christs precious 
Body and Blood. 

4. We are taught to be thankful at this feast; indeed 
considering our former misery and the great blessings 
we have in Christ, it seems as if impossible not to be 
so. If we are not thankful, then as a dirty stone 
pollutes a clear stream, so some sin defiles our heart 
from whence the stream of thankfulness flows, the 
most beautiful stream in man's soul. Hence, St. 
Paul says, " Let us offer the sacrifice of praise to God 
continually, that is, the fruit of our lips, giving thanks 
to his Name viz., in the Lord's Supper which is thence 
called the Eucharist or Thanksgiving. But thankful- 
ness to God, is closely allied to love of God, which is 
necessary to us, for our Saviour says, " If any man 
love me, my Father will love him, and we will come 
unto him and make our abode with him." In thank- 
fulness and love of God so let us draw near. 

Lastly, we should approach with charity to all men 
We see in full the great love of the blessed Trinity to 
man, and this should teach us also to love : but Christ 
has made us brethren, and in this Sacrament, brethren, 
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in what a high relationship. The Sacrament then is 
as a lens which draws together all the reasons for 
charity to man ; and we should see in it large burning 
letters that we " should love one another :" But, 
when our Saviour washed the disciples feet, he washed 
Judas' and thus showed how he forgave before the 
Sacrament : Let us then forgive and have charity that 
the flood-gates of our hearts may be open to receive- 
the flow of God*s grace. 

Let us be in it also "athirst for God,'* and '"then 
he will satisfy the empty soul, and fill the hungry soul 
with goodness." Then he will feed the hungry spirit- 
ually with good things, while he will send the rich 
empty away, those who are in themselves rich, those 
that do not fear God. 



SERMON XX. 



• THE SEAL OF THE SPIRIT. 

Ephesians IV, 30. 

Grieve not the Holy Spirit of God^ whereby ye are 
sealed unto the day of redemption. 

There are irirtny uses of a seal mentioned in Holy 
Scripture. Thus, a seal was to make a thing secure ; 
as when the stone on the lions* den, and that on our 
Saviour's grave, were sealed. Again, a seal was set to 
acknowledge a thing as true, as when John Baptist says 
of Christ, " He that hath received his testimony hath 
set to his seal that God is true," that is, acknowledges 
the truth of God. A third use of a seal was to ac- 
knowledge and claim a person as belonging to some 
one. Thus of Christ it is said, that the Son of man 
shall give the meat which endureth to everlasting life, 
** for him hath God the Father sealed,*' that is, ac* 
knowledged as his true steward. So we read in 
Revelation, that the destroying angels were not to hurt 
the earth, until the angel of God had " sealed the 
servants of our God in their forehead," that is, till he 
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had claimed them as his own, so as not to be destroyed : 
the seal here being like the blood of the Paschal Lamb, 
which, sprinkled on the door posts of the houses of the 
Israelites, declared whose they were, and saved them 
from the destroying angel. It is in this last sense of 
acknowledging or claiming any one that we are said to 
be sealed by the Holy Spirit. He is upon us as a seal, 
and by this we are known of God to belong to him. 
In our translation it is said, ye are sealed, but the word 
is in the past tense and means, were sealed, that is, 
were at a past time. In the same manner St. Paul 
says in the first Chapter of this same Epistle "in whom, 
that is Christ, after that ye believed, ye were sealed 
with that Holy Spirit of promise." 

When then was that past time in which they were 
sealed ? it was in their Baptism after they believed. 
In the first ages of the Church, we must remember that 
the great bulk of the persons baptized were grown up 
people. There were then no Christians to bring little 
children to Baptism : all had to be first converted from 
heathenism to Christ by preaching. Those converted 
must have been grown up people : and though they 
would bring some children with them, yet the great 
bulk would be grown up people. Hence it is St. Paul 
writing to them says, " after ye believed, ye were sealed 
with that Holy Spirit." He does not say ye were 
sealed in believing, or as ye believed, but after ye 
believed. So it was with the Jews on the day of 
Pentecost. They had believed in Christ, they were 
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pricked at the heart for their guilt in crucifying Christ, 
yet St. Peter afterwards says to them " Repent and be 
baptized for the remission of sins, and ye shall receive 
the gift of the Holy Ghost.'* But he adds in behalf of 
their children, " the promise that is of the Holy Ghost, 
is to you and to your children." At first faith and re- 
pentance were to go before : but now, the seal is set 
upon us in our childhood. We do not wait till we can 
believe ; for that seal, whereby we become the Lord's, 
is as necessary to a child, who is bom in sin, as to a 
grown up person : even as food is as necessary to be 
given to a child as to an Adult. And, hence, it is that 
St. Paul in the end of the Epistle does not direct the 
Christian to be sealed, but as those who were sealed 
and were the Lord s, he bids them be brought up in 
the nurtiure of. the Lord, that is educated as becomes 
the children of the Lord. 

Having observed, then, what is meant by sealing, 
viz., claiming a thing or person as one's own ; and also 
when we were sealed, viz., in our Baptism, when we 
were bom again or became God*s children, of water 
and of the Holy Ghost, let us now observe the duty 
which St. Paul mentions, viz., that we should not 
grieve the Holy Spirit. 

In pointing out such a duty as owing to the Spirit, 
we may first notice that it is a duty owing only to a 
Person. There are who say the Holy Spirit is not a 
Person, but a quality in God, like as wisdom is a 
quality in a man. But when we read of the Spirit 
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speaking to certain prophets at AntiocL, and bidding 
them " Separate me Paul and Barnabas for the work 
whereunto I have called them :" when we read that 
our Saviour said, " The spirit shall bear witness of me, 
and reprove the world f and when in this Text that 
we can " grieve the Spirit/' we see clearly that he is 
not a quality but a Person. When grief happens to 
me, my wisdom is not grieved, but I, as a person, am 
grieved ; and when the Spirit is said to be grieved, we 
must acknowledge that he is not a quality, but one 
Person in the ever blessed Trinity. Again, we may 
notice what this grief may be, by observing that the dove 
is the emblem of the Spirit, as we read of him 
descending on Christ at his Baptism like a dove- And 
what does David say of the dove ? *' I did mourn as a 
dove, that is, as a dove which is separated from his 
mate. When then we are said to grieve the Spirit, we 
understand that we are as it were lost to him, separated 
from him, and in a measure, have owned another master. 
W^hat then is it to grieve him ? It is either to go against 
him or to refuse his influence. 

When we were sealed with that Spirit we received 
him as a guest to dwell in us : and St. Paul says 
" know ye not that your bodies ai'e the temples of the 
Holy Ghost." But we have in us besides our own 
natural inclinations to evil. These form as it were 
two opposing armies within us. Therefore St. Paul 
says, " walk in the Spirit and ye sliall not fulfil the 
lusts of the flesh. For the flesh lusteth against the 
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Spirit, and the Spirit against the flesh, so that ye 
cannot do. the things 3'e would." Our hearts aie like 
a country over run with armies opposed to each other : 
we are not left to ourselves to do as we would. We 
are not perfect, for sin wars within us : we are not 
hopeless, because the Spirit is for us : we are not left 
to ourselves, as persons wholly perfect or wholly lost, 
but we have to choose between these two opposing 
parties and armies. With one or other we always go. 
Now, the Spirit is leading us to holiness : for ** the 
fruit of the Spirit is love, peace, long-suffering, gen- 
tleness, goodness, faith, meekness, temperance." Our 
own natural inclinations lead us to evil : for " the works 
of the flesh are adultery, fornication, uncleanness, 
lasciviousness, idolatry, witchcraft, hatred, emulations, 
wrath, strife, seditious, heresies, envyings, murders, 
drunkenness, revellings and such like." If then we do 
any of these latter, or do not do any of the former, in 
doing or refraining the doing of both of which will be 
found our whole duty, we shall grieve the Spirit : we 
either go against him, or do not cultivate the graces 
with which he would furnish us, both of which grieve 
him — for it is true of him as of Christ, " he that is not 
with me is against me." If we openly sin, or do not 
grow in Christian graces we clearly show on whose side 
our hearts are, and thus it is that he is in both cases 
grieved : for he sees that we have taken part with the 
opposite army. 

Again, it is he that puts into our minds good desires : 
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There is no good in the world except as wrought by 
him. He strove with men before the flood ; he strives 
with men now, endeavouring to convince them of sin, 
of righteousness and judgment : No man can say that 
Jesus is the Lord, but by the Holy Ghost; and 
therefore, no man, or no Christian in whom he dwells 
can form any good resolutions without him. We find 
continually good thoughts and purposes arising in our 
hearts : these are the suggestions of that Spirit : and 
they are very precious : once let pass out of our minds, 
they seldom come again, or if so in weakened force. 
These are his whispers to us : and if we do not follow 
when he suggests a good course or a good action, we 
grieve him. Again, it was he by whom the Scriptures 
were written : for in them holy men of God spake as 
they were moved by the Holy Ghost. If then we never 
open our Bibles : if we seldom open them, in which we 
are taught of eternal life, if when we read, or hear them 
read, our minds are fixed on something else: if we treat 
them carelessly or profanely : if we say parts are not 
inspired by him, but come from evil; if we take away 
part, or add something else, by which they lose their 
tiue nature, as milk does when it is mixed with water, 
orlo ses its cream ; if we do any of these things, then 
we grieve the Spirit. 

It is his work, also, to appoint the Ministers of 
Christ, as St. Paul says to the elders of Ephesus, 
**Over which the Holy Ghost hath made you over- 
seers." If, then, we neglect that Ministrj'^ which has 
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come down to us by succession from the Apostles, and 
go after some other ministry ; if wo take oflFence when 
reproved for faults, or close our ears to their warnings, 
then we grieve not them so much as we grieve the 
Holy Ghost. 

Moreover, it is the Holy Ghost who in our prayers 
^' makes intercession for us." If, then, we say our 
prayers, but our hearts are silent ; if at home we say no 
prayers, if we do not kneel down to say our prayers, 
or if we fall asleep in the midst of our prayers, then 
we grieve the Holy Spirit, who waits to help our 
prayers. 

Again, the Holy Ghost is given in Confirmation, as 
when Peter and John prayed and laid their hands on 
the disciples in Samaria, and the Holy Ghost came 
upon them. If, then, we refuse to be confirmed, or do 
not prepare our hearts to be so, we grieve the Holy 
Spirit, since we reject him when offered to us. 

Further, when the bread and wine are consecrated in 
the Lord's Supper, it is by the descent of the Spirit, 
the Vicar of Christ, and Comforter in his place, that 
these particular Elements are consecrated, and endowed 
with power to convey the Body and Blood of Christ, 
even as it was by Christ himself that these Elements 
generally were consecrated. If, then, we refuse to 
come to the Lord's Supper, or if we come irreverently 
and without preparation, we shall grieve the Holy 
Spirit, not Christ alone whose Body is despised ; but 
the Spirit also which sanctifies the feast is grieved, as 
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we tiun our backs on what has cost Christ so much to 
ordain, and the Spirit so much labour in preparing the 
world for it. 

In these different ways we may grieve the Holy 
Spirit? What, then, will be the consequence? The 
seal which has been fixed on us will be broken, and 
every time we so grieve him it will be broken. What, 
then, if Christ should come to gather his jewels, and 
his own, while the seal is broken ? He will Say of any 
such one. That casket is none of mine, I cannot read 
the seal. Take it away to him to whom it belongs, the 
devil ; who is the owner of everything evil, as he is 
the worker of everything evil. 

But if the seal be broken, may it not be repaired ? 
Yes, surely. Eemember, the Spirit was sent to reprove 
the world of sin. Every time, then, he is persuading 
or suggesting to a man to repent of his sins, and amend 
his ways, he is striving to re-seal us. He knows the 
fearful end ; therefore, he urges to " flee from the wrath 
to come." Save thyself, he says ; and " blessed is he 
whose unrighteousness is forgiven, and whose sin is 
covered." When these things come into our minds, he 
is striving to renew the seal. When he leads us to say 
in our daily prayer, " Forgive us our trespasses," or to 
receive Absolution from Christ's Ministers, according 
to Christ's words, ** Eeceive ye the Holy Ghost ; 
whose soever sins ye remit, they are remitted," then he 
is striving to re-seal the penitent. The seal, indeed, will 
not be as at first ; for when once the seal is broken by 
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sin, though it may be restored by repentance, it will 
lose its sharp edges and distinct lines ; but still it will 
be sufficiently distinct for Christ to read it, and to 
take into his own eternal glory and happiness him on 
wh6m he finds it. 

But, then, if when the Spirit is striving to renew the 
seal, we will not ; if we turn a deaf ear to his invitations, 
or harden our hearts against his warning, will he not 
then be most of all grieved ? There is joy in heaven 
over one sinner that repenteth ; but, if we refuse there 
will be grief for joy. When the Father received the 
prodigal Son, he said, " Let us eat and be merry ; for 
this my son was dead, and is alive again ;" but if we 
refuse to return, there will be grief, and lamentation, 
sighing and tears, if God could sigh, that his work was 
ruined, and his creature lost for ever. God, indeed, 
cannot grieve, because he is perfect ; even as just men 
made perfect cannot grieve, when they find their friends 
absent and lost ; but he chooses thus to show how 
great will be the loss to us, if, in the Spirit's efforts for 
the soul, he is unable to save one from ruin. 

But why speak of grief? Is it so we speak of God, 
who made, redeemed, and sanctifies us? Grieve him ! 
how can it be ? Shall we not do the contrary ? Shall 
we not do the things which are well pleasing in his 
sight ? Is it enough that he does not grieve for us ? 
Surely he ought to rejoice over us. Let us so live, 
that we may " glorify God.'* Let us labour that we 
may hear from him, "Well done, good and faithful 
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servant, enter thou into the joy of thy Lord ;" that as 
at the creation of the world the morning stars sang for 
joy, so when Christ recognizes liis seal upon us, the 
Holy Spirit may again rejoice over the regenerate and 
renewed man, the work of his own hands ; and all the 
hosts of heaven, seeing the re-creation, may in mul- 
titudinous voices, like the sounding of the mighty sea, 
fill heaven with their song, Alleluiah, Praise ye the 
Lord. 



SERMON XXI. 



CHRIST THE ONLt MEDIATOR. 

Hebrews, xn, 22, 24. 

Ye are come unto Jesus ^ the Mediator of the New 
Covenant 

When man was first created, he needed no Mediator 
between himself* and God ; but he walked with God 
without fear, and in full confidence. No sooner, 
however, did our first parents transgress the command 
of God, than in terror they strove to hide themselves 
from him, because they were conscious of guilt ; and 
then first arose the need of a Mediator. 

We are of the same race, bom in their fallen nature, 
weighed down with guilt, corrupt and ignorant in mind, 
and estranged by nature from God and heaven. There- 
fore, we, too, need a Mediator ; and if left to ourselves 
with nothing between us and God, we should not dare 
to look to him, and could not bear any of the arrange- 
ments of his Providence. 

But before we proceed further to speak of a Mediator, 
we must enquire what is meant by this word. 
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Now, a Mediator is not merely a person who prays, 
intercedes, or sacrifices to God for another. Thus, we 
read that Job offered burnt offerings for his children, 
and prayed for his three friends ; yet Job was not a 
Mediator; for he declared that there was then no 
Mediator, and said, " God is not a man as I am, neither 
is there any days-man between us, that might lay his 
hand on both." Neither is a person who merely 
delivers a message, or at whose hand we receive any 
thin^ from God, a Mediator. Thus, St. Stephen says, 
that the Israelites " received the Law by the disposition 
of angels ; and yet angels were not its mediators ; for 
St. Paul draws a distinction between them and a 
Mediator, and says, "The Law was ordained by angels 
in the hand of a Mediator," that is of some person 
different from angels. 

Who then, is a Mediator ? He is one who really 
stands between two parties, and is so intimate with 
both that he can reveal directly from God, and inter- 
cede directly for man; or in Job's words, " can lay hii8 
hands on both," so as to act at all times for both. 

Have there, then, been any who are such ? Two 
only appear to have been such, and are alone called 
such in the Holy Scriptures, viz., Moses, the Mediator 
of the Law ; and Jesus, the Mediator of the New 
Covenant. 

How, then, does the description of Moses support 
his claim to this oflBce ? He was, in the first place, a 
man living with men, and yet admitted to great intim- 
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acy with God, Thus, we read that " The Lord spake 
to Moses face to face, as a man speaketh unto his 
friend." Being so intimate with both, he delivered 
messages and laws immediately from God, and "re- 
turned the words of the people to God." He also 
interceded for the Israelites in the immediate presence 
of God, though in vain ; and he declared from God, 
his judgment on them. (Exod. xxxn, 83.) 

Like him was there no other in the Old Testament. 
Abraham was near God, but he had no message from 
biTYi to man ; Aaron interceded and sacrificed, as a 
priest, but he did not approach God to speak with him. 
Elijah heard only a stUl small voice as the Lord passed 
by, but was not with God ; and he received no revel- 
ation &om God to man ; thus, Moses alone appears as 
a Mediator in the Old Testament. 

But whatever he was, he has now long since ceased 
from his labours, being no longer with men, and, there- 
fore, no more able to lay his hand on both parties. 
Another has come, long before promised, viz., Jesus 
the Mediator for all men. He was God from everlas- 
ting, and in time also became perfect man. Being God 
and man, he has the first requisite in a Mediator, viz., 
power to lay his hands on both parties. While on 
earth, he says, that he is "in the bosom of the Father;" 
and, though in heaven, he says, that he will be with 
us on earth, both " where two or three are gathered 
together," and as dwelling in each of us. Moreovier, 
he is not dead as Moses, but is risen again, and in his 
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human nature is at the right hand of God, where he 
not only liveth, but liveth to carry on for all his work 
of Mediator. 

Let us, then, enquire what are his works as Mediator; 
that we may see how much we are indebted to him, 
and be sure that he only can occupy that office for us 
in the New Covenant. 

1. Moses, in speaking of him, foretold that he should 
be "a prophet like unto himself," that is, not only one 
who reveals from God a Law like Moses, but received 
his message immediately from God. For thus he 
testifies of himself to Nicodemus, " We speak that we 
do know, and testify that we have seen ;" and to the 

• 

Jews, "I speak that which I have seen with my 
Father." Thus, his message came immediately from 
God. It was not so with the Apostles, who repeated 
only the words of Christ brought to their remembrance 
by the Spirit, or declared similar things revealed by 
the Spirit. And, thus, Christ is, in the first place, the 
Mediator to teach us knowledge. 

What a blessed thing it is for us that truth has 
come to us by the Mediator Jesus Christ? For by 
nature how little do we know of God, of religion, of 
duty, and of another world. And how great this 
blessing is we may see, if we consider how great is the 
change which the religion of Christ has brought in the 
world generally, and on each person who truly receives 
it : for we see him who aforetime was wrathful and 
quarrelsome, avoiding disputes and angry contentions ; 
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him who was a drunkard and given to bodily pleasures, 
sober, chaste, and temperate ; him who was grasping 
and covetous, kind and liberal ; him who was proud and 
overbearing, mild and gentle, and thoughtful for the 
happiness of others ; him who was discontented, peevish, 
and ill to please, cheerful and contented ; him who 
desponded in affliction and in sight of death, resigned 
and full of hope. 

Let us, listen, then, to him whose teaching thus 
elevates us ; and let us fear to despise him; " For if 
they escaped not who refused him that spake on earth, 
how shall we escape if we tm*n away from him that 
speaketh from heaven." 

2. Again, all grace comes to us through Jesus 
Christ. He is the Mediator of grace. Thus, he is 
" full of grace," " and of his fulness have all we 
received, and grace for grace." So also it is he that 
sends the Holy Spirit, or in whose Name he is sent, 
to assist us and guide us in holiness ; and hence, he 
says, " If I go not away the Comforter will not come 
unto you, but if I depart, I will send him unto you :*' 
for the Spirit and all grace are through Christ as 
Mediator ; and in this he is far above Moses ; for 
Moses was not a Mediator of grace : for the Law was 
given by Moses, but grace came by Jesus Christ." 

3. But not only do we receive grace through Christ, 
but all things. Christ is now exalted to the right 
hand of God, and has all power in heaven and earth, all 
judgment is committed to him, he is head over all 
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things, and he must reign till all things are subdfied 
to him. Hence he is the Mediator and Dispenser of 
of all things to us : all things, whether joy or sorrow, 
health or disease, fortune, or misfortune, come to us 
through his hands : there is nothing which befalls us, 
but has his stamp and seal on it, the sign of the cross; 
for it comes to us through what he has done and 
suffered. Do we, then, rejoice in health and proq)er- 
ity ? let us be moderate and humble : for he has sent 
it who was the man of sorrows, and was crucified for 
us, and it is marked with the cross. Or are we 
oppressed with sickness and misfortune, and do we 
sorrow over them ? These also are sent by Jesus, and 
bear the sign of him that died to save us : they are 
sent from him who " is touched with the feeling of our 
infirmities, and was in all points tempted like f^ we 
are ;" and therefore, we may be sure they are sent iiji 
purest mercy and love. He came to save us, and is 
most merciful and thoughtful for us ; and, thezefore, 
we may be sure everything is good, and working for 
our good. Let our anchor of hope be but cast within 
the veil of heaven, and we shall not be much moved 
by the afflictions of this present life. But all things 
are from him : our highest employments and meanest 
occupations are fi:om him : they all have connectioA 
with our everlasting state ; so that all the acts of our 
life have in them great solemnity and importance, and 
as we behave ourselves in every act and station will be 
our state and destiny hereafter; for all things here 
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be^n, and are tending towards heavenly by his direc- 
tion who orders all things. If such be the work of a 
Mediator under the New Covenant, shall I make my- 
self or any created being my Mediator? Would I have 
any man to mix for me, or shall I choose myself, thie 
cup of life, with its varied joys, sorrows, and occu- 
pations? No. Be thou, O gracious Saviour, the only 
one from whose hand I receive all things. 

4. Again, Christ is an Intercessor for us in the im- 
mediate presence of God, and nearer far than Moses ; 
60 that he can truly, as Job says, '' Plead with God as 
fi man pleadeth for his neighbour.'* Moses, moreover, 
sometimes pleaded in vain, but when Jesus pleads he 
is heard, as he says over the grave of Lazarus, " I 
know that thou hearest me always ;" and hence, as he 
**ever liveth to make intercession for us," he is able to 
save to the uttermost them who come unto God by 
him." Blessed are we who now have an Intercessor 
who never pleads in vain; and who, as a merciful and 
faithful High Priest, will always plead, when we do 
not hinder him, and there is the faintest glimmer of 
hope that we shall amend and be saved. 

5. But, again, Jesus is the Mediator in that he is 
the sacrifice lying between God and us. In covenants 
between God and man it is necessary there should be 
a sacrifice. Thus, there was a sacrifice in the covei;i- 
ant that God made with Noah ; so there was in the 
covenant made with Israel, with the blood of which 
Moses sprinkled the book, the people, and the tabcr- 
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nacle. So Jesus, because " the blood of Christ, who 
offered himself without spot to God, cleanses from 
dead works," " is the Mediator of the New Testament." 
Such being part of the oflBce of a true Mediator to 
fallen man, what mere man shall \mdertake it ? and 
who shall dare to be that Victim to reconcile sinful 
man to God, but only " the Lamb of God that taketh 
away the sin of the world ?" 

Such, then, being the office of Mediator in the New 
Covenant, who shall undertake it but Christ, God and 
man, the Lion of the tribe of Judah. Neither shall he 
ever be put down from his high office, while the roll of 
life has to be unfolded, or while there remains one soul 
to be redeemed. And while his Name resounds through 
the courts of heaven no other name will there be heard. 
Others may preach to us, but it will be in the Name of 
Jesus : others may pray for us, but it will be only 
through the Name of Jesus. They will therefore not 
be mediators, it being strictly true which St. Paul 
declares, that as " there is one God," so there is but 
"one Mediator between God and men, the man Christ 
Jesus." 

See, then, the greatness of the work he is doing for 
us, and that on him rests the burden of our salvation. 

Now, since we are not strangers to him, but, as the 
Text says, have **' come " to him, let us cling to him 
with all our hearts. As the vine clings with its tendrils 
to its pole, so let us entwine our heart strings and all 
our affections round Christ, who is Strength and 
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Salvation. As the Mediator that has spoken to us let 
us obey his law. As the Mediator of grace, let us seek 
from him grace in his means of grace. As the Media- 
tor that disposes all things, and who always stays his 
rough wind in the day of the east wind, and places us 
where it is best, let us trust in him as merciful, and 
do our duty calmly. As the Mediator of Intercession, 
let our prayers for forgiveness and help ascend in the 
faith of him : And as the Victim which mediates, let 
us partake of the Sacrifice in the Lord's Supper, and 
be thus one with him, that we may receive remission, 
life, and inmiortality. So depending on him through 
life, we shall have good hope in him in death, and 
believe that, as he awoke Lazarus from sleep, so our 
death will be only a sleep in Jesus. 



SERMON XXII. 



christ s watchful care. 
Mark iv, 39^. 



And he arose and rebuked the wind, and said unUf 
the sea. Peace, be still* And the wind ceased and there 
was a great calm. 

The rule and disposing of all things are in the handsr 
of God: as David says, "Whatsoever the Lord pleased 
that did he in heaven, and in earth, in the sea, and in 
all deep places.'* And, so, whatsoever things befall ua 
in affliction or trial are all to be looked upon as 
coming to us by the Providence of God : for as it is 
said in in the Book of Job, ** Affliction cometh not 
forth of the dust, neither doth trouble spring out of 
the groimd ;" but they are, as Solomon says, ** The 
chastenings of the Lord." 

Many are the things and instruments whereby God 
brings upon us sorrow : at his word some stormy wind 
ariseth, which lifteth up the waves of our sea of trouble. 
He useth even evil men to bring calamity, as Solomon 
says, " The Lord hath made all things for himself. 
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3^a, even the wicked for the day of evil," that is, to 
bring evil or sorrow upon those whom he wishes to 
chastise^ as he made Nebuchadnezzar and others to 
do. 

But these things God sends for an important pur- 
pose, even to prove and try what is in man ; and it is 
by this he draws to himself his own, and casts further 
from bim those who will not serve him. For mankind 
are not hardened against God by any direct will of his, 
but because they take amiss what he sends to prove 
them. It is the nature of afflictions to prove men ; 
and, hence, they are called trials; as David shows, 
when he says, "Thou, God, has proved us, thou 
hast tried us like as silver is tried :" and, so, God 
always first " lays trouble on our loins," to test our 
strength^and trust in him ; and then brings us out into 
a wealthy place," that is, to peace and happiness, like 
that of Canaan after the sorrows of the wilderness. 

Such are the dealings of God with us in the life of 
our pilgrimage on earth. But to assure us that these 
things come from him only through a gracious Saviour, 
the miracle mentioned in the Text took place. It was 
a miracle, indeed, intended to manifest the power of 
Jesus ; but it was manifested in such a manner as to 
show that he exercises a providential control over 
his people^ and uses that to discipline their mind. 

The account of the miracle is short, but has seldom 
been surpassed by the most graphic and striking 
narratives. 
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After Jesus had been long engaged on the sea shore 
in teaching the multitude, we read, that "the same day 
when the even was come, he saith, Let us pass over 
to the other side ; and when the disciples had sent 
away the multitudes, they took him even as he was," 
that is, without food and weary, " in the ship. And 
there were also with him other little ships. And there 
arose a great storm of wind, and the waves beat into 
the ship, so that it was now full. And he was in the 
hinder part of the ship asleep on a pillow ; and they 
awake him, and say unto him, Master, carest thou not 
that we perish ? And he arose, and rebuked the wind, 
and said unto the sea, Peace, be still. And the wind 
ceased, and there was a great calm. And he said unto 
them. Why are ye so fearful ? How is it that ye have 
no faith ? And they feared exceedingly, and said one 
to another. What manner of man," or rather, person> 
" is this, that even the wind and the sea obey him ?" 

Now, from this account we may clearly see that 
there is in the miracle, in the first place, an intention 
to display Almighty power, and to act like God. 
Jonah asleep in the ship, and St. Paul in the storm 
did but submit to the raging sea. But Jesus, having 
power over all nature, acted in a manner such as only 
belonged to the Almighty. Thus, whereas the men 
say, ** The winds and the sea obey him," David says of 
God, " Thou rulest the raging of the sea, thou stillest 
the waves thereof when they arise." Again, whereas, 
we read that " He arose and rebuked the sea," we, in 
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like manner, hear David say of God, "He rebuked tlie 
Bed Sea also, and it was dried up." And, again, as 
after Jesus had said, " Peace, be still," we read that 
** there was a great calm," so David says, " They cry 
unto the Lord in their trouble, and he bringeth them 
out of their distresses : he maketh the storm a calm, 
so that the waves thereof are still." And, hence, this 
miracle on the sea clearly points out our Saviour to 
be God. 

But, secondly, the object of showing forth the 
miracle as Uke God's work was to assure us, that 
Jesus as providentially rules our present course and 
life, as he did the fortunes of those who were with him 
in the ship : for that voyage was a type of our life, and 
that miracle a type of his rule and care over us. 

It was on the sea of Galilee, a clear and beautiful 
lake in Palestine embosomed in lofty hills, that this 
miracle occurred. Towards evening, when lakes are 
generally calm almost as a sea of glass, they began at 
his command their voyage. How like was this starting 
to the commencement of life? It is not so witli 
all, but it is generally so : the difficulties, called the 
troubles of life, do not generally arise in the morning 
of life, but we go on calmly, joyfully, brightly, as 
when a flower in its freshness first opens to the eye. 
Innocence, inexperience, and openness of heart are our 
characteristics ; for we have not yet felt how danger- 
ous and trying is that world in which we are about to 
mix. God leads us not, as yet, through the land of 
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the Philistines, lest we see war, and be discouraged ; 
but through the uninhabited and peaceful wilderness. 
Soon, however, that scene must change : the cares, 
the losses, the bereavements, and sorrows of life will 
thicken upon us, as a dark cloud. Then comes the 
storm. So it was with the disciples ; for on them 
there arose a great storm, and the waves beat into the 
ship, so that it was, speaking generally, now full. Now 
this is a lively picture of those trials which befall us 
in life, and a figure of what the disciples as Christians 
were to expect afterwards. No doubt when the Church 
first began, and five thousand were added to it on the 
first Pentecost Day, there was much joy and brightness 
in prospect, as we read, the disciples " did eat their 
meat with gladness and singleness of heart.'' But 
very soon great persecutions arose, and like a storm 
beat vehemently upon the house of the Church ; and 
ever afterwards, with intervals of rest, they lived, as 
St. Paul says, "in afflictions, in necessities, in dis- 
tresses, in stripes, in imprisonments, in tumults, in 
labours, in watchings, in fastings." And even the very 
fiUing of the ship, upheld only by a miracle, had its 
fulfilment, when, as St. Paul says, " We were pressed 
out of measure, above strength, insomuch that we 
despaired even of life." Thus, also, we shall all find 
our day of calamity, and our hour of trial, when many 
will fall from Christ, and no longer care for the service 
of God : for such is a time when faith is severely tried, 
and sufferings and distresses too often are made ex- 
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cuses for entire forgetfulness of the duties of religion. 
There will always a day come which will press upon 
us as a storm, when there will be perplexity, sadness 
of heart, and anguish of mind. David felt it, as he 
says, " Thy wrath lieth hard upon me, and thou hast 
vexed me with all thy storms." Nay, times do come, 
in which we shall find that we can hardly be patient 
any longer, when there seems a limit to resignation, 
when trust in God is well nigh broken oflF, and even 
we begin to ask. What profit is there in our birthright, 
that is, in being a child of God, and to say with David, 
" Then have I cleansed my heart in vain, and washed 
my hands in innocency." For the counterpart of that 
ship, nearly filled, happens to us, as it did to David, 
when he said, ** One deep calleth another, because of 
the noise of the water-spouts; all thy waves and storms 
are gone over me ;*' for every servant of God must 
expect to have his very faith tried by some distress or 
other. 

Now, while such happen to us, we fancy that our 
Lord does not heed us; but, like some Epicurean God, 
keeps to himself and disregards all men. So the dis- 
ciples thought. They saw their Master sleeping, and 
thinking, from want of faith, that that was the reason 
of their danger, they came and awoke him, saying, 
** Master, carest thou not that we perish.'* Awake, 
ihey know his power to save ; but, asleep, they think 
of him as of a man ; and this is the reason why he 
says, "Why have ye no faith?" that is, why do you 
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not believe that I can save while asleep as well as 
when awake. And so it is with us. When the storm 
of affliction is well nigh overwhelming us, we say. 
Surely, our dear Lord and Master who loved us so 
much as to come among us, and die for us, has for- 
gotten us. So David thought when he said, "Up, 
Lord, why sleepest thou, awake, and be not absent 
from us for ever ; wherefore hidest thou thy face and 
forgettest our misery and trouble ?" God does not 
sleep ; and, so, David in another Psalm says, "Behold 
he that keepeth Israel shall neither slumber nor sleep." 
God does not forget ; and, so, speaking in Isaiah of 
those most thoughtful ; he says, " Yea, they may 
forget, yet will I not forget thee." Hence, it is our 
duty to place a firm trust in God, however heavily 
affliction presses on us, and be ready to say with 
David, " Our heart is not turned backward, nor our 
steps gone out of thy way, no, not when thou hast 
smitten us into the place of dragons, and covered us 
with the shadow of death." For this, this only is the 
way of peace in sorrow ; as Isaiah says, " Thou wilt 
keep him in perfect peace whose mind is stayed on 
thee." 

Instead of doing so, we find that the disciples had 
no faith, and, so, both failed in their trial, and brought 
upon themselves great fear and distress. But, though 
failing, their Master at this time listened to their cry 
of terror; for, "he arose and rebuked the wind, and 
said to the sea, Peace, be still ; and the wind ceased, 
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and there was a great calm." And the samey no doubtr 
he will still do for imperfect disciples in their fear. 
But, probably, the Lord does not usually do so to those- 
of his people who cry to him in terror and despair : for 
David says, " The Lord shall save the righteous ,. 
because they put their trust in him." Probably, also, 
he would not have done it afterwards to these disciples ;. 
for he afterwards says to them, "In your patience 
possess ye your souls." He did so on this occasion to 
Instruct them and us, that we should never suppose 
that Jesus does not watch over us, or allow our want of 
faith in him to rouse our fears, anxieties, terrors, or 
despair. 

Let us, then, always trust in him ; for as Isaiah says, 
" In the Lord Jehovah is everlasting strength ;" and as 
Jeremiah says, " The Lord is good unto them that wait 
for him, to the soul that seeketh him. It is good that 
a man should both hope and quietly wait for the 
salvation of the Lord." So doings we shall, at his wordy 
experience a great calm, perhaps suddenly, when we 
are past hope. Often, perhaps, in life there will h& 
a calm : for so after Saul's bitter persecution against 
the Church, we read, that " the Churches had rest 
throughout all Judea, and Galilee, and Samaria, and 
were edified." But there will be at least one calm, a 
great calm, in the grave, where, as Job says, "the 
wicked cease from troubling, and the weary are at 
rest," and in Paradise where " they who die in the 
Lord rest from their labours ;" and one greater stilly 
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in heaven, where we shall see God, before whose throne 
is that " sea of glass like unto crystal," the type of 
rest, crystalized into an eternal calm. Let us, then, 
purify ourselves that we may " see God ;" and remem- 
bering how the senseless wind and sea obeyed him, let 
us his free people cheerfully obey his just and holy 
Law. 



SERMON XXIII. 



GOD S WILL TO BE CHOSEN. 

Luke xi, 2. 
Thy wiU be done, aa in heaven, so in earth, 

God Almighty, is the Maker and Ruler of this whole 
earth; "For the earth is the Lord's, and all that 
therein is, the compass of the world, and they that 
dwell therein." Hence, his will is the natural and 
proper rule of all things done in it and by mankind ; 
and so, nothing happens to us but is of God's ordering 
through his Son, nor should we do anything but ac- 
cording to his good pleasure. 

But we are by nature fallen from God, and we have 
in us strong feelings and passions which lead us in the 
contrary direction to God ; so that whatever happens 
or whatever is to be done, there is in us something 
which continually suggests and produces a feeling 
contrary to the will of God, and makes us have a 
difficulty to do or suffer what God wills us to do 
or suffer. 

The great end, then, of our Christian warfare, and 
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of the practice of religion is to fight against oar will 
and to conquer it, so that we may be able to wish for 
nothing but what God wills. For our will, like a 
crooked line, must be made straight to the role of 
God's perfect will ; and, like a wandering path, must 
be made to join and go along with the highway of the 
will of God ; so that there may not seem to be two 
wills, but only one. 

Many things will lead us on far in religion : as for 
example, when we know that God is to be feared, and, 
so learn to fear him ; or knowing that God is to be 
feared, we learn that he has loved us, and, so, learn to 
love him, and obey him from love. But unless these 
things enter deeper into us, and we begin to do £tnd 
suffer things because they are the will of God, we shall 
never be able to conquer in our greatest difficulties. 
For example, when our Lord caine to the last and 
greatest of his earthly trials, and he saw before him 
tiie bitter cup of his passion, and the burden of the 
sins of all, the manner in which he overcame was by 
yielding his will ; " O my father," he says " if it be 
possible let this cup pass from me : nevertheless, not 
as I will, but as thou wilt ;" and one submission of his 
will was not all he made ; but three times he said the 
same words, teaching us thereby to go over again such 
exercises, and thoroughly to break the neck of our 
stubborn wills, if we would conquer in the great diffi- 
culties of life. Moreover, that we might continually 
act on this principle, he placed it amongst the petitions 
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in the daily prayer which he taught us to use ; that 
every day saying, " Thy will be done," we might learn 
the importance of bending our own wiU in the Christ- 
ian warfare ; and the necessity of asking this grace of 
God, who alone can enable us to do or suffer anything 
because it is his will. 

But though we may know that it is our duty to do 
or suffer all things because of the will of God, and 
though we may know that we cannot steadily and uni- 
formly be obedient except we act on this reason, and 
though we may know and practise the duty of prayer 
to God for his grace ; yet, it will be necessary for us 
to adopt means, which God has given us, to bring our 
wills into subjection, and to be always furnished with a 
ready reason for submitting to God*s will. 

We must remember, then, that our greatest enemy 
is ourselves, and that nothing can lead us to sin, except 
our own will yields to it. One devil may tempt, but 
ten thousand have no power against the firm will of 
the youngest Christian. It is by the yielding of the 
will only that we fall : as St. James says, " Every 
i4ian is tempted, when he is drawn away of his own 
lust and enticed ; then when lust hath conceived, it 
bringeth forth sin :" for it is this yielding of a man's 
own will which gives the temptation its strength, and 
makes it to prove a successful temptation, and greater 
than We are able to bear. It is, then, with our own 
wills that we have to contend ; and hence, we should 
adopt every means to subdue our wills, so that we may 
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desire nothing and wish for nothing but only what God 
wills, and because he wills it. 

Now, in order to subdue our wills, it is evident we 
must, in the first place, bring great resolution. Solo- 
mon says, " He that ruleth his spirit is better than he 
that taketh a city ;" and much more so is this true of 
the will ; for this is our general guide in our actions, 
and is very apt to be wilful like a horse or mule, so as 
to require to be held forcibly ; so that he who would 
rule it must needs be resolute. 

Again, we must be prepared, when duty calls, to put 
ourselves to trouble, and to do violence to our ease. 
The will of man is corrupt, and it delights in ease and 
pleasure ; and, therefore, we must learn to disregard 
pain and trouble, and never think any good turn an 
inconvenience to us, when we can do it. If we can do 
so, we shall gain a wonderful power over our wills, and 
fulfil many a neglected, because painful duty. 

But particularly, in order to subdue the will, we 
must in our own circumstances, choose the very op- 
posite to that which is agreeable to our natural will. 
Thus, sickness is the opposite to our natural will, and 
the duty we have to practise under it is patience. But 
we shall never be patient until we love our sickness. 
It is in vain to say, we shall be patient, so long as 
sickness is disagreeable to us ; and the only way to be 
patient therein is to love it, not for its own sake, but 
for God's sake, and because we should love the will of 
God who sends it to us. Not that we may neglect the 
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means of recoviry, for it is God's will that we should 
use such means ; but that we should love that which 
God wills us to bear, in order to break down our wills, 
and, so, make us patient. Again, if we are ill treated, 
and we are tempted to be angry, or are made uneasy 
by some one who is disagreeable to us, we ought not 
only to take these things quietly, but to love contempt, 
and ill usage, and disagreeable people. For this is 
what our Saviour teaches us, when he says, " If any 
man smite thee on the one cheek, offer to him the 
other also." Perhaps, he here speaks in figures, but 
yet he expresses the very essence of a lofty and sub- 
dued spirit, which chooses insults when they are 
offered, for God*s sake. This is the way to conquer 
and to.be at rest in very trying circumstances. Again, 
suppose we are unfortunate, poor, and oppressed with 
worldly disadvantages, and we see others prosperous, 
growing rich, and surrounded with happy children, 
and we are tempted to envy and grudge them. In this 
case, we shall never overcome our temptation, unless 
we love and choose poverty, losses, and bereavement. 
St. Paul says, " Most gladly will I rather glory in my 
infirmities, that the power of Christ may rest upon 
me." Where we see that he chooses the thorn in the 
flesh, for which he was despised by others, and glories 
in it ; and unquestionably, it is only by choosing any 
sorrow that we can bear it, and be happy imder it. By 
treating our griefs in any other way we shall be con- 
tinually distressed by them, and never know when we 
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have overcome them ; but by choosing tthem we shall 
soon have our adversary lying dead at our feet, and 
feel the peace and repose of a conqueror. Now it will 
be well for us to adopt this principle at once ; but it is 
often the case that we do not till we are wearied out 
with striving to be patient in an ordinary way, having 
a love for health, kindness, and plenty, when we have 
to suffer sickness, cruelty, and poverty. This brings- 
much grief, and the sooner it is laid aside, the better 
it will be for us. 

That we may the more readily adopt the contrary to- 
what we naturally love, and subdue our wills to God^ 
we ought to be furnished with reasons. 

Now, one reason is because these griefs are the best 
things for us spiritually, because they give us oppor- 
tunities and means of gaining virtues, of bearing the 
cross of Christ, and becoming more like the Man of 
sorrows. To what use do we talk of the Christian 
religion, except there were crosses for us to bear? 
How could we be religious, except that temptationa^ 
try us, and make us so? How could we be patient^ 
except by bearing sickness and other sad things? how 
learn to be meek and gentle, except by ill-treatment ? 
how learn to be content, except by being in want of 
something ? The prosperous know nothing of content, 
the healthy nothing of submission, nor the strong of 
patience. These troubles, then, are our best Mends ; 
for they enable us to be good ; they afford us some- 
thing to conquer; they give us opportunities for saying. 
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^ Thy will be done." Hence it is St. James says very 
plainly, "count it all joy when ye fall into divers temp- 
tations ; knowing this that the trying of your faith 
worketh patience." We see in this, then, a strong 
reason for choosing and preferring the difficulties 
which God sends us ; and that we should willingly, as 
our Lord says, "deny ourselves, and take up our cross," 
that is, take it up ourselves, as of our own free will, 
<Jod as it were, laying it at our feet. 

But we should also be furnished with another rea- 
son for choosing afflicting things, drawn from the wis- 
dom and goodness of God, who permits or sends such 
things. Now it is evident that this will rest upon our 
faith in the wisdom and goodness of God ; and that 
according to the strength of this faith will be the 
strength of our argument for bearing sorrows. If God 
Almighty be wise and good, then there is nothing 
which he will send us but what we ought to be satis- 
fied with. There is no circumstance in which he will 
place us, but what we ought gladly to choose. We are 
not wise, we are foolish, and seldom know what is best 
for us. We cannot choose or shall choose amiss. 
But God is wise, and what is more he is good, of which 
he still further assures us by sending these things 
through our gracious Saviour. If we so believe of 
God, then, in any trial, let us instantly turn our minds 
to the wisdom and goodness of God ; and thus we 
shall be powerfully brought to submit our will to God's, 
and say, " Thy will be done." On earth we are slow to 
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acknowledge this ; bat in heaven it is their song, " Trae 
and jost are thy ways thou King of saints/' So let it 
on earth. 

We musty then, will eyerything only because God 
wills it : and in order to this, we most be very resolute, 
not be fearful of pain, and willing to embrace and 
choose the cross, when set before us : knowing that 
difficulties are the only things to make us good ; and 
that God is wise and good who sends them, and as ^' a 
faithfal Creator," will reward those who patiently 
endure. 

So doing, we shall learn the way of peace and rest, 
and become more and more perfect. But, if we do 
not, our tempers will become more restless and brokem 
and we shall take most things amiss, and make our 
life a burden. For if we resist God, he will resist us, 
and we shall be broken ; but if we yield he vrill help 
us, make us victorious, and at last crown us with un- 
fading glory. 



SERMON XXIV. 



the assurance of hope. 

Hebrews vi, 11. 

And we desire that every one of you do show the same 
diligence y to the full assurance of hope unto the end. 

It is of the nature of things that we shall not gain 
anything which is excellent, unless we have the hope 
of succeeding in our wishes. The same is true of 
Christian hope, or the expectation of persevering in 
religion, and obtaining the rewards of eternal life. 
Hence, hope is a Christian duty, and is reckoned one 
of the three Christian graces, as by St. Paul, when he 
says, " Now abideth faith, hope, charity, these three ;" 
and therefore, should be cultivated by " every one of 
you." 

Now, Christian hope extends to the future life, and 
to perseverence in good here, as a means towards that 
future life. It does belong to present things, but is 
wholly future ; "for hope that is seen is not hope." Jt 
has no regard to earthly possessions, but only to eter- 
nal things : as St. Paul says, "We give thanks to God 
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for the hope that is laid up for you in heaven ; and 
again, " Which hope we have as an anchor to the soul, 
both sure and steadfast, and which entereth into that 
within the veil/' It reaches, then, to that which is 
above all good and glorious, viz., the presence of God. 
Should we not, then, earnestly desire and strive for 
this hope ; yea, pray for it, since it is God who has 
given us " a good hope through grace," and will con- 
tinue to do so, if it be not our own fault. 

But there is nothing on which men make greater 
mistakes than as to their possession of hope, and the 
means of obtaining it. Ask most men, and they will 
say, they have hope; ask some, and they will say, they 
have the assurance of hope. Yet it is to be feared 
that their hopes rest on very slender foundations, as 
either they have not been very bad livers, or they have 
had some feelings and sensations which gave them 
assurance. 

Let us, then, enquire on what grounds hope rests, 
that is, such hope as will not be a spider's web, and 
take us in. 

In the first place, all hope must be placed in God, 
not in anything in us ; not in what we believe, or do, 
or feel; not in ourselves, but in God: as St* Peter 
says, " That your faith and hope might be in God," or 
as David says, " Lord what wait I for ? my hope is in 
thee." Let us see that we lay the foundation, then, 
right, viz., in God. 

But now, this hope in God will arise only from the 
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consideration of his attributes, or certain qualities 
which are in him, viz., his power, care, truth, and 
mercy : for we cannot derive hope merely from the 
Being of God, but from some attribute belonging 
tohim. 

First, God has unlimited power ; and, therefore, 
St. Jude says, he " is able to keep us from falling ;'* 
and, hence, we can hope in him to do so, as St. Paul 
did, when he said, ** I know whom I have believed, 
and am persuaded that he is able to keep that which I 
have committed imto him." 

Again, God cares for us; and, therefore, we may 
hope in him, as David does, when he says, " The Lord 
is my shepherd, I shall not want : he leadeth me in 
the paths of righteousness : I will dwell in the house 
of the Lord for ever." 

Again, the Lord is faithful : what he says he will do ; 
and, thence, we can hope in him from his faithfulness, 
as St. Paul says, " The Lord is faithful, who shall 
stablish you, and keep you from evil ;** and again, 
" Being confident, that he which hath begun a good 
work in you will perform it until the day of Jesus 
Christ ;" that is, God would on his part, though the 
Philippians might fail on theirs. And, as we may 
hope in his faithfulness, so we may, as a consequence, 
in his promises, as Abraham did, " who against hope, 
believed in hope, and staggered not at the promise of 
God;" and, accordingly, St. Paul bids us take hope "for 
an helmet of salvation," because " God has appointed 



^10 ASSURANCE OF HOPE. 

US to obtain salyation through Jesus Christ. For the 
same reason, we may hope in God's word; as David, 
who says, ^^Bemember thy word unto thy servant, upon 
which thou hast caused me to hope ;" and again, ^' I 
wait for the Lord : in his word do I hope." For God 
having promised eternal happiness to all who believe 
and obey him, we may and ought to hope for it accord- 
ing to his word. 

But, lastly, God is merciful; and therefore, our 
hope may rest on his mercy ; which, indeed, is one of 
the strongest grounds of hope in fallen man. Thus, 
David says, '^ The eye of the Lord is upon them that 
fear him, upon them that hope in his mercy ;" and in 
like manner, St. Jude bids us direct our final hope in 
the mercy of God in Jesus Christ, where he says, 
^' Building up yourselves on your most holy faith, keep 
yourselves in the love of God, looking for the mercy of 
our Lord Jesus Christ unto eternal life." 

As our hope must be in God, so, secondly, it must 
be in Jesus Christ our Lord. In all our expectations 
of grace to persevere ; or of entering into the presence 
of God, we must not hope in our own strength or 
merit ; but in him who gives all grace, of whose ful- 
nes, as of a fountain, we, through his Spirit, receive 
grace ; and who alone is the '* way, the truth, and the 
life." Hence, Christ is called by St Paul " our hope," 
and "the hope of glory." And since the mercy of 
God can only be hoped for through the merits of 
Christ, he is hence foretold as to be the Boot of Jesse, 
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" in whom the Gentiles shall trust/' that is, as the 
word here means, shall hope ; and, therefore, St 
Paul commands the Thessalonians* because of their 
" patience of hope in our Lord Jesus Christ." In our 
blessed Saviour, then, who has done so much for 
us, and is so powerful a Mediator with God, and iiv 
the Holy Spirit who conveys us grace to persevere in 
faith and holiness, we ought to place our hope. For 
all hope is to be placed in the blessed Trinity, and in 
that one God alone. 

Observe, then, that Christian hope is not an unrea« 
soning hope, built on some feeling or fancy, but is 
drawn from the consideration of certain attributes 
in God, from the grace of Christ through the Spirit, 
and from the merits of our Saviour. We behold these 
as those who are external and outward to ourselves, 
who bear toward us certain qualities and dispositions 
on which we can hope. God is powerful, faithful, and 
merciful ; Christ is meritorious and all prevailing ; the 
Spirit strengthens us and conveys gifts ; and, there- 
fore, we rest our hope on thee. If we rest our hope 
of future happiness independent of these we shall be 
building on insecure foundations. If that hope comes 
to us in some unaccountable way, which does not take 
into account God, we have not a reasonable Christian 
hope, as we ought to have; for St. Peter says, we 
ought to '' be able to give a reason of the hope that is 
in us,** and a hope which does not rest on reason may 
go without reason, as it came. 
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Bat though hope does not arise from omselres ; yet 
there are certain qualifications which must be in us in 
order to hope, and, especially, in order to have a fnll 
hope. 

Thns, first, we must have a sincere and steadfast 
^lief in God, and in the future world, hence St. Paul 
says, '' Faith is the substance of things hoped for," 
that is, the very ground and confident expectation 
of them. We can, then, have no hope of obtaining 
anything except we have faith, which alone produces 
in us firm expectation, and is the very ground of hope. 
If, then, we would hare a true hope we must build 
it on a steady belief in a future life of joy; and any 
hope springing up independent of this is a groundless 
hope which is sure to give way. 

But besides belief in God, as the ground of hope, 
there must be also, for its continuance, holiness of 
heart and life. Wicked men, or those whose minds are 
not set to fear God, have no reason to hope that they 
will be saved. For holiness is one great test and 
qualification towards a good hope ; and it is commonly 
according to our advance in holiness that we have the 
better hope : indeed the thing we hope for is by St. 
Paul called " the hope of righteousness." 

It is important that we should fix our attention on 
this point ; and for this purpose, Holy Scripture very 
often places hope as the consequence of righteousness. 
Thus, St. Paul says, " Tribulation worketh patience, 
and patience experience, and experience hope," that 
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is, when we find by experience that we are patient 
in our trials we have hope. Again, St. John says, 
" Let us not love in word neither in tongue but in 
deed and in truth ; and hereby we know that we are 
of the truth, and shall assure our hearts before him :" 
** if our heart condemns us not, then have we confid- 
ence towards God. 

Moreover, the continuance of hope is made to depend 
on continuance in holiness, as in the Text : for St. 
Paul having just before told the Hebrews that God 
would not forget their work and labour of love, bids 
them in the Text to " show the same diligence," that 
is, in love, " to the full assurance of hope to the end," 
making here a confident and continuing hope to depend 
on diligence in well doing to the end. 

And not only so, but the perfection of hope depends 
on perfection in obedience, as St. John says, " Herein 
is our love made perfect, that we may have boldness 
in the day of judgment, because as he is, so are we in 
this world : there is no fear in love, but perfect love 
casteth out fear ;" and, hence, we may conclude that 
the higher degrees of hope will correspond to the 
higher degrees of holiness. In accordance with this, 
we find strong expressions of hope uttered by righteous 
men. Thus, David having said, **Thou hast tried me,, 
and shalt find nothing, I am purposed that my mouth 
shall not transgress," adds, "As for me I will behold 
thy face in righteousness, I shall be satisfied when I 
awake, with thy likeness." So St. Paul, very near his 
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death, having described his past life, saying, " I have 
fonght a good fight, I have kept the faith," adds in the 
highest hope, ** Henceforth there is laid up for me a 
crown of righteonsness." 

We see, then, that in order to have a right hope, we 
most both hope in God from his attributes of power, 
trath, and mercy ; in the grace and merits of Jesns 
Christ ; and in the strengthening gifts of the Spirit ; 
and also have in ourselves an earnest faith, and a life 
devoted to the service of God : for faith and charity 
are the two supports of hope ; not in themselves, but 
because through them we ** abound in hope through 
the power of the Holy Ghost," who may be called the 
planter and perfecter of hope. 

Such being the case, we ^lay observe that hope never 
amounts to a certainty : indeed, it would cease to be 
hope if it did so. Hence neither is the assurance of 
hope a certainty ; for the assurance of hope cannot go 
beyond hope itself, since it only means the confidence 
which springs from hope. The idea of the word as- 
surance, in the Greek, is taken from a ship going at 
full sail : she seems to go very confidently and pros- 
perously. but she is not certain of arriving safely at 
her destination; and, even so, those who have the 
assurance of hope cannot have the certainty of final 
triumph. This we may be certain of for two simple 
reasons. 1. Because though we ought to aim at per- 
fection in this life, yet we never attain it : as St. Paul 
says, " Not as though I were already perfect," and St. 
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John " If we say that we have no sin, we deceive our- 
selves.'* So that there is no perfection in this life, 
and therefore no perfect hope, much less certainty. 2 
Because we can, while we live, fall away; as St. Paul 
says of himself, **Lest when I have preached to others, 
I myself should be a castaway ;'* and of others who 
had been " partakers of the Holy Ghost," he says, " If 
they shall fall away.'* Hence, if we should become as 
perfect as Adam, when he was created, yet we may fall 
away, as he did ; and if we can fall, then no hope can 
be a certainty. 

But though hope be never perfect ; yet we may have 
that sufficiency and brightness of hope which is neces- 
sary to support and comfort us here ; because in 
Christ Jesus we do not live under a covenant of per- 
fection, but a covenant of mercy ; and, so, upon true 
repentance and renewed faith may still have hope in 
God ; and therefore, St. Paul, having said, " We have 
access by faith into this grace wherein we stand," adds, 
" and rejoice in the hope of the glory of God," making 
hope dependent on our being in a covenant of grace, 
or mercy ; and St. Jude, bids us to look for, or expect 
"the mercy of our Lord Jesus Christ unto eternal 
life.** So that, we may always have, if not a perfect 
hope, yet " a good hope through grace.'* 

Let us, then, earnestly endeavour so to frame our 
lives that we may have hope in death : or as the Text 
says, " Let every one of you,** not some select ones, 
but " every one of you show the same diligence '* in 
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obedience, " to the full assurance of hope unto the 
end.'' For in life and in death "' blessed is the man 
that hath the God of Jacob for his help ; and whose 
hope is in the Lord his God." 



SERMON XXV, 



resurrection in christ. 
1. Corinthians, xv, 22. 



As in Adam all die, even so in Christ shall all be 
made alive. 

If there be not something which has existed for ever, 
nothing could ever have been. If we exist, showing 
in our bodies so much skill and design, and having a 
spirit within us, then there is some skilful Spirit which 
has been for ever. This Spirit we call God. The 
very nature of God is to be, or to exist, always ; and 
hence, he is called Jehovah, that is the everexisting. 
To time he gave being, to eternity he gave being, to 
all things he gave being ; but he himself, of himself, 
by himself, has ever been, will ever be. However 
mysterious it may be that God has ever lived through 
all eternity ; yet it must be, if we now live, if anything 
in the world exists. 

It is God's nature to live : life belongs to him, life 
alone. Death is foreign to God : it has no connection 
with him : it is his opposite. Death came from Satan: 
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to US death comes from Adam : it is in all, engrained 
in all descended from Adam. Therefore, the first part 
of the Text says, " In Adam all die,'* that is, not 
through Adam, but in Adam, viz., to all who are in 
Adam, descended from him, and possessing his nature^ 

We are all in Adam ; we all have his flesh and 
blood, and are united with his spirit. We are in him, 
as a branch is in a tree, derivinglife or death from him; 
life partly, we call it life to see the sun, and converse 
with men, or rather a capability of life ; not life but 
admitting life hereafter ; not life, but death : for " in 
the midst of life we are in death.*' It is death truly 
which we derive from Adam ; for " in Adam all die :" 
everything that exists in him dies, not shall die, 
but now dies ; for as soon as it exists in him^ it dies. 
Over us, on our first day, death reigns ; and in God's 
sight, though hidden from us, there is over every birth 
the stillness of death. 

But now, how has this come upon us? It is because 
it first came upon Adam. The fearful warning of God 
to him ran thus : " In the day thou eatest thereof, 
thou shalt surely die." In the day, the very day of 
the transgression in Eden, he died. How does this 
appear ? That very day, in the cool of the evening, 
" Adam and Eve hid themselves among the trees of 
the garden." From whom ? From God ; for " they 
^heard the voice of God, and were afraid." Why were 
they afraid ? Because of their transgression : as Job 
says. " If I covered my transgression as Adam, by 
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hiding mine iniquity in my bosom.** What was trans- 
gression ? Guilt, sin, and death before the All-holy 
God. St. Paul says to the Ephesians, though some 
were children, "Ye were dead in trespasses and sins;'* 
and of himself, in his natural state, " O wretched man 
that I am, who shall deliver me from the body of this 
death?" His sins, like a corpse, clung round him, 
and were as his own very form. 

What, then, followed this death? That which neceS' 
sarily follows sin, viz., natural death, or the death of 
the body. On the same awful evening when man once 
stood face to face with his Creator as a guilty being, 
another sentence, or the result of the first sentence, 
was passed upon him, " Dust thou art, and unto dust 
shalt thou return." The first death in sin was, " in 
the day thou eatest;" but this mortal death is only 
future, "thou shalt return to dust." Nine hundred 
years and more the patriarch lived to repent himself, 
and to preach with voice more awful than Elijah's to 
his own offspring that they should not sin. So long 
he could speak of the fair garden, of his days of perfect 
innocence, of his hours of unclouded peace ; and also 
of his banishment, and toil, and guilt, and upbraidings 
of conscience ; so long could he see the tree of life, 
and also the flaming sword that guarded it, preventing 
him from living to God in innocence again, and hin- 
dering his body's immortality. But at last the end 
came : the patriarch, father, monarch of the old world, 
the source of being and of death to all, like the mighty 
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oak of the forest, yielded to the unchangeable sentence, 
** unto dust shalt thou return," and he died. 

So death came upon Adam. From him it came 
upon us, for we are his offspring, descended from him, 
and partakers of his nature. We read that after 
Adam was fallen, " he begat a son in his own likeness, 
after his image, and called his name Seth ;" and this 
likeness is mentioned to point out that all, even the 
best, are born in Adam's likeness. For Seth is one 
of those called " the sons of God," yet he was bom in 
Adam's likeness, and, therefore, the best are so. This, 
then, was not the likeness of God, but a disfigured 
likeness ; like a lost piece of money, rusty by long 
neglect. For Seth was not born in the likeness of 
God, not like him in innocence, power of will, and 
immortality, in which God's likeness consists; but 
with innocence ruined, the will enslaved to passion, 
and immortality exchanged for mortality. For the 
Scripture says, " There is none righteous, no not 
one ;" and " death passed upon all men, for that all 
have sinned." There is no exception. Death in sin, 
and mortal death belong to all by nature, to all who 
are in Adam : for as the Scripture saith, " Death 
reigned from Adam to Moses, even over them that had 
not sinned after the similitude of Adam's transgres- 
sion," that is, who had not sinned consciously and 
wilfully, viz., over infants ; as David also shows, when 
he says, " Behold, I was shapen in wickedness." O, 
how terrible is this description of man, " shapen in 
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\fickedness !" wickedness being, as it were, the very 
outline and form of each man from the first. 

There are who would call unbaptised infants inno- 
cent, because they show no malice, and sleep so peace- 
fully. But within them there are the same slum- 
bering passions as in all, and in that tiny breast there 
burns a smothered volcano of evil. They are not 
innocent, but all are dead in sin. There are who 
blame the Church because she will not read the Burial 
Service, expressing the Christian's hope, over an un- 
baptised child. But she is right. We know nothing 
of the state of the unbaptised child, any more than of 
the untaught heathen. The state of both rests with 
God, and we know it not, and dare not speak of hope. 
They are profane men, and intruders into things not 
revealed who speak hopefully of an unbaptised child. 
Silence and patient waiting only become us here; and if 
we go beyond this, we ourselves sin by our impatience. 

No : the sentence remains until the end of time , 
" In Adam all die," that is, all who are in Adam die, 
viz., the whole world. Let us rather* consider our own 
sad state hy nature : how we are naturally dead in the 
midst of life : how by nature we are in that fearful 
state, " without God and without hope " in the world 
made by God, and which every spring speaks of hope. 
Let us weigh this, and see how sad it would have been, 
if no change could ever have been. 

But blessed be God, a change has already begun 
from that dreadful state of death. For, as the Text 
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says, '' As in Adam all die, even so in Christ shall all 
be made alive/' 

Let us, then, understand this Text, and not mistake 
it. Let us not suppose that St. Paul here speaks of 
the general resurrection of all, bad or good. Our 
Saviour does that, when he says, " The hour is com- 
ing, in which all that are in the graves shall hear his 
voice, and shall come forth ; they that have done good 
unto the resurrection of life, and they that have done 
evil to the resurrection of damnation." But not so 
St. Paul here. Listen to the resurrection he describes 
in this chapter, " It, is sown in dishonour, it is raised 
in glory.'* Again, " As is the heavenly," viz., the 
Lord Christ, " such are they also that are heavenly ; 
and as we have borne the image of the earthly, we 
shall also bear the image of the heavenly." And fur- 
ther, " When this mortal shall have put on immortal- 
ity, then shall be brought to pass the saying that is 
written, Death is swallowed up in victory." Is this, 
can this be " the resurrection of damnation ?" When 
the smoke of their torment ascendeth up for ever, is 
this to be raised in glory ? When every trace of good- 
ness is gone, and they dwell with devils, is this to put 
on the image of the heavenly ? When they enter on 
the second death, is this, death swallowed in victory ? 
No, surely no. St. Paul only speaks of the resurrec- 
tion of "Christ, the first-fruits," and of them "that are 
Christ's," as he mentions ; and it is this resurrection 
he means in the Text, the vei^ hope of the true 
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Christian; and, therefore, it is that we read it in the 
Burial Service : as in like manner, it is this resurrec- 
tion we confess, when in the Creed we repeat as a 
privilege of the Church, the resurrection of the body. 

Neither does he mean, that in Christ all mankind 
shall be made alive ; but that only those who are in 
Christ shall thus be truly made alive. Nor does he 
mean that they shall through Christ, but in Christ, 
that is, as Adam is the source of death to all who are 
in him, so Christ is the source of life to all who are in 
him. He sets before us two fathers : the first, Adam, 
the father of the old creation, the source of death ; 
"the second Adam,*' Christ, the father of the new. 
creation, the source of life. 

Such is Christ. He is Life and the source of life. 
Thus St. John introduces him to a dead world, '' In 
him was life, and the life was the light of men.'* So 
he speaks of himself, " I am the resurrection and the 
life./' Hence it follows, as he says, ** Ye will not come 
to me that ye might have life ;" and again, " I am the 
bread of life ; he that eateth of this bread shall live for 
ever." From man comes death ; from God comes life, 
because it is the nature of God to be life. From 
Christ comes life, because he is God, and therefore. 
Life. Hence it follows, ** As in Adam all die, even so 
in Christ shall all be made alive." 

But how are we in Christ ? " By one Spirit, says 
St. Paul, are ye all baptised into one body." What is 
that body ? The body of Christ. Therefore, he says, 
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" We are members of his body, of his flesh, and of his 
bones/' But as the body cannot be separated from 
the head, so to be baptised into the body of Christ is 
to be baptised into Christ. Thus, then, we are first 
in Christ. But how do we remain in him ? St. Paul 
says " In Christ, neither circumcision availeth any- 
thing nor uncircumcision, but faith which worketh by 
love." To those who are in Christ by baptism, faith 
and love are necessary to preserve the union. What 
else is necessary ? The liord says, " He that eateth 
my flesh, and drinketh my blood dwelleth in me, and 
I in him." So then the Lord's Supper, which is the 
Communion of the Body and Blood of Christ, is neces- 
sary to continue us in Christ ; and by this, when we 
come to it repenting of sin, we obtain forgiveness and 
grace. If we so abide in Christ by faith, love, repent- 
ance, and the Holy Communion, then it follows, as he 
says, " He that abideth in me, and I in him, the same 
bringeth forth much fruit," that is fruits of piety, 
righteousness, temperance, truth and charity. 

If we so continue in Christ, bringing forth fruit, 
then we are spiritually alive in Christ ; and then the 
joyful end will come, as St. John says, " Blessed are 
the dead which die in the Lord," or as St. Paul says, 
" Them also which sleep in Jesus will God bring with 
him." Then will follow the resurrection of the body, 
as St. Paul declares, " If the Spirit of him that raised 
up Jesus from the dead dwell in you, he that raised up 
Christ from the dead shall also quicken your mortal 
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bodies by his Spirit that dwelleth in you.*' For it is 
not so much by God's external power we shall be 
raised, as by our being in Christ, and by his Spirit 
dwelling in us : for where the First-fruits are, there 
must be the crop, where the Head, there all the 
members. 

Let us strive, then, above all to remain in Christ. 
To this end, "If ye be risen with Christ, seek those 
things which are above, where Christ sitteth on the 
right hand of God. Set your aflfections on things 
above, not on things on the earth. For ye are dead, 
and your life is hid with Christ in God. When Christ 
who is our life shall appear, then shall ye also appear 
with him in glory." 

But, alas ! how many do not so ; but give way to 
evil thoughts, words, and deeds ? How sad for man 
so to live, and yet to have to come to die ? How sad, 
when he lies on his death-bed, to feel his former evil 
thoughts hovering round him ; his evil words, like evil 
spirits, speaking to him ; and his evil deeds, like 
ghosts, staring into his very soul ? How sad when 
the eye is filmed and closed, the lips speechless, the 
outward sense of everything gone, and the parched 
throat is rattling in the agonies of death, to have such 
remembrances about him ? with no Christ near in 
whom he once was, no Spirit to comfort, and no good 
angels standing by ? But 0, how sadder still, when 
he, the representative of a misspent life, stands before 
the Lamb to be judged and condemned for ever? 
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Let 118 not so stand before Christ. Let as strive 
with the efforts of those that conquer now to please 
our Leader ; that, rewarded by him, we may shine 
bright as the stars, which no earthly storms can reach; 
that, as victors we may be crowned by Christ, and join, 
with all the joy of conquerors, in the unceasing hymn, 
" Hallelujah, for the Lord God Omnipotent reigneth." 



SERMON XXVI. 



death and life. 
Revelation, xxi, 4. 



And God shall wipe away all tears from their eyes; 
and there shall be no more death, neither sorrow, nor 
crying, neither shall there he any more pain : for the 
former things are passed away. 

This season of Autumn reminds us that all things are 
mortal and tending to decay. In Spring and Summer 
indeed, flowers and plants will die ; yet then life is the 
generally prevailing law ; but in this season the whole 
face of nature is covered with signs of decay, and there 
are written upon it everywhere texts of sorrow, in which 
we read of the departure of everything that has charmed 
us in the summer time. We may, indeed, fancy that 
the fallen leaves wheeling about in eddying circles are 
now sporting in joyous glee ; but the thoughtful mind 
knows that the rustling music of their mimic dance is 
but the wailing of departing life. 

From this season, then, we are reminded that we 
too are hastening on towards decay. There is an awful 
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seotence pronounced npon ns, ''Dost thoa art» and 
unto dnst shalt thou retorn ;" and however long we 
live, we are bat waiting its time of accomplishment. 

Men*s lives have been of varions lengths in different 
ages ; the shortening cf life having arisen from God's 
judgments on account of sin. Adam was made im- 
mortal, but by his sin his life and that of those who 
lived before the Deluge became limited to about 900 
years. Then the Deluge came as a punishment for 
sin, and this still further reduced men's lives to about 
500 years. Then in the days of Peleg the world was 
divided and men scattered on account of the sin and 
pride in building the tower of Babel ; and at this time 
also there is a marked falling off in man's life to 200 
years; and this short span, these few and evil days, as 
Jacob calls them, during which the world sank into 
idolatry, viz., from Peleg to Moses, dwindled still fur- 
ther to 120 years, which seems to have remained the 
limit of human life until the present time. For though 
the 90th Psalm speaks of 70 years as the days of our 
age, it is manifest, that it means only that time hx 
which men may be actively employed ; for it speaks of 
men living to four-score years and it may be more, but 
that their strength is then but labour and sorrow ; and 
hence, the 70 years will mean the limit of active life ; 
while 120 may still be the limit of life itself. 

But still whether we speak of 120, or 200, or 500, 
or 900 years, each of these is a limited time, or one to 
which there is an end. So that of all of us it is true. 
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**to dust shalt thou return:" those strong oaks of 900 
years are forced to how to nature's law as well as the 
flower that hlooms for one summer ; and so we all, 
without exception, must die. For " all flesh is as 
grass/' " all the goodliness thereof is as the flower of 
the field," and **all do fade as a leaf." In that fading^ 
too, what marks of sorrow may we not trace ? What 
days of labour, and nights of thought? What anxieties 
for others, and cares for ourselves ? What losses and 
disappointed hopes ? What aching pains and wasting 
sicknesses ? What trying bereavements and early 
separations do we meet with ? all and each writing its 
own line of sorrow on our frame, and all tending in 
the mysterious arrangements of Providence towards 
one end, the losing of "the silver cord," and the 
breaking of" the golden bowl " of mans body. 

But though we now see in the natural world signs of 
decay, yet we believe that life still exists, and that it 
will again show itself in the reviving spring. Even so 
it is with ourselves : we believe that in our very decay 
there is life. Sometimes in the natural world, when 
all nature seems dead, a few mild days in winter will 
quicken into leaf for a short time many a plant ; thus 
giving evidence of life still existing even in apparent 
death. Even so some of our race have for a time been 
raised from the dead, as the widow's son, the daughter 
of Jairus, Lazarus, Tabitha, and Eutyches, to be 
evidences that with us there is life still existing even 
in our dead state. 
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We believe, in the first place, that our souls still 
live, even when our bodies die. For we see that the 
actions, feelings, and sensations of the soul are quite 
diflferent from those of the body ; that there are actions 
of the soul which cannot be those of matter or body ; 
and tliat while one decays, the other in general be- 
comes stronger ; and therefore reasonably conclude 
that the death of the one need not be the death of the 
other. But being instructed by revelation we certainly 
conclude that the souls of men live after the death of 
the body, and "return to God who gave them." Nay 
we not only believe in their life but that those who 
have been " just " also rest ; and not only rest, but 
have the most agreeable of all rests, viz., that which 
arises from" labours ;" and not only that they rest, but 
as we readof Lazarus, that he was carried to Abraham's 
bosom, so we believe that the souls of the righteous do 
not rest in solitude, but are in a company, and recline 
as at a feast, with others ; who are not the unholy, but 
the holy and faithful of all ages. 

Moreover, in regard to the body, we have no idea 
of its being destroyed or ceasing to.be; but believe, 
that, like all nature, it will still remain in its essential 
elements, which are mineral, and cannot be destroyed ; 
that, however it may be dispersed or however scattered 
yet, as quicksilver when poured on sand will never 
mingle with it, so our bodies, through all the changes 
of their elemements and place, will remain separate to 
the end of time ; and that when the time shall comOi 
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God, who sees all tilings, and to whom all things are 
possible, will, as he made our bodies from dust, again 
revive our ashes, and raise our bodies from their long 
sleep : even as the Scripture assures us, saying, " All 
who are in their graves shall hear his voice, and shall 
come forth." We cannot believe that man's life is 
limited to the few years of his earthly career. We see 
that the works of man live through many ages ; and 
when we think of the Pyramids of Egypt, or the 
monuments of Ninevah, still existing, after having been 
executed for 3000 years, we can never believe that 
the men themselves who designed and executed them 
have had their lives limited to the narrow span of 120 ^ 
years. Rather, as the soul lives now, so we believe 
that the body will live again ; and not only so, but 
that corruption shall give place to incorruption, and 
mortality to immortality, so that " there shall be no ' 
more death." 

But, in regard to that which is in store for us, we 
believe more than this ; not only do we expect im- 
mortal life, but that that life will be an exceedingly 
happy one to those who have faithfully served God 
here. For then the judgment day will be past, and 
so, these wiU be without fear of missing their reward, 
or losing it again because that judgment is " eternal.'* ' 
Further, there will not only be no more death, but not 
even any more sorrow or cause of sorrow : for the 
former things by which they were once compassed will 
b4^ passed away* They shall see God, in whose pres- 1 
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ence is fulness of joy : who is more to them than all 
his creatures, and their highest and best Benefactor. 
They shall know even as now they are known ; so that 
their understandings will be much enlarged, and they 
shall not only know many things which are now deep 
mysteries, but shall acknowledge with ever adoring 
hearts the wisdom of God's Providence, and see the 
mysterious way of his dealings towards them, and 
find that all has been for the best. They shall be 
like Jesus in all his ways of goodness, and reign with 
him in glory, and be led by him to streams of overliving 
water, even to that which is like the most delightful 
scenes in nature ; and shall be equal to the angels ; 
and be themselves all righteous, which will cause true 
happiness, and they shall be crowned with a crown of 
righteousness, an emblem of their reward, their con- 
dition, and perfection. They shall also see with joy 
the poor and hungry to whom they did good ; and 
shall rejoin in endless imion the little ones who were 
taken from them, even as a young bulb torn from the 
old root by a kind gardener to be planted in a free and 
better place ; and they shall see Abraham, and multi- 
tudes of righteous persons, and rejoin amongst them 
their relations and friends who with them have served 
God. They will also then not be distracted by cares 
and labours ; but will constantly be ergaged in that 
in which they have most delighted on earth, viz., 
praising and adoring God, and contemplating his 
great love : and all their works will be a fullfiling his 
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commands, which will ever he true happiness to those 
whose only wish now is to please God, since then they 
can do it without hindrance, freely, and fully 

While then this season tells us of decay, it leads us 
on irresistibly to consider that happy and glorious 
contrast which awaits us in eternal life : which we' ex- 
pect as naturally as reward and rest follow labour here; 
which has moreover been assured to us by Christ, "who 
has brought life and immortality to light,'* in a way 
which "eye had not seen, nor ear heard of, nor heart of 
man conceived.** 

Having, then, these two very diflferent states of 
man's being in view, we in the first place may easily 
' see what should be the object and purpose for which 
we ought to live. 

For, contemplating the shortness of this life, we 
surely cannot in wisdom live for it, either for the sake 
of its pleasures or profits. As to those grosser plea- 
sures in which some indulge, and call them enjoyment 
of life, they are our " shame *' and the degredation of 
our being, death rather than life, the sure forerunners 
of eternal " indignation and wrath, tribulation and 
anguish ;'* and the enjoyment of them far shorter than 
this short life itself. And as to profit, we often labour 
for it in vain ; and before we know why we are labour- 
ing we find jthat we are drawing towards our end. 
And if we gain it, yet we are troubled by the know- 
ledge that we hold it on very short notice ; and though 
we may say, to-day these fields are mine, yet this 
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night our " souls may be required of us ;" and if we 
fix our hearts on any thing of this life, we are dis- 
tressed at the thought that we must part with it, and 
leave it for some one else io enjoy, or change, or destroy, 
as he likes. And then when we are taken away from 
these things, what will it profit us to have possessed 
ever so much ? Though a man has laid by ever so 
great a store, though he has produced ever such mighty 
works of art, though he has gained ever such great 
fame and renown, yet what can these things be to a 
man who has lived for them, when he has gone to 
another world, where they are not in themselves valued, 
but are a rust and canker to the soul. We cannot 
then pursue these shadows, as the object of life, which 
ever escape our grasp, as we think we come near them; 
nor in wisdom build such houses as we know must 
fall on the fiist unfavourable blast, and may fall before 
we can inhabit them. 

But when we see that there is hereafter another life, 
or rather, the continuance and expansion of this ; and 
that in that life there are true, certain, and everlasting 
joys; nay, that the very hope of this is greater joy 
than any which this world possesses, and that God 
has ordered that even the pursuit of it should be 
pleasantness and the path of it peace, then we see that 
in wisdom we ought to live for that life hereafter, and 
make that the great aim and object of life; and casting 
our anchor on the safe and immoveable shores of 
heaven, ever be drawing our frail bark towards that 
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" haven where we would . be.** If we are living with 
such an object, then all the works we do will also be 
tending towards the same. Then we shall not be dis- 
tracted with the cares of this life, but keep our present 
anxieties in subjection to our anxieties after heaven. 
Then we shall not follow those works of the world and 
the flesh which shut us out from the kingdom of 
heaven; but practise faith, virtue, temperance, patience, 
godliness, brotherly kindness, and charity, by which 
'' an entrance shall be ministered unto us abundantly 
into the everlasting kingdom of our Lord and Saviour 
Jesus Christ."' Then, also, we shall see what is the 
object of our labours and trials here, and what the pur- 
pose in discharging the various duties of this life : for 
when we uprightly perform the duties of parent or 
child, brother or sister, husband or wife, master or 
servant, teacher or scholar, friend or neighbour, with 
a view to an eternal reward, we see that in all the 
little and common duties of life, there are the means 
and opportunities of Christian behaviour, and that by 
them we are fitting ourselves for everlasting life. 

Then, secondly, if we have in view the happiness of 
the blessed, we shall not mourn excessively over the 
loss of friends : for we shall know that their departure 
is only a going before us to a happy land, where many 
friends await them. Neither shall we grieve at our 
own departure, but be comforted by the thought of 
" being with Christ," and " have hope in death," that 
it will not only bring us to Paradise and a joyful com- 
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pany, but that it is the way to life, even as a seed of 
com by being put into the ground and dying preserves 
itself and its being, while one left unburied parches 
and withers for ever. Then we shall no longer hang 
down our heads as mourners, but lift them up "be- 
cause our redemption draweth nigh." Then we shall 
put on hope as an helmet of salvation to cheer us in 
our path, and defend us against temptations ; and in- 
stead of being gloomy in our religion, "rejoice in hope 
of the glory of God." 

Let us all, then, look forward and hasten towards 
that eternal kingdom ; and let us ever •" be steadfast, 
inmioveable, always abounding in the work of the 
Lord ; forasmuch as we know that our labour is not in 
vain in the Lord." 
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